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Chaya Sarah

A Modern Midrash
Efrat, Israel — Ara Abra-
am and Sarsh tha perfect
suple who live happily ever
fter? Of course, we don't ordi-
arily think of the founder of

he ethical monotheisic reves""

ution, the pivotal figurs of an
:ntire new way of locking at
he world, as being anything
juttheideal husband to Sarzh,
:he good humble Jewish wile,
always at her husband's side.
But 2 seemingly extra word in
our portion this week opens up
t2e pessibility of 2 modern
::.A_'éga.sh andadaringcommant.
¥ “And Sarzh died In Kiryat
Arha, that is Hebrog, in the
land of Canaan: and Abraham
vame to ewlogize Sarzh and to
weep {or her.” [Genesis 23:1-2)
Ifwe read the above carefully,
v2 nota that the text says
Abraham“ cametomournand
2ulogize,” when it could have
just as easily said that “Abra-
b2z mourned and ewlogized ™
Way the extra word ‘vayauve'
(2ad ke came)?

Rasai (23:2] cxplaing that
Abraham came f{rom Beer.
sdeva, an idea reinforeed by a
taxt we Gnd 2t the very end of
last week's porzion which reads
“..Abraham retuwrned to his
Foung mén, azd together they
setout and went to Beersheva,
Abraham remained in Besr.
saeva. [Genesis 22:19)

Now ifAbraham came from

s .

his dty for 2 few days, then we B

i

whers he had lived with Sarah  have to diseard the interpreta-
and Isaac beforg the binding, tion of Rashi which says that
from Beershevz, it is appropri- the death Sarah followed im-
ata to ask: what was Sarzh mediataly upon the “binding”,
doing in Hebron! Could she becausi the ~“binding” tock
actually have moved to Hebron plaes whilst Abraham and
while harhusband wasinBeer- SarahwerelivinginBeersheva,
sheva? . . The Rambam goes cz {0

Having informed us of offer several alternative se.
Abrabam’s point of depariure . quences, initially Qting the
when he set out to mourn and t Abr came
weep for his wife, Rashi then directly from Mt. Moriah to eu-
tells us that thé Torah's ac- logize Sarah. But if so, what
count of Sarah's death follows was she doing in Hebron? .-
in the footstaps of the Binding - - Before I suggest an inter.
oflsaachecausecnswasacausa pretation,Imustprefaceii with
of the other: “as word reached a word of explanation. Thare
Sarahastowhathastranspired dre twe distinct approaches to
oz Mt Morish that her sen was the personalities of the Bible.
prapared for slsughter - her Onmns, as llustzated by the holy
soul flew away from her and Zohar, tends toidealize each of
she died, _ . them as being larger than life

The Rambam {1194-1270) "with almost divine qualities of
does not allow for the possibil- greatuess. Tke other, as {llus-
ityof Abrzham’s ivingin Beer- trated by the Rambam, sees
sheva and “coming” to Hebronw them as great but fallible
becauss this implies that hus- human beings, who are prone
band and wifg werelivingapart to sin and weakness despite

when Sarah died. Atemporary theiruniquequalities. Itsenms
soluton {o this dilemma of two

cities would place Abrzham and
Sarzheffectivelyin Hebron but
that he'd gone of to Beersheva
on personzl business; while
there, word came to him of
Sarah’s death, and he hurried
back home, to Hebroa, tomourn
and bury Sarah.

This description may solve
the problem of how Abraham
got to Beersheva, but it creates
another in ifs wake: if Abra-
ham is 2 Hebronite who leaves
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/? =t™has the second method
/ f exegesis anables us to iden-
-sify wath, ang therefore learn
{rom. the patriareas and ma-

‘triarchs to the greatest degree.

Tothe worldatlarge, Abra-
nam is a great leader who puts
Into motion a revolutionary per-
ception of G-d, and man's role
in the universe. Heis the abso-

“luta idealist, ready to talk to
eyeryone at anytime, his tent
andhisheart and his talephone

are always open to all seekars
-and strangers.

Sarah, however, saw the
side of Abraham .the public

""Thever got to see, the grest’
teacher who oftez had no time '

for nis owm wife and child.
ORex, this G-d inspired mag-
netic and extroverted person-
ality, seemed totaks those clos-
est to him for granted. When
they were younger and a fam.
ine forced them to -travel to
Egypt, Abraham concealed
Sarzh'sidentityto mitigate the
tisk to his own life because the
people always had an eys out
for an additon to the Kags
barem, "Now [rzalize you are
a beautiful woman,” (Cen.
12;11] Abraham says, which
suggests that i the pursuit of
his own ideals, be tock little
2otce of Sarah, not evea of her
beauty.

Childless, Sarah offers
Abrabam her Egyptian slave
girl, Hagar, to become a surro-
gate mother, Thoughhshe ini-
dated the step, Sarah's heart
may have easily been brnken
when ber husband so readily
agreed. "My wrath is against
you,” [Gen. 16:5] she says to
Abral;a.:: after Hagar's haugh-
tiness grows unbegrabla. Abra.
Bam survived ten tests given
by Gd.and perhaps Hagar was
an eleventh test given him by
Sarzh which he failed, Sarah

wanted him wsaythathewouid the ultimate sacrifice of he be-
never take another woman be-  loved son. Afterall.shehasnot
cause his love for her was as  heard the Divine command!
great as his faith in G-dthata .. The only woman whose age
natioa would emerge from his at her death is given in the
-good. Bible, Sarah's life takes on new
- The Binding of [saac sends meaning a¢ Abraham mourns
not only a father into a direct for her. Perhaps in the sulogy
confrontationwithG-d,butalso he spoke of the failings of a

- places the motherin animpos- leader who still had to learn

sible situation: I can picture howtobecomeahusbandanda
the following ‘scene between fatherfirst ifheeversucceedad,
busband and wifa-on the morn=——the person-to-thank and bless
ing of the binding. . was hig lifs soul-mate, Sarah.

Abraham has risen early It is interesting to nota that
and Sarah asks: “Where are although Abraham continnes
you going?" Abrzham snswers to live sixty-five years after
that Gd is'sending him on a Sarah’s death, the Bible does

special mission with Isaac. notrecdrd a sizigle zecomplisheomee .

“What Kind of mission?” Her ment of his without her,
husband cannot reveal the
truth so he-tried to ignore
Sarab's question, whichleaves -
her with an ominous feeling.™
*Dees it have anything to do
with 2 sacrifica?” White-faced,. - -
Abrahzm muttars something

under hisbreath, then talls her

tha child will be-fine. Sarah

responds in righteous anger:

“You've sacrificed both of us to

your G-d and your dreams,

never a question who was frst

and who was second in your

eyes, but enough is emcugh

. Don't go off with the child”™ ™~

Abrzham, ofcourse, doesn’t
beed Sarah, and the last word
she cries to him as he disap-
pears in the distance is, “When'

“you get back;, don't think Tl be-

‘And indeed, when he re-
turns, she's leflt Beersheva, : .
where they'd been living, and
word reaches him that she has
died in hebron. The miracle of .
his son's having been saved at '
the last moment is now tar-
pished by the death of his fajth-
ful wife who stood at his side
during the most difftcult times
- but balked at the thought of

-
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Guidelines for Biblical Interpretation

Having explained the basis for the various commentarics which
engendered controversy, I must admit that I have learned a great deal
from the voices raised in protest. The earlier picces which appeared
over my signature on Joseph, for example, had not actually been
written by me; they were re-workings of oral lectures 1 had given - and
in retrospect 1 believe that the style of writing which emerged lacked a
properly respectful tone for the great personages under discussion. I
have lcarned that the oral word cannot simply be transcribed and
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SecondThoughts

By Emanuel Feldman

o sooner does 3 ieadmv
rosi2 yeshivah or rabbinic

Iummarv pass from the scene
than the OrmodO\ media swings into
action with his life s story. Articles. remi-
niscences. appreciations. and book-
length treatments—all of them suitablv
adu latorv—begin o appear. so that
even relativeiv obscure gedolim become
more famous in death than in life.

Most of these life stories—uwich a few
shining eXCepuions—have common
themes: the individual was brilliant.
profound. wise. righteous. and kind.
He was never angri. never discouraged.
never wasted anv time. never had any
inner conflicss. Thus it comes as no
surprise that cerrain questions—ques-
tons that are crucial 1o our under-
standing of anyv major jeader—will
rarelv be addressed.

For example. did Torah study come
easilv 1o this particular gadol. or was
he possessed of only an average mind.
iearning o master che j Intricacies of
Torah through sheer force of will and
diligence? Did he ever have }nrelle‘.tuai
struggles. crises of faith? Did he o

}e' any persona dlsappomtmen“ or
vavcd\" Was his path from infancy 1o
world-renowned scholarship and lead-
ership an unimpeded upward rajecto-
T\ or were there other paths thar beck-
oned. other | ovways that tempred him?

We learn all abour the gadnl dazziing
father. a
teacher’ He was obv- lously a

scholarship. but how was he as 2
nusaand
" angelic person: in what wavs was he

Feldman 15 the rec enrly recired
dir ‘Tradmon His mosr recenr
b'oo/z  The Shul without 2 Clock
{Feidheim, 2001 He 1 a residenr af
Jerusalem,

©

Storied Lif

human as well> Was he constantly
engaged in studv and acts of c/)e)c:L or
did other marrers occupy him as well?
Was he gregarious. or did he live an iso-
lated existences

We will never know: Firstlv. the awe
and reverence thar are mtr:crral elements
of this genre preclude anv mdepende'xt
research—which e\plams w n\ many of
the life stories we get are not biogra-
phies ar all but monochromaric. one-
dimensional ! wacxocrapmes of saintlv
peopie who were born perfect and
remained perfect throughour their per-
fect lives.

We learn all about
the gadol’s
dazzling scholarshjp
but hOE was he
as a father,

a husband,

a teacher?

One often wonders: when voung
people read abour such fawless crea-
tures. are they uplified or discouraged?
One can only imagine the impact
upon a bright 135-vear-old veshivah
student—w} ‘ho has the intellect and
drive t0 become 2 great Torah schol-
ar—when he reads that by age 15. this
or thar grear rzr knew the Talmud bv
heart and had written two world-rec.
ognized sefarim on the most recondite
subjecrts in halachah.

There is another critical problem
endemic o chis genre—a soistic and
literary one. These are not so much
biographies—even in the loosest sense

i w——
-y

of thar word as writren n accounts of z
personss life—as thev are collections of
stories of a personss life.

Stories. both wrirten and verbal, are
obviously an integral part of anv histo-
rv. Bur in todays auao/haozovrapm-
(one resists the tempration to Jabe] it

“gadol-ographs”) one of the common
characreristics of these ubiquitous sto-
ries is thar they are. well. common.
More often than not. they shed no new
light on character or personalinv. On
rh conrrary. they tend 1o trivialize the
subject and drag him down to the level
of the ordinan. Frequmrl. thev illus-
trate a quality that is hardly extraordi-
nary. and would be considered normal
behavior for anv decent human being.
We are informed that Rav so-and-so
always made certain thar the woman
who asked him a shepiish was treated
rcspcctm Iy, Butr w hv is it unusual for 2
human bemo much less someone
steeped in Torah ethics. to treat anoth-
er human being with respect? Or we
read that Rav such-and-such was
extremely honest. never cheared anv-
one. and was meticulous ahour paving

all his bills and debs on dme. Bur s
this kind of behavior not expected of
any decent Jew? Wht must it be fea-
tured—and literallv italicized—as if it
were something uniquel found in this
gadol s character

\ hese are not rhetorical ques-
tions. [n a profound sense. an
act of chesed pertformed DV 4
grear Torah personalitv is different in
kind from the same act performed by
a less saintly person. When Rav Moshe
Feinstein is careful not to denigrare
even the silliest of halachic inquiries.

or when Rav Yosef B. Soloveitchik foi-




lows a student into the lunchroom to
inform the ra/mid that he was on tar-
get in his Taimudic analvsis while he.
Rav Yosef Ber. was mistaken
more here than garden- -variery decency
or intellectual honestv. For a true
gadol. by virtue of his own inner quali-
ties and spir ttualine brings to his deed
a certain qualin: of hoimess. a certain
state of mind and inwardness thar i
unique to one living a life of Torah,

. there is

The identical act of kindness or hon-
esty. performed by someone not
steeped in the sapctin: of Torah. does
not bear the same spiritual resonance
and power. These are subtle marters
that are worthy of discussion. but
unfortunatelv most of the stonzellers
do not make the efort. wich the
inevitable platitudinous resulrs.
Further. what are we 10 make of 2
literarv genre that conrains more sto-
ries than life? Is it because. there being
no depth in the w riting, no new per-
ceptions or insights into the personalx-
o under review. we are lefr oniv with a
ring of ioosely connecred. generic.
in cwanccaale Lego-like anecdotes
that are bv and large unimpressiver

genda-driven stories thar are
devoid of content. combined
with biographies thar are shor

on objeczivin: and iong on reverential
awe, combine to creats 2 new genre
that cannot be taken seriousiy by any-
one but the most naive and credulous.
There are stories and there are sTories.
The storv of Joseph and his brothere—
the longest sustained narrative in the

entire Torah—is obviouslv more than a
mere story. As part of Torah. it is more
than narrative. and irs multi-lavered
structure Hluminates and instruces in
ways that we cannot fathom. Bur ar the
verv least it conwains critical jessons for
living. and it does this bv painting a full
picture of irs proca._,onms To view it
mereiv as good literature would be o
denigrate it. but even on the most ele-
mentany level. the narrative—with its
lights and shadows. positives and nega-
Tives——is uDixf'mc preciseh because it is
multi-hued. uncompromising and
JEWISH ACTION

72 Summer 5757 2002

unrelenting in its honesn:
One shudders to think how it would

“ar*ame 15 u"l&L We emerge t orr: it not

Iv deepiv stirred bur 2iso with a keen-

de written roday. Would any contem-

er understanamw of human nature. of

porarv religious writer dare mention
that Joseph. in his vourn. was con-
cerned with his phivsical appearance
{Rashi on Gen. 37237 As for Jacob's
favoring one son over another—would

not our writer gloss over that inconve-
nient facr® Would Joseph's walebearing
be omitred. as well as the jealousy of
the brothers’ Would not the story of
Judah and Tamar be excised because it
might oﬁend——-&s would the storv of
Joseph and the wife of Porifar* And the
slaughter of the inhabitants of Shechem
is 50 unbecoming the sons of Jacob that
it might best be elided. The actual hurl-
ing of Joseph into the pit and his subse-
quent sale into slaverv—would nor this

Puerile,
cookie-curter life
stories are no
tribute to the
gedolin and
no help to us.

cast an urflartering and cruel light on
the brothers. and be expurgated from
the ston?

In todayv's gadol- -ography ithe term is
irresistible! we would be rreared onl v 0
the bare-bones information that
Joseph. whom Jacob loved ver much,
mysteriously disappeared. causing
Jacob great amo-uxsh and did not
appear undl 22 vears later as vicerov of
Egypr. Jacob. we would be told. never
lost hope. since he was a grear zzaddik
and Joseph. also a grear -zaddne like his
father. alwavs knew thar some day he
would see his father again. And when
because of the great famine Jacob went
down 0 Egvpr. he hnally was reunited
with his son. and lived happilv ever
after in Goshen until he died at the
ripe oid age of 147

What is striking abous the n Joseph

F
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ourselves, and—most signincantv—of
our own relatonship 0 man and God.
Perhaps these oughr 1o be the crite-
ria by which 2 * gadol stor” is 10 be
judged: Is it unique or is it ordinary?
Does it impart a crucial lesson® Does
it Hesh out the personalitv of the sub-

Ject. giving us a deeper u'}dtrs‘and-no
of w ho ne really was? Daes it energize
the mind and uplift the soul* Does i
display the Torah in action: A story is
4 means 10 an end. nort an end in

iself. A life storv should reveal. first of
all. a life. Anecdores. though impor-
tant. are secondary to thar life.

{ edoler Visrae! are the true jead-
ers of the Jewish pcODu
Their | mreg
pierv and vision. their

o \C-’]OlaDmD
mchn‘7 talth in
the eterniry of the Jewish people and
in the promises of God. are the stars
by which the people [srael g
through the dark night of the Galur,

d spiritual vizal-
it he ip the masses of Tews cope with
the crises thar continually

Their inner pa.s»non an

beser us.

It is precisely because gezzo/i;n and
posekin are so crucial to Jewish exis-
tence that searching biographies.
grounded in life and IN Iruth. are so
mdxspensame The masses of Jews thirs:
for uplift and i inspiration. Puerile. cook-
ie-cutter life stories are no cribuze o the
gedolini and no nelp 0 Us.

That incisive mogmpnxe< do appear
from time to time oni v undv:rkore\ the
fact that it can be done. Such w riting
'equ‘res not only objectivin: and care-
ful research. bur also a recognition of
the readers intelligence and his abili o
10 absorb Idc”( and subtieties. When a

reader senses thar he is being conde-
scended to. that instead of an account
of a meaningful life he is being offered
bedtime stories. that reader. if he has
any self-respect. will

Which 15 2
away not only from the ston- of 2 sig-

urn away
pity, Decause he is zuming

nificant life. but also from the ideais
which thar life represents. @



“Gadolographies”—
The Real Story

B As much as we may be inspired
by published biographies of gedolei
Yisraz!, we cermainly recognize that
those thar are “cookie-curter life sto-
ries,” as Rabbi Emanue| Feldman
describes them (“A Storied Life,” sum-
mer 2002}, leave us hardly informed
and torally uninspired. I also agree
with his criteria for judping a gadsl
storyt “Is it unique or ordinary?® and
so on. Bur his submission of “the story
of Joseph and his brothess™ as a model
for the contemporary biography raises
a number of serions questions.

After his cavear, “As part of Torah, it
is more than parrative,” he treats the
story-line and its protagonists as
chough they were indeed characrers in
just another narrarive, and asks all the
right questions in thar contexr: “One
shudders to think how it would be
wrinten today. Would any contempo-
rary religious writer dare menrion thar
Jeseph, in his youth, was concerned
with his physical appearanes?...Jacob’s
favoring one son over anather?...
Would Joseph's mlebearing be amitted?
Would not the story of Judah and
Tamar be excised because it might
offend—as would the story of Joseph
and the wift of Potifar?” etc.,

Bur this is Toreh. And only because
the Auchor of Torsh dezmed it m be
prineswarthy is it chropided in such
critical dewmil. By contrast, there is
absolutely no license for any contem-
porary author to wke the lid off any
family’s life, and examine the strife and
apparent shortcomings of “Reb Joe
and his bro®—or pick through the
tensions and struggles of any gadofand
his family. Yes, Chazaf warn us not to
favor ane sor aver another, dring
Joseph as an example. Bur no agenda
of instruction or inspiration permits us
o publicize the soruggles or weakness-
es of others, unless the Torah or
Chazal have already done so. Yes, limi-
tations of shemiras halashon resteict us
evenin regard to our reports and com-
meass of those no longer alive.

Ofeveng:m:rsxgnﬁmn‘ ificance—and of

ubmost sensitivity—once we draw pardl-
lels between Joseph's internecine conflicts
and our own squabbles, wr inevizbly
equat him with us. “Josephis talebear-
ing...and the jealousy of the broth:rs
would be just anather cse of
tivalrp—cven though I am confident
that Rabbi Feldman would never mean
us o View it as anything of the sort.

My teachers and mentors constantly
undesscored the vast gulf thar scparates
ws from the sheuasin, as from all peson-
alivies of Tznaer—as no doubt did the
teachers and menrors of Rabbi Feldman.

Rabbi Yazkov Kamenetsky, =™/
deseribed all of those whose lives and
actions are chronicled in Seriptures as
malachim—angels, no less, far beyond
our comprehension. Rabbi Aaron
Kotler, 227, instructed reachers of
tinokos shel beis rabbar similarly in a
lecture ar a Torah Umesorah gathering,
published in Mishnas Rav Adron, stress-
ing that cven Eisav was of 2 greamess
beyond our mckoning, Rabbi Gedalya
Schorr, 2", focused on the namure of
the prize in the bartle berween Joseph
and his brothers as riteciyus—a key
Bactor in the eremal destiny of the
Jewish people—and Jcscphis “concem
with his physical appearance” as an
expression of royal dignity; or 2 reflec-
don of the ultimate manifestadion of
human perfection as personified by
Adam and Jacob; not another case of
adolescent narcissism. (Rabbi Eliyahu
Eliezer Dessler, 2+ expounds on the
sivalry of Joseph and his brothers with
his signarure profundiry in Mickay
MeEliyapnec 1, pp. 219-229.)

‘We dare not osk belitding the like
of Joseph and his brothers, by equar-
ing them with us in any fashion.

“Wirting 2 truly informative, instruc-
tive and inspiring biography of a gadalis
a challenge—espedially when one
adheres to falechat-and-hashbafab-based
guidelines. Bur the challenge has been
successfully met by some gifted writers,
and there’s no reason why it can’e—or -
shouldnt—be met in the foture,

Rabbi Nisson Waolpin, editor

The Jewich Observer

New York

3

Rabbi Feldman responds

The responses to my essay indicate
that a nerve was touched, The debate
can only help raise the level of
Orthodox biographies. As | indicated,
some biographies have indeed been
rigorous and perceptive, but these are
not the majority.

Professor Domb, Rabbi Schick and
Martin Stern all make significant
points that amplify the issues involved,
and I appreciate their kind words. The
bulk of my response, however, will be
devoted to Rabbi Wolpin, who raises
the classic issue of how to read and
interpret a Torah text.

[ have no disagreement with Rabbi
Wolpin on the major parameters of
this subject. In fact, the ideas that
Torah is not mere literature and that
our patriarchs are not to be treated
with the limiting measuring rods of
ordinary mortals are the very concepts
I tried to teach my congregants
though decades of sermons—and they
constitute a major theme in my 1986
book, The Biblical Echo. No less than
five essays in that book are devoted to
the profound layers of meaning within
the Joseph narrative, and [ believe that
Rabbi Wolpin would not take issue
with any of them. In additlon, I recall
vividly Rav Aharon Kotler's comments
on how to study and teach the Torah;
they had a seminal influence on my

' rabbinate and writing. In fact, my

Jewish Action essay repeatedly states
that the Joseph narrative “is more than
a mere story,” that its “multi-layered

structure illurminates and instructs in
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ways that we cannot fathom,” and that
“to view it as mere literature would be
to denigrate it.” It is therefore painful
to me that, despite all this, the article
seems to have given a different impres-
sion.

Perhaps our disagreement lies in our
respective readings of the well-known

m
Jyotzel midei peshufo—a verse does not
lose its simple meaning (Shabbat 63a).
This means that although every word
of Torah contains saivim panim (70
aspects) and nun sha'arei binah (50
gates of wisdom), the narratives of the
Torah are also true on their elementary
level. Furthermore, they are not only
true on this level, they are Torah—
meaning “teaching”-—on this level as
well.

What occurred in the Biblical narra-
tives on the visible, “macro” level is
true in accordance with how 7orah
Shebeal Peh explains it. In this view,
the forefathers were spiritual giants
who were never motivated by mun-
dane or ordinary concerns—as the
simple meaning of the text m@
occasionally Iead us to believe.
Nevertheless, the simple meaning of
the text informs us that, at least on
some elementary level, these spiritual
giants also had certain mundane con-
cerns. For if this were not so on &
‘micro” level, then the Torah would
not have permitted the simple mean-
Ing of the verse to have given this
impression—since ein mikra yotzei
midel peshuto,

" This exphins why the Sages derive
from the Joseph story that one should
not pay excessive attention (mesalse))
to one’s hairstyle—basing themselves
on the verse that Joseph acted like a
youngster (veAu naan); or that a father
should not favor one child over anoth-
er—which is based on the special
cloak which Yaakov gave his son
Joseph. (See Midrash Rabbah 84 and
many other commentaries on the
text.) There are many other midrashim
in which moral lessons are derived
fromn the simple meaning of texts, even
though the verses have more profound
messages underlying them. This is

because there are layers and layers of
meaning to each Biblical verse, from
the simplest to the most profound and
mysterious. But one of these layers is
the simple meaning of the text. Thus,
although the principals in the Joseph
narrative behave in a way that is deep-
er than meets the eye, there neverthe-
less exists a valid layer that, in fact,
merely meets the eye. That is to say, if
the simple meaning of the text gives
the surface impression of mundane
human behavior, then that suggests
that at some level, albeit a level per-
haps indiscernible to anyone but God,
mundane human behavior must have
been at play. I would suggest, for
example, that Radak's portrayal of
Yitzchak's relationship with Fsau, or
Ramban's reading of the relationship
of Avraham and Sarah in the
Avimelech episode, or the relationship
of Yitzchak and Rivkah, are reflections
of the view that “a verse does not lose
its simple meaning.”

It is thus evident that we can indeed
take the Torah as our model in writing
biographies of great Jews. If the Torah
teaches us that our forefathers were
not perfect creatures (albeit on a micro

level) then we, too, in presenting the
Life stories of contemporary great
Jews—who are certainly not of the
stature of our Biblical giants—should
not feel it necessary to conceal any
shortcomings if this helps instruct and
inspire. My point was that by suggest-
irmt our greatest contemporary
leaders emerged as perfect creatures
from the womb and remained perfect
all their lives, the readership was being
discouraged rather than uplifted—as
Rabbi Schick points out in his letter—
and that only the most naive reader
would take these biographies seriously.
Rabbi Wolpin's concerns about
halachic constraints of /ashon hara are
well placed. It is a classic issue in
halachah whether such constraints
apply to incidents and facts that are
well known, and where the clear intent
is to instruct readers and not to deni-
grate the subject. And if, in fact,
halachic constraints prevent us from
relating the crucial inner struggles and
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conflicts that might have been present
in the lives of today’s great Jews, per-
haps we should consider finding a
name other than “biographies” with
which to label a genre which has the
noble purpose of uplifting and inspir-
ing, but—because it cannot relate the
entire, balanced story of a life—will
not succeed in uplifting and inspiring.

The issue is certainly not clear-cut.
One recalls Rav Yitzchak Hutner's
famous comment in his Jggaror
Ukesavim in which he complains that
in dealing with the lives of our great
people, “the impression makes it seermn
as if they issued from the Hand of
their Creator in their full stature and
stance.....But who knows about their
struggles, their failures, their falls and
their regressions...." (For an insightful
and invaluable discussion of the prob-
lems of dealing with the lives of our
greatest people, see the Foreword to
Rabbi Nathan Kamenetsky's newly
published work, Making of a Godol.
This magnum opus is required reading
for anyone interested in the Jewish
religious history of the last 100 years.)

The issues raised by Rabbi Wolpin
require much more space for a defini-
tive discussion, but I am grateful to
him for having brought to my atten-
tion the need to make at least this
small clarification.
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Jewish History
By Rav Shimon Schwab tz"

This article originally appeared in Mitteilungen Dec. Mar. 1984-85 and can be found in
Selected Writings pp. 232-235. we express our Hakaras HaTov to the Breuers Kehillah
for their permission to post the article here.

The story of Chanukah is described in detail in the Book of Maccabees. In the Gemorah and
Midrash there are only a few scant references to this epic drama in our ancient history. Why is it
that this great tale of heroism is so poorly treated by our Sages? The Book of Maccabees belongs
to the Apocrypha, the Sefarim Chitzonim, which are not authentic and which are outside of our
sacred literature. Why do our Chazal, who were the eyewitnesses of these tumultuous events of
their era, not describe in detail the frivolities of the Hellenists, the ravings of the insane
Antiochus and the rebellion of the Hasmoneans, as well as the miraculous victories of the "few
over the many," of the weak over the multitude of the strong and the final triumph over the
powerful army of Greco-Syria? Why did our Chachomim not leave us an account of the glory and
of the final decay of the Maccabees? We have to glean almost every little bit from secular
sources. Only a few sprinklings here and there are preserved for us in the words of our Chazal.

The question goes much further, We have no authentic description by our Tanaim of the period
of the Churban, the Jewish war against the Romans, the destruction of the Jewish state, the
revolt and the downfall of Bar Kochba, except for a few Haggadic sayings in Talmud and Midrash.
For our historical knowiedge we have to rely on the renegade, Josephus Flavius, who was a
friend of Rome and a traitor to his people.

Come to think of it, since the close of the Tanach at the beginning of the Second Beis
Hamikdash, we have no Jewish history book composed by our Sophrim, Tanaim and Amoraim.
The prophets and the Anshei Knesses HaGedolah have recorded all the events of their days as
well as all previous periods. When prophecy ceased, the recording of Jewish history stopped at
the same time. Why did our great Torah leaders not deem it necessary to register in detail all the
events of their period just as the Neviim had done before them?

We are bidden by the Torah to remember the days of yore and to contemplate the years of
every generation. "Go ask your father and he shall tell you, and your elders and they shall speak
about it." This Divine injunction was observed by our forefathers in Biblical times and the result
is the Jewish history preserved in the Tanach. It is extremely difficult to understand why this was
stopped.

There is a vast difference between history and storytelling. History must be truthful, otherwise
it does not deserve its name. A book of history must report the bad with the good, the ugly with
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the beautiful, the difficulties and the victories, the guilt and the virtue. Since it is supposed to be
truthful, it cannot spare the righteous if he fails, and it cannot skip the virtues of the vitlain. For
such is truth, all is told the way it happened. Only a Navi mandated by his Divine calling has the
ability to report history as it really happened, unbiased and without prejudice.

Suppose one of us today would want to write a history of Orthodox Jewish life in pre-holocaust
Germany. There is much to report but not everything is complimentary. Not all of the important
people were flawless as one would like to believe and not all the mores and lifestyles of this
bygone generation were beyond criticism. An historian has no right to take sides. He must report
the stark truth and nothing but the truth. Now, if an historian would report truthfully what he
witnessed, it would make a lot of people rightfully angry. He would violate the prohibition against
spreading Loshon Horah which does not only apply to the living, but also to those who sleep in
the dust and cannot defend themselves any more.

What ethical purpose is served by preserving a realistic historic picture? Nothing but the
satisfaction of curiosity. We should tell ourselves and our children the good memories of the good
people, their unshakeable faith, their staunch defense of tradition, their life of truth, their
impeccable honesty, their boundless charity and their great reverence for Torah and Torah sages.
What is gained by pointing out their inadequacies and their contradictions? We want to be
inspired by their example and learn from their experience.

When Noach became intoxicated, his two sons Shem and Japhet, took a blanket and walked
into his tent backwards to cover the nakedness of their father. Their desire was to always
remember their father as the Tzaddik Tomim in spite of his momentary weakness. Rather than
write the history of our forebears, every generation has to put a veil over the human failings of
its’ elders and glorify all the rest which is great and beautiful. That means we have to do without
a real history book. We can do without. We do not need realism, we need inspiration from our
forefathers in order to pass it on to posterity. And Torah-true "historians” do just that. There are
very few Jewish history books on the market written in the spirit of Yiras Shomayim. They had to
glean from the few available sacred sources enough material to teach us the important lessons of
the past which should guide our actions and illuminate our Hashkofo.

In this connection, it is important to point out that we are speaking here only of Jewish
history. The knowiedge of world history is certainly extremely advantageous to the student. It
shows clearly the workings of divine Hashgocho in the unfolding of the historical process.

As to the study of Biblical history, we have to learn the Tanach, which is part of the written
Torah, together with the Oral Torah preserved in Talmud and Midrash. Reading the "Bible"
without the commentaries of our Sages is like studying astronomy with the naked eye--without
the use of a telescope. We are bound to misunderstand everything.

The "Author™ of all human history is the Master of the world, steering mankind to the ultimate
goal of Bias HaMashiach. The miracle of Chanukah was the first spark of this light which we pray
shall scon rise upon Tzion.
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The Torah never hides from us the Z’aults, errors and weaknesses
of our great men. Just by that it gives the stamp of veracity to what it
relates. But in truth, by the knowledge which is given us of their faults and
weaknesses, our great men are in no wise made lesser but actually greater
and more instructive. If they stood before us as the purest models of
perfection we should attribute them -as having a different nature, which has
been denied to us. Were they without passion without internal struggles,
their virtues would seem to us the outcome of some higher nature, hardly
a merit and certainly no model that we could hope to emulate. Take, for
instance Moses's m1y. Did we not know that he could also fly into a passion,
his meekness and modesty would seem to us to be his inborn natural dis-
position, and lost to us as an example. Just his 2™ X1 wnw gives his my
its true greatness, shows it to us as the result of a great work of self-control
and self-ennoblement which we all should copy because we all could copy.

The Torah also shows us no faults without at the same time letting us see
the greater or lesser evil consequences. From our great teachers of the

accordingly learn that it may never be our task to whitewash the spiritual
and moral heroes of our Past, to appear as apologists for them. They do
not require our apologies, nor do such attempts become them. Truth is the
seal of our Torah, and truthfulness is the principle of all its true and great
commentators and teachers. All this, if we would have to say with 1"2m9:
AW 72 XL AR DaNaR xon,

<1¢‘._S.>>/\'9Jm> @TQ HiRSCH

V.1 As repeatedly remarked, we follow the opinion of our sages,
and do not consider it our task to be apologists for our great men and
women, just as the Word of God, the Torah itself never refrains from
informing us of thejt errors and weaknesses, If Rebecca brought it about
that Jacob deceived his father, it says quite unequivocally e ma AR R3.
Reb. Chanina expresses himself about the events recorded in this chapter,
as follows:- (w3 67) ®mn 1 n«am waww 'm 93 “anybody who says
that God is not so particular with His “pious ones”, that “frum” people
need not be so paricular in certain directions, 1ym 1N, “deserves to
have his inwards torn out” AP PYNT ANK APYT M 02N MY TWR R
TR APYT3 FPYT PYMY A1AT 12wa 13 Y01 ShmX Wy 128 (Esther IV.1 and
Gen. XXVII. 34), the forbearance of God grants long credit but the debt
has to be paid in the end; one cry Jacob caused Esau to make, and that
was repaid in Shushan when Esau's descendant caused Jacob’s descendant
“to cry with a loud and bitter cry” MynT ‘3 “three tears” it says in Tan-
chuma an%axn x'm 1Y TN APTN0I NNRY WRPDWR DMK 10 nnR oWy TN
DT MyRTI WPWM AynT Bn? “iree tears did Esau shed, one dropped out
of his right ¢ye, one from his left, and the third he kept back, and that
one, the bitterest that he did not drop, salted our bread of exile with tears
and made us taste tears in full threefold measure”. But if quiet thoughtful
considerations of this event force one to conclusions that would remove a
great deal of its bitterness, we do not think that we should refrain from
giving them in order to avoid our appearing as apologists. Enough will
still remain which can not be approved of, especially when measured with
the yard-stick of character of a nation whose name of honour is 1YY,
which is only to achieve its purposes in the “straight” (927) way, and is
to oppose any crooked means for any purpose,



@G’ uee NwEL adogu, gl UCUT alt oNL Ll ayg
@adrgln ol ucur aie qear @Qucucl vasL ag Lo g WG
tcurl wast 4 ag Nww vagu l@daa awca agl v, N
NUGS uite quud Nl NG GETY 4lu@ oIt o NGl LU
UNL L XL UL
GGl @4l LLN NU €4 NaL qau (LU QUT ONL Ut U oL aue
AL tar auouw Loy acu udau @g ugLd vy Lol U’Qca
CULL CLLL Lo N, 6 @aarg Glg &L o,u iy dg A U o]
LUCT Gcq NLO NOL “qrg Glg &L oy, o wagaa ulaca c.
aq WNals wacl, UGLGL Tl @itk stem urm Inq ‘someq asoy
aradt ¢l agNuL ugar G4 LaaLar uaN ol vocuoay cau uexuld
Ll dam suuu su ¢aal) cegu HaLowr UGty @ Nee we
TEA Y UL PUE 2PIEq B 350 0 oy iy, aut. tcag oL quag g’ (N
L o Nel qua ol g CRENIL @G Le&L-QUE" TNt Nt
NGN LUN uguout @q kL. aue tacucl tdl uegrr . conw
NEG LA 6L’ unae aawa tagul UIN 6N UagiL ag L. auee

QUL TLY TaaLLr gL ag LUl vt aq “coua UG@, 1

W Lacau adatiuwg ELNawa cuac . qul: GRLL ran’ ¢N
NI LaN @q oo oo QUL Sl et il axLda wean
WL quaur aug cowr uag Gillat N 4@AtU caqr uga aq
ULe LUN LIOLU e Choe."@ulg oW uaa,: @GGL LTt g,
LU Tdq aNaL’ tag uaau QRN Taxcu acaiga’ (GG (LeLiLs
St acoil, n_r:!n; HGLA Ng LC44 ULIENL tyu LN cardL tag,
LUGd. uwl TLLl vrgyoy @Gl A0 (KLU UL U@g NUL toe NgL 1L

Cq Utiguonur Lancda’ ubcaiga’ LG Witaor gnuL QAURN
¢ a Nu auir ugaul Qs T4 LUGd. Uwn 1K, NCG e L Tl
QuUL L udsL cdigng [ LEG_Ualuua’ TUGada oL
AUUULS tican: uLlan @4 AU (4 UtLiGn audoe o ey
LLC vagouu aqun’ CAAU  aNut tLeen Q6 uuncd UG,
@G TLIGE Lt tagea CACa UNULL @4 tdqun: dac N
HATA L LAL LLGL LN NRCH AN Uurdadar NUCexLL U@deTiiLs
UUTEL LN 404 LuNa uttgne CU Wt e quaca, ¢l el
HCUTL Ut gore LTl L GATTY LA 6L un ¢ axo gewel,
@gqla (oLew

NUIGC U

48 T, 4L.U Nul Uac, e
deur

ML ML, LY .Jrr.r r..F r:,r;.z..C Y
T dcat il ood Nu vaasa uewad a4 LU’ co axno
Kud ma,
TUG4L quRquLL,
toaul tesuels
CU@ULUGIL Tatgl’

NUL LW vQUlg colr vao ;
LLEL ULl GLa Ng Goa
BOULE NG qudt uegge (muea i GLauu’
Lol quundd qun oL, Gao coao

URNU gl qusat ¢l Loa
ado UL gt La
age LU can@l dgqe Ny wa: @4 Wwa cdick ¢ — N g’
@hug LCTLL OuGUg LLL @il ! @, LCTIL @EL walice ctu@
LULILIWE €q Gl c@ar ue, ¢ el Nigag @4 “ally UCTIL ¢riN," Nl
Caau Ud@ry qadna: LNt NU Gl L4 ATl Q4 Gau UNWUWL
LLUT @q LIELGILE LNW NU Gl taay dul CLGOL LNIe NU Gl
UCE Gibe Gl a@uul N tacel vl NC4 LA LU LN LN
il wac casawl cuckonul. accl NoLe udwls oud saa
@AUQ LO ULTLGY NO OURN NUL Tasdl @kl vl 18 44 ol P K
Q@LCIAL LD CLLA & TG Nte Nl @nel TAG- LAl ciu’ NgN
GUEUA TIRGNIL Ul UNT NUU 4N (4 Ul NG g aNw 1ol
NG LG’ NCG LR COL NELL UL, Notle dLd Coxl NUL Tl Gl

Ll cwe “4agn gN Nacu ULKL @t o GURGUL A4 T,

CIL GU clue @g
curl aNgd @ueNu- LU 4N Lo
LGat moUn Lo LN guur 4L

AL uirud tuNed tkLa gl

@GULLE" 6N LICUG@ N AL 1L LN UELN UOCLGL TaELy o

LCALr gl Lot L cugau ode ool wiw Cou Gaca e voa,

VAL GAta UGGl T@GWe (MELU Ll UwN Co ca@l uuwl uacL

FalL @oNau wil ol el Wk el @t Gackn cle (e QU 4 4C¢
Nell LIRL 4E0E NU LAUY @nU@Ls agql awel wsN tdy var

GURAWUU @4 CTIL @ctka:
Lleldll UCe OLTIW LN oNUn udionw quoL Ll quag oo
QAGUL @ANUL LKL T LdN oNwn vddon auel, TURN taxul
UULOL NG ULigd LLTU (UL UN@L TAAU @anul (ORN ooy
e wal @il oL@ cditl aqur.uaEL’ Lo ¢L atwe ul
@4 tLlge (gD TNWIAL @¢ TGUTL TLNUL O Cq utadu uageu
@UO LELO LA TOUAL UL LN 4O INU Rl TGl g
GALNU L@NGU qUal (L today ool NG URuL qarul tLiga

hoie-
heir qualities

I

orm of

i
anspired in their spirit.

sed in the facets ot

"Our trouble is that when we are engros
he completed

someness of our greats, we deal with t

and skip over the inner strueol

R YmeRalc Buteer

- ()

{ £ 'M'b)

231 a2

stature and stance. Every-

By

The impres-
T they is-

eaders makes it seem as j
their full

great |

e that w

talks about the
Hand of the Creator in

one speaks of. and is moved by, the ¢

sion left by our
sued from the

ty of the tongue

T@7 po77, but who knows

Xample of the puri

author of

tin avoidance of leshon hara®) of the

es, the failures.

-Chaim ¢ encountered in his path o

1l the wars, the strugg]

— say. one in a thousand ~ about a

I
§

=

the falls and the reere

ssions the Chafetz

TN - ey



(N ) RERYN

The Gemara attempts to prove that the main purpose of burial
s to avoid disgrace:
BYTY TR yuY Xn ~ Come, learn a proof from the fact that
righteous people (e.g. the Patriarchs) were buried. NN W)
722 own — Now, if you say that the purpose of burial is
atonement, you will be faced with a difficulty: 3%y
2% — Were these righteous people really in need of atone-
ment?

The Gemara responds:
X — Yes, they did require atonement, Py X DN, aman
RUm XD 2tw-ngp YR YIR2 — for it is written:37 There ig
not a righteous man on earth who does [only] good and never
sins. Thus, it is possible that atonement is indeed the main
purpose of burial,

( s ) ) A Q f( P

" And Abraham threw himself upon his face and laughed; * and he thought,
“Shall a child be bor to a hundred-year-old man? And shall Sarah —. a
ninety-year-old woman — give birth?" ' And Abraham said to God, “O that
Ishmael might live before You!™ ' God said, “Nonetheless, your wife Sarah will
bear you a son and you shafl call his name Isaac; and I will fulfill My covenant
with him as an everlasting covenant for his offspring after him, 2 Bw; regarding
Ishmael | have heard you: I have blessed him, will make him fruitful, and will
increase him most exceedingly; he will beget twelve princes and | will make him
into a great nation.  But | will maintain My covenant through Isaac whom
. Sarah will bear to you by this time next year.” 2 And when He had finished
speaking with him, God ascended from upcen Abraham. ‘ )

# Then Abraham took his son lshmael and all those servants born in his
household and all those he had purchased for money — all the male members
of Abraham’s house — and he circurncised the flesh of their foreskin on that very
day as God had spoken with him. % Abraham was ninety-nine years old when
he was circumcised on the flesh of his foreskin; % and his son Ishmael was
thirteen years old when he was circumcised on the flesh of his foreskin. 2 On
that very day was Abraham circumcised with [shmael his son, %’ and all the
Ppeople of his household, born in his household and purchased for money from
a stranger, were circumcised with hirn.

DXREPN TN @

6. AND HE LEFT OFF TALKING WITH HIM. It was
taught: He who departs from his neighbour, whether he is
greater or smaller than he, must ask leave of him. From
whom do we learn it? From Abraham. On ope occasion
Abraham was speaking to God, whes the ministering angels
came to speak to him. Said he to them, ‘Let us take leave
of the Shechinah, which is greater than you, and then I
will speak with you." When he had spoken with God all
that he needed, he said to Him, ‘Sovereign of the Universe!

I have need to speak [with the angels].’ * Then let Me take
leave [of thee] in peace,’ replied He. Thus it is written,
AND GOD WENT UP FROM ABRAHAM.!

Resh Lakish said: The Patriar@yre [God’s] Heavenly
Chariot. Thus it is written, AND GOD WENT Up
FROM UPON ABRAHAM; again, And God went up from
upon him (Gen. xxxv, 13); further, And, behold, the Lord

(: (v.\\> IREIE ®

T2 My — [R’ Akiva] said to [the other students];
PIwn — “For that [very reason] I am laughing!
137 RN — Indeed, as long as I saw my master, R’ Elieger,
TOSpering —  yvam im "®W — for his wine does not ferment
d turn into vinegar, b DY X1 - his flax is not smitten
hail or blight, wrxan MY 1'% — his oil does not turn
cid, wram warm 1"X1 — and his honey does not spoil —
iy 1aq bay Rivw) on XRY My — Isaid to myself, ‘Perhaps,
d forbid, my master has already received his world’ (i.e. the
measure of reward for his righteousness deeds in this world),
¥3 737 TRTY ARY MWyt ~ But now that I see my master in
fin, maw ux - Irejoice.” @ T3R — [R’ Eliezer] then
id to [R’ Akiva]: nbi TNRT TR mYem Dby xypy ~
“Akiva! Is there any precept that I have omitted, i.e. failed to
11l, from the entire Torah?! Why do you assume that my
ering is due to my sins? What sins have I committed?” Rt

[R’ Akiva] said to [R’ Eliezer] in reply: 3,134 naTy
? K91 20TPYY WX P83 pUIY 1 B — Our master (Le.
iezer) has taught us the verse:: For there is not a
rteous man on earth who has done good and never sinned;

» you must have some imperfection for which you are now
1 g"’["z-ﬂ
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R3n YXyRwt 1 137 — A Baraisa of the academy of R’ Yishmael
has taught the following exposition: "yby Y¥21 WDy, — AND
LIKE A HAMMER THAT A ROCK SHATTERS. " This teaches that
NI MA3Y PYINN MY WD — JUST AS THIS HAMMER DISINTE.
GRATESINTOMANYPARTICLES, DMy} moa% Ky 0¥ Rph % —
SO t00 ONE VERSE YIELDS MANY TEACHINGS.

( oL A

The Gemara defends the proof: _
72 1ux — [Mar, the son of Rav Huna] said to [Rav Kahana):
WIS YT K¥1 RPN PR — A verse never departs from its plain
meaning, 2

Rav Kahana accepts *ais point:
T 1D unn N3 ko 1 RJ13 27 "mX -~ Rav Kahana said:
When I was eighteen years of age  mbnbh mh xymy mm
(x7mbn] (0w - I had learned the entire Talmud;fml X9
ROWI 7y own rm xyh Xpn I'ST Ry ma — but I did not
know that a verse never departs from its plain meaning until
now,

The Gemara draws a lesson from this statement:
17 YR Xp '8 — What does [Rav Kahana] teachus? =gy
12077 97 WK — That a person should first learn, and
afterward reason.

37 Uy Mineacy
BRI P ARy Mo omwns epn Ny bx
X3 5% 92757 223 Ting nivhm v oogns nipsY
WIR 2PY? Up2 M vimn MR 2T 2MER NIIpn

22212 n7iay NN WY XY =K} 1k Byt x’w;

TV TR PYIDN T2 TIVE T YIS SRy

Q? g}%@ 2) (15)
The Gemara continues its discussion of Abraham:

= A1Y9X 127 MK 1125 21 MR — R’ Abahu said in the name of R’
skRlazar: wumx RI2K Wiy i en — For what reason was our

dred and ten years?®  omann rrmbna XN MeyY nmn

ecause he conscripted Torah scholars to aid him in the war
nst the four kings,®™ “mxsw — as it is stated: P,
2 ™19 »ntny — and he mobilized his trained men,

A second opinion:
Ta% Sxvowy — But Shmuel said: by wpim by i boiy i/ AR H-P
R¥T P73 WITRT — Abraham was punished because he presumed
to ask for confirmation concerning the decrees of God,®”
BRI — asitisstated: mywyN o2 v M3, — Howam Lo
know that I will inherit it 2

A third opinion:
8% 1t 27 — And R’ Yochanan said:  mx v wrony
TPOWT 1012 NRn oaann — Abraham was punished because he
distanced people from being able to enter under the wings of
the Divine Presence, "mxaw — as it is stated:® erm,,
"12°MR UIWM W — Give me the people and take the pos-
sessions for yourself. By consenting to allow the prisoners of war
to remain in the »ssession of the king of Sodom, Abraham missed
an opportunity to teach them the ways-of Hashem 59
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14 HASHEM said to Abram after Lot had parted from him, "Raise now your
eyes and look out from where you are: northward, southward, eastward and
westward. ' For all the land that you see, to you will I give it, and to your,
descendants forever. 16 [ will make your offspring as the dust of the earth $6
that if one can count the dust of the earth, then your offspring, too, can be
counted. 17 Arise, walk about the land through its length and breadth! For
to you will give it.” *® And Abram moved fis tent and came and dwelled
in the plains of Mamre which are in Hebron; and he built there an altar to
HASHEM. -
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7 So Abraham took flocks and cattle and gave them to Abimelech: and the
wo of thern entered into a covenant, 2 Abraham set seven ewes of the flock by
hemselves. 2 And Abimelech said to Abraham, “What are these seven ewes
vhich you have set by themselves?” :

®And he replied, "Because you are o take these seven ewes from me,
hat i may serve me as testimony that [ dug this well.” 3 Therefore that
lace was called Beer-sheba because there the two of them took an oath.
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> So Sarai, Abram'’s wife, took Hagar the Egyptian, her maidservant — after
ten years of Abram’s dwelling in the land of Canaan — and gave her to Abram
her husband, to him as a wife. * He consorted with Hagar and she conceived:
and when she saw that she had concelved, her mistress was lowered in her
esteem. 3 So Sarai said to Abram, “The outrage against me is due to you! It was
I who gave my maidservant into your bosom, and when she saw that she had
conceived, | became lowered in her esteern, Lef HASHEM judge between me and
you!”

® Abramn said to Sarai, “Behold! — your maidservant is in your hand: do to her
as you see fit. " And Sarai dealt harshly with her, so she fled from Rer.

" An angel of HasHEM found her by the spring of water in the desert, at the
spring on the road to Shur. ® And he said, "Hagar, maidservant of Sarai, where
have you come from and whefe are you going?” And she said, T am running
away from Sarai my mistress." T .

® And an angel of HasHeM said to her, “Return to your mistress, and submit
yourself to her domination.” ’

" And an angel of HASHEM said to her, “I will greatly increase your offspring,
and they will not be counted.for abundance,”

" And an angel of HASHEM said to her, “Behold, You will conceive, and give
birth to a son; you shall name him Ishmael, for HASHEM has heard your prayer.
2And he shall be a wild-ass of a man: his hand against everyone, and
everyone’s hand against him; and over all his brothers shall he dwell."

¥ And she called the Narne of HASHEM Who spoke to her “You are the God of
Vision," for she said, “Could | have seen even here after having seen?”
" Therefcre the well was called “The Well of the Living One Appearing to Me.”
It is between Kadesh and Bered. _

15 Hagar bore Abram a son and Abram called the name of his son that Hagar
bore him Ishmael. 6 And Abram was eighty-six years old when Hagar bore
Ishmael to Abram.
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10. AND THERE WAS A FAMINE IN THE LAND. Now
Abraham went down to Egypt on account of the famine to dwell
there in order to keep himself alive in the days of the drought, but
the Egyptians oppressed him for no reason [and attempted] to
take his wife. The Holy One, blessed be He, avenged their cause
with great plagues, and brought him forth from there with cattle,
with silver, and with gold, 5° and Pharaoh even commanded his
men to escort them from the land.”® He thereby alluded to
Abraham that his children would go down to Egypt on account of
the famine to dwell there in the land, and the Egyptians would do
them evil and take the women’! from them, just as Pharaoh said,
And every daughter ye shall save alive, '* but the Holy One,
blessed be He, would avenge their cause with great plagues until He
would bring them forth with silver and gold, sheep and oxen, very
rich in cattle, with the Egyptians pressuring to send them out of
the land. 7 Nothing was lacking in all the events that happened to
the patriarch that would not occur to the children.

The Rabbis have explained this subject in Bereshith Rabbah: 74
“Rabbi Pinchas said in the name of Rabbi Oshaya that the Holy
One, blessed be He, said to Abizham, ‘Go forth and tread out a
path for your children!” Thus you find that whatever is written
concerning Abraham is also written concerning his children. In
connection with Abraham it is written, And there was a famine in
the land; in connection with Israel, it is written For these two
years hath the famine been in the land.” 3

Know that Abraham our father unintentionally committed a
great sin by bringing his righteous wife to a stumbling-block of sm
on account of his fear for his life. He should have trusted that Gud
would save him and his wife and all his belongings for G-d surely
has the power to help and to save. His leaving the Land,
concerning which he had been commanded from the beginning, on
account of the famine, was also a sin he committed, for in famine
G-d would redeem him from death. ’® It was because of this deed

that the exile in the land of Egypt at the hand of Pharaoh was
decreed for his childrenm. '~ In the place of justice, there is
wickedness *®  and sin.
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V. 27. "%, Our sages, who never objected to draw attention
to the small and great mistakes and weaknesses in the history of our great
forefathers, and thereby make them just the more instructive for us (sce
remarks on Ch. X1I1,10), bere, too, on 1313 make a remark which js indeed
a “signpost” for all of us. They, point out that the striking contrast in the
grandchildren of Abraham may have been due, not so much to a difference
in their temperaments as to mistakes in the way they were brought up.
As long as they were little, no attention was paid to the slumbering dif-
ferences in their natures (see on V.24), both had exactly the same teaching
and educational treatment, and the great law of education » %y 7y19 Tan
"M 07T “bring up each child in accordance with its own way" was forgot-
ten: — That each child must be treated differently, with an eye to the
slumbering tendencies of his nature, and out of them, be educated to
develop his special characteristics for the one pure human and Jewish life.
The great Jewish task in life is basically simple, one and the same for all,
but in its realisation is as complicated and varied as human natures and
tendencies are varied, and the manifold varieties of life that result from

them.

But just because of that, must each one be brought up *“1377 » 9"
according to the presumed path of life to which his tendencies lead, each
one differently to the one great goal. To try to bring up a Jacob and an
Esau in the same college, make them have the same habits and hobbies,
want to teach and educate theta in the same way for some studious, sedate,
meditative life is the surest way to court disaster. A Jacob will, with ever
increasing zeal and zest, imbibe knowledge from the well of wisdom and

truth, while an Esau can hardly wait for the time when he can throw the
old books, but at the same time, a whole purpose of life, behind his
back, a life of which he has only learnt to know from one angle, and in
a manner for which he can find no disposition in his whole nature.

Had Isaac and Rebecca studied Esau's nature and character early
enough, and asked themselves how can even an Esau, how can all the
strength and energy, agility and courage that lies slumbering in this child,
be won over to be used in the service of God, and the future 933 be
trained to become, not a "y 733, but in truth a ' %1% 923, then Jacob and
Esau, with their totally different natures could still have remained twin-
brothers in spirit and life; quite early in life Esau’s “sword” and Jacob’s
“spirit” could have worked hand in hand, and who can say what a dif-
ferent aspect the whole history of the ages might have presented. But,
as it was, DMy TN, only when the boys had grown into men, one
was surprised to see that, out of one and the selfsame womb, having had
exactly the same care, training and schooling, two such contrasting persons
emerge,
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