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Does He Come or Do We Bring Him? — Rabbi Efrem Goldberg

VI.

VIIL.

Fundamental principle to believe in the coming of Moshiach

a.

Rambam -13 Principles of Faith, Yigdal, Hilchos Melachim 11:1

Judaism versus Christianity on Moshiach

a.

b.

Parenthetically, it is ok to say the name Jesus
i. Hagaos Maimoniyos, Gr’a 147:3
Differences
i. Christianity claims Jesus was the Messiah, but of course they are categorically wrong!
1. Jesus did not meet the criteria of Moshiach
a.  Moshiach must descend on his father’s side from Dovid Ha’Melech (Yeshaya 11:1-9, Hoshea
3:4)
b.  Moshiach must reinforce Torah and halacha, not pervert or distort it. (Hilchos Melachim 11:4)
2. Hedid not fulfill the messianic prophecies
a.  Build the 3" Beis Ha’Mikdash (Yechezkel 37:26)
b.  Gather all Jews back to the land (Yeshaya 43:5)
¢.  End hatred, oppression and war (Yeshaya 2:4)
d.  Unite the world as one with recognition of and service to the God of Israel. (Zecharya 14:9)
3. Jewish belief is based on national revelation and not claims of miracles (Rambam, Yesodei Torah 8)
ii. Asecond critical difference often neglected is the question of what will bring Moshiach?

Does He Come or Do We Bring Him?

a.

b.

Christianity
i. Rabbi Dr. Meir Soloveitchik article
1. Messiah saves humanity because man cannot save himself.
2. Belief in messiah by definition means belief in our inability to become worthy of the messiah and in our
needing the messiah to take our sins upon himself.
3. Coming of messiah makes repentance possible
Judaism
i. Belief in Moshiach by definition means belief in our ability to become worthy of Moshiach. Teshuva makes
Moshiach possible.
1. Devarim 30:1-3 Redemption depends on teshuva
2. Sanhedrin 97b — when will Moshiach come?
a. Maharsha — both opinions agree that teshuva isnecessary, their debate is if it can be inspired
teshuva or must be self initiated teshuva
3. Rambam hilchos teshuva 7:5
4. Rabbi Soloveitchik Al Ha’Teshuva — How can we say we believe in Moshiach if his arrival depends on us?

Nature of Teshuva

a.

b.

C.

Christianity

i. Fundamental flaw, original sin cannot be repaired
Judaism

i. Soul is fundamentally pure — Elokei neshama she’nasata bi
We make mistakes

i. Dovid — admits his mistakes

ii. Bereishis Raba 22:6 — we can control our yetzer ha’rah

Yichus — lineage

a.

b.

Moshiach has a scandalous and salacious yichus.

i. Midrash — Dovid Ha’Melech is found in Sedom

ii. Moshiach was born in episode of Tamar and Yehuda
Why? Tzidkas Ha’Tzadik — model of ability to do teshuva

We want Moshiach now!

a.

b.

Man and the world capable of being redeemed.
i. Rabbi Dr. Meir Soloveitchik (69)
Judaism impact on the world
i. Paul Johnson, A History of the Jews
ii. John Adams
We don’t calculate when Moshiach is going to come and we don’t spend time seeking to identify who he is. That has only
resulted in calamity in Jewish history (i.e. Bar Kochva, Shabtai Zvi).
i. Sanhedrin 97b, Rambam — Melachim 12:2
ii. Lubavitcher Rebbe castigated his Chassidim for this and instead told them to concentrate on what is necessary to bring
him.
Long for Moshiach
i. Sha’arei Teshuva — concentrate when saying es tzemach in shemona esrei
How do we bring him?
i. Chafetz Chaim — realize our potential
ii. Sfas Emes - love all Jews
iii. Chasam Sofer — acts of kindness
iv. Chafetz Chaim — maintain peace
Transform the whole world
i. Rebbe 7 mitzvas bnai noach campaign
ii. Rabbi Soloveitchik
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At the end of days He will send our Messiah
to redeem those who await His final salvation.
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Blessed for evermore is His glorious name!
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In the future, the Messianic king will arise and renew the Davidic dynasty, restoring it to its initial sovereignty. He will build the Temple
and gather the dispersed of Israel. Then, in his days, the observance of all the statutes will return to their previous state. We will offer
sacrifices, observe the Sabbatical and Jubilee years according to all their particulars as described by the Torah. Anyone who does not
believe in him or does not await his coming, denies not only the statements of the other prophets, but those of the Torah and Moses, our
teacher. The Torah testified to his coming, as Deuteronomy 30:3-5 states:

God will bring back your captivity and have mercy upon you. He will again gather you from among the nations... Even if your Diaspora is
at the ends of the heavens, God will gather you up from there... and bring you to the land.... These explicit words of the Torah include all
the statements made by all the prophets.
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0. Yesﬁayaﬁu 11

1. And a shoot shall spring forth from the stem of Jesse, and a
twig shall sprout from his roots.

2. And the spirit of the Lord shall rest upon him, a spirit of
wisdom and understanding, a spirit of counsel and heroism, a
spirit of knowledge and fear of the Lord.

3. And he shall be animated by the fear of the Lord, and neither
with the sight of his eyes shall he judge, nor with the hearing of
his ears shall he chastise.

4. And he shall judge the poor justly, and he shall chastise with
equity the humble of the earth, and he shall smite the earth with
the rod of his mouth and with the breath of his lips he shall put
the wicked to death.

5. And righteousness shall be the girdle of his loins, and faith
the girdle of his loins.

6. And a wolf shall live with a lamb, and a leopard shall lie with
a kid; and a calf and a lion cub and a fatling [shall lie] together,
and a small child shall lead them.

7. And a cow and a bear shall graze together, their children
shall lie; and a lion, like cattle, shall eat straw.

8. And an infant shall play over the hole of an old snake and
over the eyeball of an adder, a weaned child shall stretch forth
his hand.

9. They shall neither harm nor destroy on all My holy mount, for
the land shall be full of knowledge of the Lord as water covers
the sea bed.
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10. And it shall come to pass on that day, that the root of Jesse, o;'? TRY WK W v 8o o2 e

which stands as a banner for peoples, to him shall the nations
inquire, and his peace shall be [with] honor.
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If a king will arise from the House of David who diligently contemplates the Torah and observes its mitzvot as prescribed
by the Written Law and the Oral Law as David, his ancestor, will compel all of Israel to walk in (the way of the Torah) and
rectify the breaches in its observance, and fight the wars of God, we may, with assurance, consider him Mashiach.

If he succeeds in the above, builds the Temple in its place, and gathers the dispersed of Israel, he is definitely the Mashiach.

He will then improve the entire world, motivating all the nations to serve God together, as Tzephaniah 3:9 states: 'T will
transform the peoples to a purer language that they all will call upon the name of God and serve Him with one purpose.'

If he did not succeed to this degree or was killed, he surely is not the redeemer promised by the Torah. Rather, he should be
considered as all the other proper and complete kings of the Davidic dynasty who died. God caused him to arise only to test
the many, as Daniel 11:35 states: 'And some of the wise men will stumble, to try them, to refine, and to clarify until the
appointed time, because the set time is in the future.'

Jesus of Nazareth who aspired to be the Mashiach and was executed by the court was also alluded to in Daniel's prophecies,
as ibid. 11:14 states: 'The vulgar among your people shall exalt themselves in an attempt to fulfill the vision, but they shall
stumble.'

Can there be a greater stumbling block than Christianity? All the prophets spoke of Mashiach as the redeemer of Israel and
their savior who would gather their dispersed and strengthen their observance of the mitzvot. In contrast, Christianity
caused the Jews to be slain by the sword, their remnants to be scattered and humbled, the Torah to be altered, and the
majority of the world to err and serve a god other than the Lord.

Nevertheless, the intent of the Creator of the world is not within the power of man to comprehend, for His ways are not our
ways, nor are His thoughts, our thoughts. Ultimately, all the deeds of Jesus of Nazareth and that Ishmaelite who arose after
him will only serve to prepare the way for Mashiach's coming and the improvement of the entire world, motivating the
nations to serve God together as Tzephaniah 3:9 states: 'I will transform the peoples to a purer language that they all will
call upon the name of God and serve Him with one purpose.'

How will this come about? The entire world has already become filled with the mention of Mashiach, Torah, and mitzvot.
These matters have been spread to the furthermost islands to many stubborn-hearted nations. They discuss these matters
and the mitzvot of the Torah, saying: 'These mitzvot were true, but were already negated in the present age and are not
applicable for all time.'

Others say: 'Implied in the mitzvot are hidden concepts that can not be understood simply. The Mashiach has already come
and revealed those hidden truths.'

When the true Messianic king will arise and prove successful, his position becoming exalted and uplifted, they will all
return and realize that their ancestors endowed them with a false heritage and their prophets and ancestors caused them to
err.
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8. Yechezkel 37
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The Jews did not believe in Moses, our teacher, because of the wonders
that he performed. Whenever anyone's belief is based on wonders, [the
commitment of] his heart has shortcomings, because it is possible to
perform a wonder through magic or sorcery.

All the wonders performed by Moses in the desert were not intended to
serve as proof [of the legitimacy] of his prophecy, but rather were
performed for a purpose. It was necessary to drown the Egyptians, so he
split the sea and sank them in it. We needed food, so he provided us with
manna. We were thirsty, so he split the rock [providing us with water].
Korach's band mutinied against him, so the earth swallowed them up. The
same applies to the other wonders.

What is the source of our belief in him? The [revelation] at Mount Sinai.
Our eyes saw, and not a stranger's. Our ears heard, and not another's.
There was fire, thunder, and lightning. He entered the thick clouds; the
Voice spoke to him and we heard, "Moses, Moses, go tell them the
following:...."

Thus, [Deuteronomy 5:4] relates: "Face to face, God spoke to you," and
[Deuteronomy 5:3] states: "God did not make this covenant with our
fathers, [but with us, who are all here alive today]."

How is it known that the [revelation] at Mount Sinai alone is proof of the
truth of Moses' prophecy that leaves no shortcoming? [Exodus 19:9]
states: "Behold, I will come to you in a thick cloud, so that the people will
hear Me speaking to you, [so that] they will believe in you forever." It
appears that before this happened, they did not believe in him with a faith
that would last forever, but rather with a faith that allowed for suspicions
and doubts.

12. Rambam

Hilchos Yesodei Ha'Torah 8
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13. Rabbi Dr.
Meir Soloveitchik

“Recfem}otion and the
Power of Man”
Azure, Winter 2004

Although Catholics and Protestants have long debated the nature and
meaning of salvation, the doctrine of redemption through Jesus—of a
messiah who saves humanity because it cannot save itself—unites all tradi-
tional Christians. A joint statement issued in 1998 by Evangelicals and
Catholics Together, a group that includes some of America’s most influen-

tial Catholic and Evangelical theologians, articulates this shared theological

belief:

God created us to manifest his glory and to give us eternal life in
fellowship with himself, but our disobedience intervened and brought us
under condemnation. As members of the fallen human race, we come into
the world estranged from God and in a state of rebellion. This original sin
is compounded by our personal acts of sinfulness. The catastrophic
consequences of sin are such that we are powerless to restore the ruptured
bonds of union with God. Only in the light of what God has done to

restore our fellowship with him do we see the full enormity of our loss.
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14. Devarim 30

1. And it will be, when all these things come upon you the MPRD 0M2TA 92 THY R D M K

blessing and the curse which | have set before you that you will
consider in your heart, among all the nations where the Lord
your God has banished you,
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2. and you will return to the Lord, your God, with all your heart %53 {9pa nunw bR nim T RaYY a

and with all your soul, and you will listen to His voice according
to all that | am commanding you this day you and your children,
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3. then, the Lord, your God, will bring back your exiles, and He Y TR0 MY DR ’1"01755 ninY aY) a

will have mercy upon you. He will once again gather you from all
the nations, where the Lord, your God, had dispersed you.

The Gemara resumes its discussion about the advent of the
Messiah:

37 "pyx — Rav said:  pyepin 3 1y — All the “Ends” have
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matter of the Messiah’s arrival depends only on repentance and
good deeds, ¢!

15. Sanhedrin 97b

A dissenting view:
"y Hxmen — But Shmuel says: 19353 1w baxh i1 — Itis
enough for the mourner to endure his period of mourning.#
The Gemara notes that this issue has been debated by Tannaim:
win? — This dispute between Rav and Shmuel is parallel to the

following dispute between Tannaim: =R yYK w1 — R
ELIEZER SAYS: 1283 mawn Py bX9w! o — IF THE JEWISH
PEOPLE REPENT, THEY WILL BE REDEEMED;  "2X)3 '8 INY DR} —
AND IF NOT, THEY WILL NOT BE REDEEMED. 8!

ywim 137 MY MR — R YEHOSHUA SAID TO [R’ ELIEZER):  ]'X OX
PYRI PR 12N Py — IF THEY DO NOT REPENT, THEY WILL NOT
BE REDEEMED?!  1ninnw noa b mnyn R g wipn Ko
1913 niYp — RATHER, THE HOLY ONE, BLESSED IS HE, WILL
APPOINT A KING OVER THEM WHOSE DECREES WILL BE AS HARSH AS
those of HAMAN,“Y [2wn Pty YWY — AND THE JEWISH
PEOPLE WILL REPENT.  2pi% 17110 — AND in this way [GOD]
WILL BRING THEM BACK TO THE RIGHT path.59
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16. Maharsha
R’ Shmuel Eidels

1555-1631

Boca Raton Synagogue - Page #8




Does He Come or Do We Bring Him? — Rabbi Efrem Goldberg

17. Rambam
Hilchos Teshuva 7:5

All the prophets commanded [the people] to repent. Israel will only
be redeemed through Teshuvah.

The Torah has already promised that, ultimately, Israel will repent
towards the end of her exile and, immediately, she will be redeemed
as [Deuteronomy 30:1-3] states: There shall come a time when
[you will experience] all these things... and you will return to God,
your Lord.... God, your Lord, will bring back your [captivity].”
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18. Al Ha'Teshuva
Rabbi Yosqf Dov
Soloveitchik

1903-1993

Maimonides supports Rabbi Eliezer in this controversy:
“Israel cannot be redeemed without repentance” (Laws of Re-
pentance, Chapter 7, Section 5). But it is not that simple, as
this postulation threatens to topple our faith in the advent of
the Messiah, which is one of the cornerstones of the Jewish
belief, which Maimonides himself laid down as the final and
concluding rule of his Thirteen Principles. If we accept Rabbi
Yehoshua’s opinion that both those who have and those who
have not repented will be redeemed, the matter can rest. We
would then have a basis for our belief that the Messiah will
arrive whatever happens. It would then be possible to declare
with assurance: “I believe with complete faith in the advent of
the Messiah and though he may tarry I will await his coming
every day.” But if one accepts Maimonides’ opinion and sides
with Rabbi Eliezer who says that the coming of the Messiah is
dependent upon repentance and that if it does not take place
then there will be no redemption, how is it possible to declare,
“I believe with complete faith in the advent of the Messiah

and though he may tarry 1 will await his coming cvery day”; it
is possible that he will tarry indefinitely if Israel does not re-
pent; what sense is there in awaiting his coming daily?
Maimonides was not oblivious to this contradiction and
he went on to say: “The Torah has already assured us that Is-
rael will finally repent at the end of their exile and immediate-
ly be redeemed.” Though this is not an unconditional promise
regarding the advent of the Messiah there is an assurance that
Knesset Israel as an entity will not be extinguished and will
never be exterminated. This promise has dual significance:
Knesset Israel will never be wiped out physically and will never
terminate its existence through spiritual assimilation or con-
tamination. True, there are countless numbers of Jews who
have wandered afar and gone astray in alien pastures, but “in
the end Israel will repent.” It emerges from this that faith in
the coming of the Messiah is dependent upon our faith in Knesset
Israel. This implies that however far the Jewish people may go
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astray and become alienated from Judaism and fall prey to as-
similation, in the end it will be restored. If we allow this faith
to waver, then our entire belief in the coming of the Messiah is
undermined! “The Torah has already promised that Israel will
finally repent at the end of their exile and immediately be re-
deemed, as it is written, ‘And it shall come to pass, when all
these things are come upon thee, the blessing and the curse . . .
and you shall return unto the Lord thy God’”’; and then:
“That when the Lord your God will turn thy captivity, and
have compassion upon you, and will return and gather you
from all the nations, whither the Lord thy God has scattered
you.”

The concluding and most difficult credo, “I believe in the
coming of the Messiah” is thus based upon faith in Knesser Is-
rael. It is not an easy faith.

Let me confess: sometimes, in bed at night, when I cannot
sleep and my mind wanders, I am assailed by sober thoughts

and overtaken by worry concerning the Jews in Eretz Israe
and the fate of Diaspora Jewry. As far as the Diaspora is con
cerned, it seems to us that despite all of our great efforts, de
spite the growth of the yeshivas and the flowering of :
wonderful religious youth, we are a very small portion of the
Jewish population of America, a tiny percentage, lonely island:
in a vast sea. And doubt gnaws away: will we not also be swept
away by these strong waves of assimilation which rage around
us in America? Thus, doubt gnaws away, but nonetheless I am
very much distressed when Jews from Eretz Israel come and
claim this as being so, and say that all hope is lost and that
Jewish life in America is disappearing. Such a view, in my
opinion, strikes a blow and wounds our faith in Knesset Israel
which we are commanded to keep. This faith is not limited to
the community in Eretz Israel, but to all Jews wherever they
may be. For this is something we have been told: “If any of
you be driven out unto the outmost ends of the horizon, from
thence will the Lord thy God gather you.” “If any of you be
driven out” does not necessarily refer to the Jew living at a
great geographical distance; the reference to those driven out
“unto the outmost ends of the horizon” is to the spiritually es-
tranged, to Jews who have deserted, assimilated and have be-
come extremely alienated from other Jews and Judaism. Even
regarding these we have a standing assurance that “if any of
you be driven out unto the outmost ends of the horizon, from
thence will the Lord thy God gather you.” Every prediction
about “spiritual extinction” and “complete assimilation” is
contrary to faith in Knesser Israel, which is the same as faith in
the advent of the Messiah, a foundation-stone of Judaism! And
as has already been affirmed, “in the end Israel will repent.”
Another problem, similar to the first but graver still (I
even fear to express it!) is our anxiety about the Jews in the
Land of Isracl. Here the danger to Jewish existence is more
physical then spiritual. The State of Israel is surrounded on all

sides by enemies who seck its destruction. In this regard too,
our only strength and security is our firm faith in Knesser Isra-
¢l, in the spiritual sense in the Diaspora, and in the physical
sense in Eretz Israel.

A Jew who has lost his faith in Knesser Israel, even though
he may personally sanctify and purify himself by being strict
in his observance of the precepts and by assuming prohibitions
upon himself—such a Jew is incorrigible and totally unfit to
join in the Day of Atonement which encompasses the whole of
Knesset Israel, in all its components and all its generations.
Only the Jew who believes in Knesset Israel may partake of the
sanctity of the Day and the acquittal granted to him as part of
the community of Israel. The Jew who believes in Knesser Isra-
el is the Jew who lives as part of it wherever it is and is willing
to give his life for it, feels its pain, rejoices with it, fights in its
wars, groans at its defeats and celebrates its victories. The Jew
who believes in Knesset Israel is a Jew who binds himself with
unseverable bonds not only to the People of Israel of his own
generation but to the community of Israel throughout the ages.
How so? Through the Torah which embodies the spirit and
the destiny of Israel from generation to generation unto eter-

nity.
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How ought we approach God in repentance? What should our orientation 19. Rabbi Dr.
be when we beg forgiveness from the Almighty? Jesus’ answer is that we ’ o (Es
& 018 g J _ Meir Soloveitchik
come before God not merely as men who have sinned and now wish to
repent, but rather as sinners, whose sins reveal something ontologically “Q{ed‘em}gﬁon and the
awry, a metaphysical flaw in ourselves, that we cannot repair on our own.
v Py P Power of Man”

20. Siddur

’,-_t*n.s

A0 MR 3 AN Y i My God,
'3 A3 i S UM I3 A the soul You placed within me s pure.

mn 1‘7u’7 oy e /373 AIBYE TN

You created it, You formed it, You breathed it into me,
and You guard it while it is within me.

Ku") 7’“”17 3 'wm'r"n One day You will take it from me,
T8 95 e /'T'WJ PR /‘1‘1173 ,:1.}: "IDWJ'TW In; 17; and restore it to me in the time to come.

i Yo o i

As long as the soul is within me,
I'will thank You, Lorp my God and God of my ancestors,

J'IVJWJ'T ‘7; i, Wi !'7: 173Y  Master of all works, LorD of all souls. -

onn orsh ning) ~mnm niny -mx ™3

Blessed are You, LORD, who restores souls to lifeless bodies.

21. Shmuel 2:12

13. And David said to Nathan: "I have sinned against the Lord." N0 n'!n'l’? MRV NI 5% 17 DN

And Nathan said to David, "Also the Lord has removed your sin;

you shall not die.

N ORVD 2D NI 03 T 98

;PRI

22. Shmuel 2:24

17. And David said to the Lord when he saw the angel that :[g'?;:m ny | inkq3 nin '7§ T M T

smote among the people, and he said, "Behold | have sinned,

Y2IR] MRVN 2R N30 MM DY NR7 |

and have acted iniquitously; but these sheep, what have they

done? | beg that Your hand be against me, and against my

father's house."

23. Midrash
Bereishis Rabba 22:6

T RINN atzm R INED '1'7#!1 mmoa

AR AN

BR 2R 112%0 A (0 ,7) #i2-Ygnn nny) inpwn IR
W WKW AV TR N0RY ApnRa? 713 X3
IP DY DRI VXD Y IR APYD 2 PP XY 5 P0Q
saioy 0y, RER R 210 &5 oY &n, ninhwy
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24. Midrash
Bereishis Rabbah 41:4

25. ‘Midrash

§4 ©bIRY PR INY M — ALSO LOT WHO WENT WITH ABRAM
HAD FLOCKS, CATTLE, AND TENTS.
Owning tents does not appear to be a sign of wealth. The

Midrash therefore gives a homiletical explanation:

K PRy ian N2 v w1 — R’ Toviyah son of R’ Yitzehak said:
by oy maxian o obgk W — Tents, in the plural
refers to two “tents”:*” Ruth the Moabitess*” and Naamah the
Ammonitess,*!

3] PRI MY NR) YR DK TR D7 Ao — Similar to this, it i
written, The angels urged Lot on saying, “Get up, take your wife
and your two daughters who are present (lit., found), ete.” ibe-
low, 19:15).  obinix 0w max proy? ¥21 M3 maie 22 — And here, too.
R’ Toviyah son of R’ Yitzchak said that the reference is to twa
tents — i, these illustrious descendants of Lot: 1313 0P 21
% Py — R’ Yose son of R’ Yitzchak said: nm nixown ny
nutoy mayn maxiel — The phrase your two daughters who r:
“found” refers to the two “finds”* — Ruth the Moabitess and

Bereishis Rabba 85:1

/PIYRBEIDR DY P53, MDD 1903 13 FRWY M
Yo DVIP — (R LD BT "0 YN "DiR R
Poa poy My Ap? AT TY nTan: opwoy
AT YD P poy Mmoo 3y Anynmn
792 %% IR R o7gpd) OWR 99 nRY Py mp

YN 70T T X3 NP3 1), f0UWRD

PV IO NN AW PINRT WO XM
B°3%1 AT AT 0PN LN e Y3
MO MV I JPINWD TR VAR L BI0pnm
X1¥7 DA 02,0 12wnna wd
QWA POIDY DIPHAY ,PIAT IRIAD MW
1DDNI WRD T AWYN 1PRAY Y rnm mn
proD) Y71 MIRY M ,abyaY ovnnnn
SIPRT BN DAW ()

The redemption will emerge precisely from a
place of lust and sin, by means of repentance
(teshuvah). The Talmud says, in Sanhedrin 9843,
“The son of David [i.e., the Messiah] will come
only in a generation that is entirely wicked.”
David is the archetype for the messianic soul
because he showed how to make repentance
into a life principle.. And just that is the
realization of ultimate fulfillment - that the
root of evil will be transformed to good... At
that time, the lowest will become the highest.”

Naamah the Ammonitess,"®

PRY? @ my — R’ Yitzchak said:
written, I have found David, My servant (Psalms 89:21). 1o
BITRa PRRYR — And where did I(God) “find” him?4” In Sodom. &

™73y T mxyne — It is

26. Tzidkas Ha'Tzadik
R’ Tzadok Ha'Kohen cf Lublin

1823-1900

I 1S By

P71 R YR Rwnt RNQAPVA [RP]
I R opna pm o S i XodY
LY RPTT IRPT dwn MMy MM
12 (N 1TM) YN MIBRY WD .N2WN
XI1T D WHN ,A7n DY M X3 M
XPY 7Y Yonn T 101 ,mwn 2w phnn
noT VMY .aawn Yw any opnw
(MRPA OPRY) 13 M b rwe
1n MWD MYn IpYN LYY Xinm
117 991,935 ¥IR NM2IN Qw2
M rwnb 1w ’p™T 9Rd nwby Y
0T % 1T IRD 0 (O 2) YT MRRY
M VIO 1D DIPHN TN MIY MYUD 1N
nNa by X nwap obYIn WP VIDRW
WM YT W A3 WNWR DAY I vI?
Yon MW WM JMT 13 UMY Nk
VI WMWY PAY IR TIW YR
,(:23) 19102 RIPRT X7 DONW Y 207
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Moreover, Maimonides here expands on the connection between the

messianic redemption and the worthiness of those who will be redeemed. In ,
: , . 27. Rabbi Dr.

Laws of Repentance, we were informed of the prophets’ promise that the

Jews would repent. Now, however, Maimonides takes up a more universal Meir Soloveitchik

theme: The preparation for the messiah involves not only Israel, but also

the influence of Jewish teaching on humanity. This may not require that all

. . . L “Redemption and the
mankind become righteous in the period prior to the end of days. Never-
theless, Maimonides’ vision insists not only that the redemption of Israel is Power Qf Man”
dependent on the repentance of the Jews, but also that humanity, at least Azure, Winter 2004

partially, will first have to become worthy. In the messianic era, the world

will finally, of its own accord, learn to worship God with “one consent,”
with no salvational messiah taking its sins upon himself.

This, then, is the theological essence of Judaism: A belief that man has
been blessed with the ability to become deserving of redemption, an ability
that man’s sinfulness does not foreclose. Reflecting on this contrast between
Maimonides and the New Testament, Haifa University philosophy profes-

sor Menachem Kellner noted that Paul, “because of his revolutionary, un-

Jewish view of human nature as necessarily falling short of the glory of God,
was led to ask the wrong question. The question that Jews must ask is:
What must we do in order to make the world messiah-worthy?”*' For
Christians, the messiah arrived because man could not conquer his own
lust. Judaism, in contrast, has always insisted that the redeemer will not
arrive until man has learned to rule himself—and that man has the ability

to do so.

28. Jewish Impact
on the World

"To [the Jews] we owe the idea of equality before the law, both divine and human; of the sanctity of
life and the dignity of the human person; of the individual conscience and so of social
responsibility...and many other items which constitute the basic moral furniture of the human mind.
Without the Jews it might have been a much emptier place."

Paul Johnson, A History of the Jews

“l will insist the Hebrews have [contributed] more to civilize men than any other nation. If | was an
atheist and believed in blind eternal fate, | should still believe that fate had ordained the Jews to be the
most essential instrument for civilizing the nations ... They are the most glorious nation that ever
inhabited this Earth. The Romans and their empire were but a bubble in comparison to the Jews. They
have given religion to three-quarters of the globe and have influenced the affairs of mankind more and
more happily than any other nation, ancient or modern.”

- John Adams, Second President of the United States
(From a letter to F. A. Van der Kemp [Feb. 16, 1808] Pennsylvania Historical Society)
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29. Sanhedrin 97b

The Gemara discusses the verse cited at the beginning of thz
Baraisa:
3321 X5y ypY 9y, '8 — What is the meaning of: It shall spea
of the End, and it shall not lie?®"

The Gemara answers:
1IN 127 M wpm 3 Sxmw w7 mx — R’ Shmuel Bar
Nachmani said in the name of R’ Yonasan: 5@ payy na'=
¥R 3w — May the very essence of those who caleulatz
“Ends” suffer agonyl® nmnix vy — For they say:
x3 &9 ypa nx yunw — “Since the date of the End that ==

rrow
 F e

Our Sages taught: "There will be no difference between the current
age and the Messianic era except the emancipation from our
subjugation to the gentile kingdoms."

The simple interpretation of the prophets' words appear to imply that
the war of Gog and Magog will take place at the beginning of the
Messianic age. Before the war of Gog and Magog, a prophet will arise
to inspire Israel to be upright and prepare their hearts, as Malachi 3:22
states: 'Behold, I am sending you Elijah.'

He will not come to declare the pure, impure, or to declare the
impure, pure. He will not dispute the lineage of those presumed to be
of proper pedigree, nor will he validate the pedigree of those whose
lineage is presumed blemished. Rather, he will establish peace within
the world as ibid. 3:24 continues: 'He will turn the hearts of the
fathers to the children."

There are some Sages who say that Elijah's coming will precede the
coming of the Mashiach. All these and similar matters cannot be
definitely known by man until they occur for these matters are
undefined in the prophets' words and even the wise men have no
established tradition regarding these matters except their own
interpretation of the verses. Therefore, there is a controversy among
them regarding these matters.

Regardless of the debate concerning these questions, neither the order
of the occurrence of these events or their precise detail are among the
fundamental principles of the faith. A person should not occupy
himself with the Aggadot and homiletics concerning these and similar
matters, nor should he consider them as essentials, for study of them
will neither bring fear or love of God.

Similarly, one should not try to determine the appointed time for
Mashiach's coming. Our Sages declared: 'May the spirits of those who
attempt to determine the time of Mashiach's coming expire!' Rather,
one should await and believe in the general conception of the matter
as explained.

calculated has arrived and [the Messiah] did not come, 2w
X2 108 — he will never come!”® 15 nan Xpx — Rather, one
should wait for him, ~i%-1an ARman BY,, MKW — as it is
said: if he tarries, wait for him.'"™ "nXn XY — Lest you
counter that  ramy 11K X¥1) Pany MK — we are awaiting the
Messiah, but [God] is not awaiting him,® =mi% mmbn -
Scripture therefore states: w1 Ja%1 oann? ' nam %),
“aanmy — And therefore HASHEM wails®™ — to grant you
favor; and therefore He is exalted — to grant you mercy.™
22 WRY R Y — And if you ask that since we are awaiting
the Messiah  11pmp w1y — and God is awaiting him, 23ynpm
— who is preventing his arrival —  najyn v n'm — the
answer is that the Divine Attribute of Justice is preventing
him from coming.®/  ramm Y R NRIYR PII NTAY KN 1)
— And if you ask that since the Divine Attribute of Justice
prevents him from coming, why do we await him @ —  baph
13w — the answer is that we await him in order to receive

reward,® 1 winby Mmwk, XY — as it is stated
Fortunate are all who wait for him,®"

30. Rambam
Hilchos Melachim 12:2

My mm EWR PR PR DMLR MR 2 3 Ty am Ywn
PROAT M2T YW wDn AR 1ava nedhn havw XY monn
AN N3 DANYD DTPWI SRR N NARYH TR st M nPhnw
N B9% mHW IR MR W .02k Panty YR ek YR X031 Ty
WK YI0DY XYY bR uY ’YY MN0R XRvY ®Y X3 IPRT R0 TR
DY owY RYR LPI0D WIMAW H Twan? XY nnwd npma bow
QTPY DMRY DR R UM G o3 By mak 2% pem w ol
DR YT RY 3 RIPIY DM R Y9 YR R mwnn onn DR
oY PR DRONT 0X LRI VIR 17 OMIN0 DI P Y P IR
npma onY wr Y opIobR Yon 'B% RYR R DmaTa nvap
SP'Y IPYTRT KDY MUK 0MaT nMI MR PR ovd Y3 Y abk oama
AW 72 TR RYY MM M3Y3 0IR poyne RY ahwh ¢ nm
»ph RY PROIN IRW Y DY RYY 13 RRPD) PR DNV DMIRRD
YW YT MDA QMWOR TR ,PEPT WM ’Y 191 ART PHY XY MR
Tom a3 MIRIW N5 12T Y902 PRRM 1M RYR L8R cawnn
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31. T urning Judaism Outward
R’ Chaim Miller

&’ogmpﬁy of Lubavitcher Rebbe
R’ Menachem Mendel Schneerson

1902-1994

“What frustrated the Rebbe throughout this latter period, when he
vigorously stressed the need to pray for the Redemption and pointed
at signs of its imminence, was the recurring tendency of his followers
to place the ball back in his court.

A striking example took place at Sunday dollars on 14th April 1991.
“Rebbe;" one lady burst forth, “we have relied on you all the years that
you would bring the Mashiach.... The task is too great for us. We want
you to bring Mashiach.

“If it's something too difficult for the Jewish people. the Rebbe re-
sponded, "how could it be possible for me? I am just one person.”

" ‘The lady persisted. “But you are our Rebbe! You must bring the
Mashiach! _

'The Rebbe pointed to himself and said, “If I am Rebbe, then I have
spoken clearly that this needs to be done by the Jewish people, includ-
ing you.” Pointing to the people standing around, he continued, “and
this person, and this person.”®

The Rebbe did not want to be perceived as a soothsayer who had
predicted an event that people were simply waiting to unfold.* The
point of the Messianic arousal had been to stimulate growth among
the people, to radically uplift their standards of worship. Arguably, he

All this, the Rebbe felt, was not something to be completely relegat-
ed to the future, but must be initiated in the current era, as a “bridge”
to the Era of Redemption. As we have seen, the Rebbe viewed the Mes-
sianic event as largely in the hands of G-d, but also as something that
required human participation (see p. 330). In order that the Redemp-
tion should not represent a rupture of history by G-d, it is crucial that
man first become receptive and actively prépared for it. In the Rebbe's
view, this “preparation” encompassed two key areas: a.) increased
mitzvah observance, and b.) broadening the study and application of
Chasidut.'® :

That was, more or less, the full extent of his practical message. He
did not favor any this-worldy efforts to rebuild the Third Temple in
Jerusalem.'® He did not encourage aliyah (emigration to Israel) as an
activity that would hasten the coming of Mashiach.'”* He did not point
to any physical “Wars of G-d” to be fought.'™ He certainly did not en-

courage any changes in Jewish law, which he consistently encouraged
to be observed meticulously. And while he upheld the traditional belief
that the Mashiach would be a man of flesh and blood, he did not deem
the identification of Mashiach's identity as important.

This last point seems to have been based on Maimonides’ ruling!®
that Mashiach's identity cannot be known with certainty until the
Third Temple has been built and the exiles gathered in. As the Rebbe
stressed in a 1968 letter, that even after Mashiach has

impelled all the Jewish people to study the Torah and to mend its
fences, we are still not sure and require a further sign, namely, and
built the Holy Temple in its place (clearly in the holy city of Jerusalem,
indicating that there would be a large Jewish population in that city,
yet we are still not certain of the end of the Galut (Exile), so a further
factor must be fulfilled, namely), and he gathers in the dispersed ones
of Israel—then he is certainly the Mashiach!"
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Unlike Christianity, where belief in a particular individual as the
Messiah is seen as a crucial condition of Redemption, the normative
view of Judaism, as codified by Maimonides, is that the identity of
the Messiah cannot be known with certainty before he completes his
work. He will eventually be identified only as the resuit of this activity,
from which it follows that, to bring the Redemption, we need to focus
on the work and not on the persona. As we have seen, in the Rebbe’s
view this work consisted primarily of spreading Torah and mitzvot, dis-
seminating Chasidut, and encouraging the belief in, and yearning for,
the future era.

Ironically, any focus on the persona of Mashiach is liable to detract
from the work of bringing the Redemption. After judaism’s long history
of false and failed Messiahs, especially the huge debacle of Shabbatai
Zvi in the 17th Century, Jews have tended to view any Messianic pre-
tender with intense suspicion and distrust. If we do not need to know,
and cannot know with certainty, who the Messiah is—as Maimonides
implies'®—then this potentially contentious issue ought to be avoided.

This was the Rebbe's view, articulated in a memorable 1984 sermon.
When some of his followers began to sing a song in his presence iden-
tifying him as the Messiah, he interrupted them and said:

I would like to speak about something negative that requires fix-
ing... There are some overzealous Chabadniks (shpitz Chabad'*®) who
imagine that they are the ones who know what needs to be done, and
how it should be done. They are unmoved when those around them
sometimes attempt to dissuade them from something negative. They
think to themselves: Who are these people to tell me what to do? Not
one of them is shpitz Chabad!

What I am referring to is those who, as a result of their state-
ments, verbal and printed, and their s5ongs, have alienated many Jews
from the teachings of the Baal Shem Tov, the study and approach of
Chasidut. In fact there are Jews who had begun to study Chasidut
and as a result of these individuals’ activities, they have stopped do-
ing so. Not only are they failing to bring Jews closer, they are alienat-
ing those who have already begun to come close....

Let it therefore be known that anyone who continues with such
activities, fights a war against Chabad Chasidut, against the Rebbe
[Rayatz), against the Baal Shem Tov, and against Mashiach himself,
who wants to come but is waiting for the further dissemination of
Chasidut. These people, on the other hand, are distancing Jews from
studying Chasidut, G-d forbid.

May G-d spare me from having to repeat this directive again.'’

The sermon made a very strong impression and effectively silenced
any attempts to publicly identify the Rebbe as a potential Mashiach for
several years.
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The Gemara presents an alternative exposition of this verse:
X237 mR — Ravasaid: 17 ox onnnw nyws — When they
escort a person to his final, Heavenly judgment after his death, 32 Shabbos 31a
1 D nix ~ [the Heavenly tribunal] says to him: nny nxw3
mmya — Did you conduct your business transactions faith-
fully? min% ony nyap — Did you set aside fixed times for
Torah study?® a9y mapa npey — Did you engage in
procreation?® nywn® mpy — Did you wait in hope for the
Messianic salvation? man3 nbs%s — Did you delve into
wisdom? 937 7im 137 paay — When you learned Torah, did
you learn it deeply, and infer one thing from another??"
1371 1951 — But even so, all this is only of limited consequence;
TR 1IYIR K93 7 nxYr ax — if fear of God was [this person’s] ,
“storehouse,” then yes, his judgment is favorable; X% xbx — 33.S ha'arei Teshuva
and if it was not, then no, his judgment is not favorable.
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35. Sfas FEmes - Rosh Hashana 5641
R’ Yehudah ﬂryeﬁ Leib Alter

1847-1905

Since the Temple was destroyed by baseless
hatred, therefore, it will surely be rebuilt by
loving our fellow Jews.

36. Chasam Sqfer Q—(agaﬁfaﬁ
R’ Moshe Sqfer
1762-1839

If you will ask, “What have we gained in being
freed from Egypt, we are back in exile!” Rather,
the difference is that when we were enslaved in
Egypt we did not have the capability to expedite
our redemption; however, in this exile we are
capable of ending it through acts of kindness.
That is why [at the beginning of the Passover
Seder we invite guests into our homes saying],
“Whoever is hungry come and join the Seder.”
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In that merit [we can rebuild the Temple] and be
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37. Shemiras Ha’Lashon
Cﬁaﬁtz Chaim

It is written in the name of the Holy Zohar that
even one congregation that maintains peace
properly can merit bringing the Mashiach.
Therefore, the coming of the Mashiach is
dependent upon us. And it is known that
preserving peace can only be accomplished if
we are careful in avoiding both baseless hatred
and speaking derogatorily of one another.

Each individual who endeavors to rectify these
shortcomings will have a share in rebuilding the
future Temple; without this, the Temple could
remain destroyed forever, God forbid.
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Despite this prohibitive setback in the campaign, the Rebbe's overall
reaction to the issue is important as it provides some insight into his
views on Messianism, an issue which would dominate his sermons in-
creasingly in the coming years.

From this response, and others, we see that the Rebbe viewed
Messianism as sitting at the intersection between current events and
religious belief. Rather than understanding the future utopia promised
by the prophets as an outright rupture of history and escape from reali-
ty. the Rebbe adopted Maimonides’ view that redemption would occur
within history and be heralded by political regimes and their constitu-
ents embracing monotheism and Torah principles.®

The point has two important ramifications. First, it means that Jews
ought to be involved in the cultural and political landscape of their
host cultures and utilize their influence to guide their societies towards
monotheism and Biblical morality (as the above example shows). In
this way, the redemption is not hoped for as an isolated Divine inter-
vention, but, in whatever way possible, it is initiated within history.

Second, when a major shift occurs and a non-Jewish government
radically embraces monotheistic and Torah values, it should be inter-
preted as a proto-Messianic act of Divine grace. While we must do all
we can to influence the world's decision makers, ultimately, “the heart
of kings is in the hand of G-d” (Prov. 21:1), and a sweeping change of
sentiment among human rulers should be seen as reflecting a Divine
intention to facilitate redemption in the near future.

For the Rebbe, then, Jewish Messianism was seen as a blend of both
proactive and responsive elements. We ought to influence the culture
as best we can toward the goal of universal morality and faith; but
since only Providence can bring history to its climax, there needs to
be an equal measure of trust in Divine power. When politics, espe-
cially of a global Super Power, takes a major turn in the direction of
Judaism’s utopian vision, it ought to validate our perception that Di-
vine power is at work, and heighten expectation for the next over-
ture. G-d looks to our hearts to see if we react to these gestures, and
His further activity may depend on our eager response. If the hand of
Providence is going to act through history, it is crucial that humans
consciously mirror its strokes.

(Interestingly, the Maimonidean position on this issue is at odds
with the view generally espoused by Chabad Chasidut, following
Nachmanides, that the future era will be characterized by a rupture of
the natural order.”” However, in a seminal essay on the topic first pub-
lished in 1985, the Rebbe argued that miracles, even when they occur,
do not define the goal of Jewish Messianism or the process by which it
is brought about.* Our task is to perfect the world order, not to sup-
plant it. Miraculous activity has no integral role in the redemption or
the goal of history, representing a sign of additional Divine satisfaction
resulting from some exemplary activity.)*

These two facets of the Rebbe’s Messianism—the requirement to
be both socially proactive, and emotively responsive to Divine Provi-
dence—correspond very roughly to two periods in his sermons. From
1983% to 1987 he spoke consistently about the need to vigorously dis-
seminate Jewish values to the broader culture, following the frame-
work of the Seven Universal Laws of Noah. From 1987 onwards his
rhetoric shifted more to a “responsive” Messianism, as he marveled at
the wondrous collapse of Communist Russia and the Gulf War, and en-

couraged his followers to “open their eyes” to discern the Divine hand
in other current events. But, as we have seen, the “proactive” and the
“responsive” impulses are two sides of the same coin, both envision-
ing the Messianic perfection of humanity as having a political axis. We
must do our part, and sometimes we will observe G-d doing His, but
the goal is the same, “that they may all call upon the name of G-d, to
serve Him with one consent” (Zeph 3:9). Or, as Reagan had put it, “T rec-
ognize we must be cautious in claiming that G-d is on our side, but I
think it's all right to keep asking if were on His side.’

38. T urning Judaism Outward
R’ Chaim Miller

’_Biogmjoﬁy (f Lubavitcher Rebbe
R’ Menachem Mendel Schneerson

1902-1994
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Bringing non-Jews closer to God was not a goal that would have oc-
curred to, let alone preoccupy, many Jewish leaders. Indeed, throughout
the Jewish people’s millennia-long history in exile, they generally did
little to make known their religious teachings to the non-Jewish world.
As a rule, Jews encountered so much hostility in the societies in which
they lived that their primary hope was simply that the non-Jewish world
would leave them alone. And so the Jewish people generally made no
effort to discuss the notion of God and His demands of human beings
with non-Jews. Therefore, when the Rebbe launched his campaign in
1983 to bring knowledge of the sheva mitzvot b'nai Noach (the Seven Noahide
Laws) to the non-Jewish world, many Jews, particularly in the Orthodox
world, were surprised and some were upset.

Indeed, if going out into the world with religious teachings was a -
value, they wanted to know, why do we not find efforts by earlier Chabad
Rebbes, scholars such as the Alter Rebbe, the Tzemach Tzedek, and the
Rebbe’s own father-in-law, the Frierdiker Rebbe, to educate non-Jews
about God’s expectations of them.! The Rebbe’s response was that his

program did not represent a change in ideology but a recognition of a
change in historical circumstances. God, he asserted, has always wanted
Jews.to reach out to the non-Jewish world—He is, after all, the God
of all humankind, not just of the Jews—but until now there was no
opportunity to do so; the environments in which Jews lived were too
hostile. In Czarist Russia where Chabad originated, the government
orchestrated pogroms against the Jews and sometimes organized cam-
paigns to convert Jews to Russian Orthodoxy. In such a society, there
was no openness on the part of non-Jews to Jewish teachings. And in
Communist Russia, the successor government to the Czars, the govern-
ment’s decades-long campaign to wipe out Judaism (and other religions
as well) would have made any Jewish effort at educating non-Jews about
God a suicide mission.

But America, the Rebbe concluded, was different.’ A nation of high
ideals—the Rebbe routinely referred to the United States as a “govern-
ment of kindness” (maichut shel chesed)—he saw America as perhaps the
first society in which there was a hope of carrying out Judaism’s uni-
versal mission: not to make the whole world Jewish but to bring the
world, starting with the United States, to a full awareness of One God,
Who demands of human beings moral behavior. The Rebbe was deeply
impressed by the fact that the country’s currency carried the words, “In
God we trust,” and he was struck as well by yet another of America’s
foundational principles, e pluribus unum (“from many, one”). At yet
another meeting with Mayor Dinkins, during a tense period following
anti-Jewish rioting in Crown Heights in which a Jewish man, Yankel
Rosenbaum, had been murdered in the aftermath of a car accident in
which a black child, Gavin Cato, had been killed, the Rebbe expressed
the hope that the mayor would be able to bring peace to the city. “To
both sides,” Dinkins responded. The Rebbe replied, “We are not two
sides. We are one side. We are one people living in one city under one
administration and under one God. May God protect the police and
all the people of the city.” For the Rebbe, and he emphasized this on
different occasions, “From many, one” and “In God we trust” were the
bedrock of the United States’ power and specialness.

This is why the Rebbe reacted with such concern and upset when the
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39. Rebbe
Joseph Telushkin

Biography of Lubavitcher Rebbe

R’ Menachem Mendel

Schneerson

The Seven Laws of the Children of Noah:

1. Prohibition of idolatry
2. Prohibition of blasphemy
3 Prohibition of homicide

Prohibition of incest

Prohibition of robbery

Prohibition of eating the limb of a living animal
Institution of courts of justice (Sanhedrin 56a, based
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Foseph Telushkin
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on Genesis 9).

The text continues, “The Jewish people were assigned the task and
the obligation of disseminating and promoting the Seven Noahide Laws
in their immediate society and in the world at large.”

Mindel’s draft of the speech made reference several times to the
“Gentile world” and the obligation of the Jews to bring God’s teachings
to them. The Rebbe repeatedly crossed out the word “Gentile”; he was
not interested in emphasizing a Jewish/Gentile dichotomy butin estab-
lishing that God’s message is directed to all humanity.

Similarly, the fundamental factor motivating the launching of the
1983 Seven Noahide Laws (Sheva Mitzvot) campaign was to make God
and his ethical demands known to the world. When Jews are spoken
of as “the Chosen People,” the Rebbe believed, it is this mission——to
bring knowledge of God into the world—for which they were chosen.
(Whether or not one believes that the Jews were in fact chosen by God
for this mission, it is historically undeniable that it is through the Jews
that the concept of One God became known to humankind.)

Making God and His moral demands of human beings known to
non-Jews was regarded by the Rebbe as equal in significance to promot-
ing knowledge and practice of the commandments (mitzvof) among Jews,
a universalist position that one does not find, to say the least, echoed
widely in traditional Jewish circles.® '

Perhaps the cause with which the Rebbe became most associated in
the American mind was with his emphasis on education. In the late
1970s, the Rebbe’s shliack Rabbi Avraham Shemtov organized a campaign
to help establish the Department of Education as a separate cabinet-level
position (until then, education was subsumed into the Department of
Health, Education, and Welfare), which President Carter subsequently
did. In honor of the Rebbe’s involvement in this cause, the president
declared the Rebbe’s seventy-sixth birthday in 1978 as the first Education
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The Jewish people have not given up the dream of reform-
ing, changing, and transforming humanity. The Malkhuyot sec-
tion of the Rosh Ha-Shanah Amidak is devoted exclusively to
our idea and vision that someday, no matter how distant it may
be, we will achieve our objective. This is the idea of the Messiah.
We are interested in the coming of the Messiah not only as Jews
but also as human beings, to save the world, to wipe out evil.

The Torah was not given to non-Jews directly, but the
Almighty has offered it to all of mankind indirectly, as a
promise, a vision, an eschatological expectation, the ultimate
end of history. The Torah was given to us so many millennia ago.
Our task was and still is to teach the Torah to mankind, to influ-
ence the non-Jewish world, to redeem it from an orgiastic way
of living, from cruelty and insensitivity, to arouse in mankind a
sense of justice and fairness. In a word, we are to teach the
world the seven mitzvot that are binding on every human being.

But we have also been assigned another mission: to be the
message carrier and mentor not only of the seven mitzvot that
apply to the descendants of Noabh, that is, to the human race as
a whole, but also of a total outlook on life, the entire moral sys-
tem to which Jews are committed. The non-Jewish world is
expected to take note of the Torah life we lead, to admire our

ways, our customs and mores, our mishpatim and hukkim, both
our rational and non-rational commandments. The Jews must
stand out in society as exemplars; our way of life must impress
and attract people and fascinate their curiosity. The Jew must
always bear witness to his peculiar relationship with God.

Behold, I have taught you statutes and judgments, even
as the Lord my God commanded me, that you should act
accordingly in the land whither you go to possess.
Observe therefore and do them; for this is your wisdom
and your understanding in the sight of the peoples, that,
when they hear all these statutes, shall say: “Surely this
great nation is a wise and understanding people” (Deut.
4:5-6).

This principle underlies the commandment of kiddush ha-
Shem, sanctification of the Divine Name, and the prohibition of
hillul ha-Shem, desecration of the Divine Name.

Mattan Torah, the giving of the Torah, initiated the mes-
sianic process of redeeming the world from its crudity and pro-
fanity. The Torah was given to the Jew, who was told to dissem-
inate the word of God among pagans, atheists, agnostics, and
hedonists, thereby bringing them to their Maker. It is a piece-
meal, slow movement. Nevertheless, it will be consummated in
the messianic era, when “the mountain of the Lord’s house shall
be established on the top of the mountains” (Isa. 2:2).

Mattan Torah is bound up with the Messiah, who will pos-
sess the heroism of his grandmothers whom the Almighty found
in the non-Jewish world. They represented the heroism of lone-
liness, the heroism of universal commitment, and the heroism
of faith and waiting. The ideal of mattan Torah will be fully
realized only in the time of the Messiah. This great vision of a
redeemed world would have been impossible had Lot’s daugh-
ters been destroyed in Sodom.

40. Abraham’s Journey
Rabbi Yosef Dov Soloveitchik

1903-1993
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