§

INTERPRETER
A Journal of Mormon Scripture
Volume 20 · 2016 · Pages 151-176

Reading 1 Peter Intertextually
With Select Passages From the Old
Testament
Taylor Halverson

Offprint Series

© 2016 The Interpreter Foundation. A 501(c)(3) nonprofit organization.

This work is licensed under the Creative Commons Attribution-NonCommercial-NoDerivs 4.0
International License. To view a copy of this license, visit
http://creativecommons.org/licenses/by-nc-nd/4.0/ or send a letter to Creative Commons, 444
Castro Street, Suite 900, Mountain View, California, 94041, USA.
ISSN 2372-1227 (print)
ISSN 2372-126X (online)
The goal of The Interpreter Foundation is to increase understanding of scripture through careful
scholarly investigation and analysis of the insights provided by a wide range of ancillary disciplines,
including language, history, archaeology, literature, culture, ethnohistory, art, geography, law, politics,
philosophy, etc. Interpreter will also publish articles advocating the authenticity and historicity of
LDS scripture and the Restoration, along with scholarly responses to critics of the LDS faith. We
hope to illuminate, by study and faith, the eternal spiritual message of the scriptures—that Jesus is
the Christ.
Although the Board fully supports the goals and teachings of the Church, The Interpreter Foundation
is an independent entity and is neither owned, controlled by nor affiliated with The Church of Jesus
Christ of Latter-day Saints, or with Brigham Young University. All research and opinions provided
are the sole responsibility of their respective authors, and should not be interpreted as the opinions
of the Board, nor as official statements of LDS doctrine, belief or practice.
This journal is a weekly publication. Visit us at MormonInterpreter.com
You may subscribe to this journal at MormonInterpreter.com/annual-print-subscription

Reading 1 Peter Intertextually With
Select Passages From the Old Testament
Taylor Halverson
Abstract: Literary studies, especially intertextual approaches, are relevant
for exploring how scriptures are constructed and interpreted. Reading 1
Peter intertextually reveals the thoughtful way that Peter selected suitable,
relevant, and applicable Old Testament scripture to encourage faithfulness
for his audience. Peter draws from Isaiah 40 in 1 Peter 1:24-25 to preach
comfort; Isaiah 40 is one of the hallmark Old Testament chapters focused
on comfort. 1 Peter 2:2-3 quotes from Psalm 34 which is a hymn dedicated
to the salvation that God’s servants experience when they faithfully turn to
Him during times of distress and persecution. And when 1 Peter 1:16 invites
people to be holy, that call is grounded in the meaning and significance of
a portion of the ancient Israelite Holiness Code, Leviticus 19. In summary,
Peter demonstrates his scriptural mastery by dipping his pen into some
of the most appropriate Old Testament passages available to support his
message of faith and encouragement to his audience.

T

Thesis

he New Testament book of 1 Peter is replete with scriptural
quotations and intertextuality.1 Thoughtful connections between
the text of 1 Peter and the Old Testament point to Peter’s2 familiarity
with the Old Testament text.3 Additionally, Peter extracts these quotes
from Old Testament passages that share substantive thematic support to
his larger objectives of encouraging early Christians to trust in the Lord
through faith and righteousness. Reading 1 Peter intertextually with the
Old Testament allusions reinforces Peter’s message.
Perhaps Peter’s abilities to use existing scripture to make new
scripture can be likened to Elder Neal A. Maxwell’s gift for speaking and
writing with eloquence. At times, Elder Maxwell’s every sentence is laced
with scriptural thought and terminology, not as a slavish devotion to the
order and structure of scriptural passages but rather as the full measure
of God’s revealed word absorbed and renewed in remarkably fresh and
faithful ways. In one example, he says “Brethren, there are clusters of
memories embedded in each of your lives. And these can help us to
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‘remember how merciful the Lord hath been’ (Moroni 10:3). He certainly
has been to me!”4 By creating an allusion to the Book of Mormon passage
in his sermon, Elder Maxwell encourages his audience to remember the
mercies of the Lord in their lives by simultaneously calling upon their
own personal memories while activating their memory of the words of
prophets who recorded the merciful works of the Lord. Peter uses similar
strategies to encourage the faithful: his words both incorporate old
scripture while inviting his audience to reflect on the earlier scripture’s
message. Laced together, Peter’s new text and the scripture of the past
create expanded networks of meaning, significance, and application in
the lives of those who read intertextually.
In this essay, I first offer a brief context for 1 Peter. Second, I share
some methodological observations on reading intertextually. Third, I
present intertextual readings for three passages drawn from 1 Peter that
quote specific Old Testament verses. What I hope to demonstrate in these
readings is the thoughtful manner in which Peter selected these specific
Old Testament passages to support his call for Christians to be faithful
to God despite the challenges and hardships they faced. Reading the Old
Testament quotes Peter uses in the context of their original narrative
units helps us see how these texts provided extended literary support for
the message of Peter’s text. Read in this way, each of the quotations taken
from the Old Testament seems to be embedded in a surrounding literary
context that reinforce Peter’s core message to encourage faith. Literary
studies, especially intertextual approaches, are relevant for exploring
how scriptures are constructed and interpreted.

Context for 1 Peter
The opening passages of 1 Peter provide a clear statement of his purposes
for writing:
“Blessed be the God and Father of our Lord Jesus Christ!
By his great mercy he has given us a new birth into a living
hope through the resurrection of Jesus Christ from the dead,
and into an inheritance that is imperishable, undefiled, and
unfading, kept in heaven for you, who are being protected by
the power of God through faith for a salvation ready to be
revealed in the last time. In this you rejoice, even if now for
a little while you have had to suffer various trials, so that the
genuineness of your faith — being more precious than gold
that, though perishable, is tested by fire — may be found to
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result in praise and glory and honor when Jesus Christ is
revealed.” (1 Peter 1:3–7, nrsv translation)5
Peter seeks to encourage Christians who were young in the faith.
Though we do not have final confirming evidence for the makeup of
his audience, they were likely pagan converts who were not thoroughly
familiar with Israel’s scriptures and literary tradition. Nevertheless,
seeking to encourage the flock through scripture, Peter calls upon the
witness and words of Old Testament passages to underline, illustrate, or
expand upon an idea.6 Isaiah is a favorite source text in 1 Peter.7

Methodology
Literary studies are those that focus on how written texts are read,
understood, and interpreted.8 One category of literary studies is
intertextuality, which “is the dialogue between two or more independent
texts”9 and is also “the interaction between writers, their texts, and
other texts.” 10 One form of intertextuality is literary allusion, which “is
specifically a rhetorical device used by writers to give new or additional
meaning to their texts”11 by evoking another text. Thus, in order to read
the two different texts in a mutually reinforcing way — to read them
intertextually — a reader must (1) recognize a quote or allusion in the
local text, (2) identify the source of the quoted or alluded text, and (3)
then read the local text in light of the quoted or alluded text.12
It is important to recognize when engaged in reading intertextually
or interpreting intertextually that intertextuality is not about one-toone correspondences. Intertextuality is more thematic and allusive;
it is more playful. Intertextuality intends to broaden interpretive
possibilities instead of confining or constraining interpretation to one
single normative idea. Because Peter made extensive use of the Old
Testament in his epistle, literary and intertextual studies shed light on
1 Peter’s scripture reading and interpretive strategies.13 These strategies
can help us capture additional meaning and significance that we might
miss if we do not understand literary allusion.

Blueprint for Approach
I offer three examples to illustrate reading 1 Peter intertextually in
connection with Old Testament sources (1 Peter 1:24–25 and Isaiah 40;
1 Peter 2:2–3 and Psalm 34; and 1 Peter 1:16 and Leviticus 19). These
intertextual readings are embedded in chapters that strengthen and
support the overall message of 1 Peter.
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First, I present a text from 1 Peter together with the quoted earlier
scripture that creates the sign of the allusion to texts surrounding the
Old Testament quote. Second, I provide perspective on the original
context of the earlier scripture. Finally, I illustrate how reading the text
from 1 Peter in light of the quoted or alluded Old Testament scriptures
enhances or supports the meaning of Peter’s overarching message.

What is the Septuagint (LXX) and Why Does it Matter in Our
Study of 1 Peter?
When Peter quotes from the Old Testament, he generally makes use
of the Greek Septuagint translation (usually abbreviated LXX) of
the Old Testament instead of using the Hebrew Bible.14 The LXX was
an ancient Greek translation of the Hebrew Bible made by Jews living
in the Hellenized ancient Near East.15 Due to Alexander the Great’s
conquest of the ancient Near East (about 330–320 bc), Greek became the
primary language for many people in the region.16 Therefore, those who
wished to read the Old Testament needed a Greek translation, just like
English speakers today rely on English translations of the Old Testament
scriptures instead of the original Hebrew.17 Similarly, readers today who
wish for the most precise form of textuality between 1 Peter and the
Old Testament should work primarily first with the LXX version before
working with the Hebrew version.

Examples to Illustrate 1 Peter’s Intertextual Use of Old
Testament Scriptures
1 Peter 1:24-25 Quotes Isaiah 40:6-8; and Reading in Context of Isaiah 40
1 Peter 1:24-25 nrsv

Isaiah 40:6-8 nets18

For “All flesh is like
grass and all its glory
like the flower of grass.
The grass withers, and
the flower falls, but
the word of the Lord
endures forever.” That
word is the good news
that was announced to
you.

A voice of one saying, “Cry out!” And I
said, “What shall I cry?” All flesh is grass;
all the glory of man is like the flower of
grass. The grass has withered, and the
flower has fallen, but the word of our God
remains forever.19
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For an audience that may feel besieged and persecuted for their
new beliefs, the context Isaiah passages preserve are beautiful and
meaningful thoughts. When rereading the entirety of Isaiah 40, its
relevance to Peter’s message emerges. Peter has tapped into the broad
matrix of meaning of Isaiah 40,20 which has immediate illustrative
value for his writing purposes — to build trust in God as temporal and
spiritual savior. Peter’s message is enmeshed in the context of an entire
chapter (Isaiah 40) devoted to comforting and encouraging the people
of God.
Significantly, Isaiah 40 represents the trophy,21 the turning point
where Isaiah transitions from a historical recounting of troubles between
Judah and Assyria in Isaiah 36–39 and the series of prophetic calls to
repentance in the chapters preceding the historical section (Isaiah 1–35)
to speaking in grand words and resounding themes of peace, comfort,
and salvation in the mercies of the Lord in Isaiah 40–66. Many scholars
have noted the striking tone of this portion of the book of Isaiah
(Isaiah 40–66) which “conveys words of consolation and encouragement
to his oppressed compatriots in Babylon and promises them salvation
and redemption from their captors.”22
To underscore this significant theme, the opening verse of Isaiah
40–66, Isaiah 40:1, begins with “Comfort, O comfort my people, says
God.”23 Just as Isaiah speaks comfort to besieged and afflicted Jerusalem,
the holy city of God’s chosen people, so too does Peter seek to calm and
comfort the early Christians through trust in God.24
Reading further in Isaiah 40, several insights arise. Isaiah 40:10–20
says that God is in charge, that no nation can overcome the power and
purposes of God, that there are no other gods like him. This passage
may have been applicable to early Christians living in the Roman
Empire where there may have been growing social expectations that to
be a Roman was to accept the emperor as a god. Yet for Christians who
accepted the Lord as their God, their pagan neighbors and rulers may
have suspected their allegiance to Rome. Such circumstances could have
led to problems and suffering for the Christians.
Isaiah 40:21–31 encourages the faithful to remember and recognize
that God has no equal and that “those who wait for God shall change
their strength; they shall grow wings like eagles; they shall run and not
be weary; they shall walk and not hunger” (v. 31). The closing promise of
Isaiah 40 is quite fitting for the circumstances that the early Christians
encountered as they converted from pagan Roman religions to the new
upstart and hence socially suspect religion of Christianity. Given the

156 • Interpreter: A Journal of Mormon Scripture 20 (2016)

thrust of just a few brief thematic connections between 1 Peter and Isaiah
40 identified here, it is no wonder that Peter was drawn to Isaiah 40 (and
likely other sections of Isaiah 40–66).25 The content of that chapter is a
seedbed for encouraging words that could strengthen early Christians
who faced all sorts of trouble and discouragement.

1 Peter 2:2-3 Quotes Psalm 34:8; and Reading
in Context of Psalm 3426
1 Peter 2:2-3 nrsv

Psalm 34:8 nets27

Like newborn infants, long O taste, and see that the Lord is
for the pure, spiritual milk, so kind; happy the man who hopes in
that by it you may grow into him.
salvation — if indeed you have
tasted that the Lord is good.
In 1 Peter 2:2–3 the author speaks of the importance of seeking
pure, spiritual milk. Peter then quotes Psalm 34:8 which states in part,
“O taste, and see that the Lord is kind.”28 The conceptual connection
between 1 Peter 2:2–3 and Psalm 34:8 is tantalizing — those who drink
the pure milk have tasted of the Lord’s atonement (compare to 1 Nephi 8).
Additionally, what further illustrates the author’s ability in making a
sustained argument is the context from which he draws his quotes.
Psalm 34 is attributed to David, who is in trouble and distress as a
stranger and an outcast both from his own homeland and that of his
enemies. David is literally living in a “no-man’s land” in the borderlands
between Israel and Philistia. The superscription for this psalm (the
contextualizing text at the head of the psalm) identifies the setting:
David had been recently thrust out of the presence of king Abimelech of
Gath of the Philistines. But why was David living among the Philistines,
the historical enemies of the Israelites? 1 Samuel 21, 27–29 provide the
most plausible answers. David served in Saul’s court, but Saul’s jealousy
and murderous intent against David caused David to flee his native land
to seek refuge as a resident alien, or stranger, among the Philistines.
In one version of the story (1 Samuel 27–29), David served as a loyal
and appreciated mercenary to king Achish of Gath. Eventually, and
reluctantly, Achish had to send David away when the Philistines and
Israelites were about to engage in war together. In the other version of
the story (1 Samuel 21), as soon as David arrived in Gath, thinking he
would find refuge from Saul, he found animosity and threats from the
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Philistines (David was after all an Israelite, the enemies of the Philistines).
So he feigned madness and then fled the presence of Achish.
Now a curious thing has occurred. The superscription to Psalm 34
says that David fled from Abimelech. Yet the stories in 1 Samuel speak of
Achish. Did David flee from two different kings? It doesn’t seem likely.
Two alternatives are plausible. First, “Abimelech” (a name which likely
means “Father of the king” in Hebrew)29 could have been another name
or title for Achish. If Achish had a son designated to eventually ascend
the throne as king, which was a commonplace in the ancient Near East,
that would make Achish an “Abimelech,” the father of the king. A second
possibility is that the author of Psalms 34 changed the named from Achish
to Abimelech so that readers of Psalm 34 would read it intertextually
with Genesis 20:1–16 and Genesis 26:1–33. Why might a change like this
be made? In those chapters Abraham and Sarah (Genesis 20) and Isaac
and Rebecca (Genesis 26) were living as strangers and resident aliens in a
foreign land (what was later to become the land of Israel, although when
they first arrived, it was a foreign land to them). There was a king named
Abimelech who took Sarah from Abraham and Rebecca from Isaac. This
was a source of deep distress and struggle for the ancient patriarchs and
their wives. One could even say Sarah and Abraham exercised faith,
perspective, and commitment to God through righteous living as a way
to endure and overcome oppression or persecution.
These are important narratives that ancient writers return to
regularly, creating allusions across scriptures that invite multi-layered
intertextual reading: For 1 Peter to be read in light of Psalm 34 as related
to 1 Samuel 21, 27–29 and Genesis 20 and 26. For example, if we read these
scriptures intertextually, we see David as repeating the steps of Abraham
and that Peter’s audience should likewise follow the faithful examples of
David and Abraham. Furthermore, such an intertextual reading means
that Psalm 34 is more than just a simple hymn of praise to God. Psalm 34
is a hymnic retelling and representation of God’s faithful servants that
later readers could seek to emulate.
Significantly, all of these scriptures (Psalm 34; 1 Samuel 21, 27–29;
Genesis 20, 26) deal with a chosen servant of God who is living as a
stranger or sojourner in a land and is dealing with some distress that is
brought on because of their neighbors who do not treat them with full
respect and honor. In all of these scriptures, the chosen ones are really
at the mercy of the surrounding peoples and their cultures and customs.
In all of these cases, God creates a way for the distress to be resolved
and temporal salvation (symbolizing eventual spiritual salvation) to be
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delivered to the faithful chosen ones. This reading of the text suggests
that Peter was writing to an audience who were potentially dealing with
these same kinds of issues, underscoring why such an appeal to these
scriptural traditions is viable. If Peter did read these Old Testament
passages intertextually in the way suggested, this speaks of Peter’s
competent scriptural understanding.
Perhaps Peter calls to memory Abraham, Isaac, and David, three
of the most important heroes in the Israelite tradition because they
themselves were strangers and resident aliens, they were treated poorly
by their neighbors, and they had core aspects of their family and the
promises of God potentially fall into jeopardy. These heroes remained
steadfast, trusted in the Lord, lived the laws, and were morally upright,30
so no one had a reason to accuse them of anything (which may be
allusively related to 1 Peter’s admonitions in 2:11–17; 3:12–17; 4:12–19).
After a trial of faith and righteousness for these biblical heroes, God
eventually fulfilled his promises to them. The moral character of these
biblical heroes and the positive outcome from God to them recorded in
the Bible may have influenced Peter to tap into these stories, intertextually,
so as to encourage faithfulness among distressed Christians.
The following passages from Psalm 34 show David’s confidence in
God’s care and concern. Note that we can substitute David’s name for
any other individual or group who seeks God’s sustenance in times of
trial:
•
•

•

•

•

God will deliver David (or Peter’s audience) from fear. “An
angel of the Lord will encamp around those who fear him
and will rescue them” (Psalm 34:7).31
God will save David (or Peter’s audience) from every
trouble. “I sought the Lord, and he hearkened to me, and
from all my sojournings [being a stranger or resident alien
in a foreign land] he rescued me” (Psalm 34:4).
God will protect those who worship him (whether David
or Peter’s audience). “The righteous cried, and the Lord
listened to them, and from all their afflictions he rescued
them” (Psalm 34:17).
God will provide for all the needs of those who worship
him (whether David or Peter’s audience). “The Lord will
redeem his slaves’ souls, and none of those who hope in
him will go wrong” (Psalm 34:22).
It is noteworthy that the LXX reading of Psalm 34:22 uses the
Greek word doulos, which is usually translated as “servant”
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in the kjv, but is more appropriately translated as “slave.”
In the Greco-Roman world, slaves were an important cog
in the economic and social order. Furthermore, we know
that they also constituted some of the earliest Christians.
Therefore, 1 Peter alluding to Psalm 34:22 and its reference
to slaves being redeemed by the Lord would be appropriate
since slaves were unquestionably part of Peter’s audience
(see 1 Peter 2:18–25).
Peter only quotes a small portion of Psalm 34. However, the
entire psalm seems to reverberate with consolation, comfort, and
encouragement to trust the Lord no matter the challenging circumstances.
This significant Old Testament message with its resounding call to
faithfulness in the face of difficulty is an excellent source text employed
by Peter to encourage trust in the Lord.
1 Peter 1:16 Quotes Leviticus 19:2;
and Reading in Context of Leviticus 19 32
1 Peter 1:16 nrsv

Leviticus 19:2 nets33

For it is written, “You Speak to the congregation of the sons of
shall be holy, for I am Israel, and you shall say to them: You shall
holy.”
be holy, for I am holy, the Lord your God.
We’ll explore one final example of how Peter selects a single Old
Testament quote from within a larger matrix of passages that reinforce
the quoted text. In 1 Peter 1:16 he calls upon the early Christians to
be holy like God, quoting from Leviticus 19:2. This verse is part of a
subsection of 1 Peter (1:13–21) that has been summarized by one scholar
as dealing with “hope and holy conduct of the children of God.”34
Leviticus 19 focuses on the need for ritual and moral holiness, the
basic building blocks for creating a just society and for establishing a
prosperous relationship with fellowmen and God. Leviticus 19 is part
of the larger “Holiness Code” that scholars have identified as a major
subjection of the book of Leviticus.35 In fact, Leviticus 19 is considered
to be “the kernel of the Law” and that all “the essentials of the Torah
… are summarized therein.”36 That is, if one only had a single chapter
from the Law (also called the Torah, the Pentateuch, or the Five Books
of Moses) to choose from for moral guidance, Leviticus 19 would be the
most encompassing and representative chapter of the entire Law.37 In 1
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Peter 2:13–3:9, Peter delivers a “household code” which may be functionally
analogous to the “Holiness Code” of Leviticus.38 The “household code” of
1 Peter establishes for Christians the expectations for living within the
political and social order of their society and within their households
without having to compromise their commitment to Christ.
Reading 1 Peter and Leviticus 19 intertextually, one sees that the
themes in 1 Peter are echoed in Leviticus 19. Peter is seeking for his
people to be holy, even in the face of trials and troubles. As a new people
born into a community of brotherhood through baptism, God expected
them to live after the manner of holiness. Peter provides practical
advice and moral guidance for these early Christians living within the
Roman Empire on how to achieve this holiness. The intertext created
by this quotation in 1 Peter makes accessible, to those willing to explore
further, the memory and morality of Leviticus 19 by quoting just one
verse (Leviticus 19:2). In this way, he provides structure and additional
encouragement to Christians on how they should practice holy living.
Leviticus 19 begins with a call from God for the people to be holy as
He is holy. God then details many of the ways in which the people of Israel
must practice holiness. Elements for comparing 1 Peter and Leviticus 19
are included in the following pages. Select passages from Leviticus 19 are
placed centered in bold; these are calls to action for Israel to demonstrate
holiness. Below the bold centered passages from Leviticus 19 are my
suggestions of potentially related passages in 1 Peter. The connections
are not always a one-to-one correspondence; sometimes the thematic
connection between one passage in Leviticus 19 and another passage in 1
Peter is based on a broader conceptual link. Nevertheless, the totality of
the interconnections should demonstrate how prevalent the message of
Leviticus 19 — be holy as God is holy — seems to be intertextually laced
into 1 Peter.

Passages From Leviticus 19 (LXX English Translation) and
Thematically Related Passages in 1 Peter (nrsv)
Leviticus 19:11 You shall not steal.
1 Peter 2:12 Conduct yourselves honorably among the Gentiles,
so that, though they malign you as evildoers, they may be see
your honorable deeds and glorify God when he comes to judge.
1 Peter 4:15 But let none of you suffer as a murderer, a thief, a
criminal, or even as a mischief maker.
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Leviticus 19:11 You shall not deal falsely.
Leviticus 19:11 You shall not falsely accuse your neighbor
1 Peter 2:1 Rid yourselves, therefor, of all malice, and all guile,
insincerity, envy, and all slander.
1 Peter 2:12 Conduct yourselves honorably among the
Gentiles, so that, though they malign you as evildoers, they
may see your honorable deeds and glorify God when he
comes to judge.
1 Peter 3:10–11 For “Those who desire life and desire to see
good days, let them keep their tongues from evil and their
lips from speaking deceit; let them turn away from evil and
do good; let them seek peace and pursue it.”
1 Peter 3:13–14 Now who will harm you if you are eager to
do what is good? But even if you do suffer for doing what is
right, you are blessed. Do not fear what they fear, and do not
be intimidated.
1 Peter 4:15 But let none of you suffer as a murderer, a thief, a
criminal, or even as a mischief maker.

Leviticus 19:12 You shall not profane the name of your God.
1 Peter 2:17 Honor everyone. Love the family of believers. Fear
God. Honor the emperor.

Leviticus 19:13 You shall not act unjustly
towards your neighbor.
1 Peter 2:12 Conduct yourselves honorably among the
Gentiles, so that, though they malign you as evildoers, they
may see your honorable deeds and glorify God when he
comes to judge.
1 Peter 2:17 Honor everyone. Love the family of believers. Fear
God. Honor the emperor.
1 Peter 3:8–9 Finally, all of you, have unity of spirit, sympathy,
love for one another, a tender heart, and a humble mind. Do
not repay evil for evil or abuse for abuse; but, on the contrary,
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repay with a blessing. It is for this that you were called — that
you might inherit a blessing.
1 Peter 3:13-14 Now who will harm you if you are eager to
do what is good? But even if you do suffer for doing what is
right, you are blessed. Do not fear what they fear, and do not
be intimidated.
1 Peter 4:2–3 So as to live for the rest of your earthly life no
longer by human desires but by the will of God. You have
already spent enough time in doing what the Gentiles like
to do, living in licentiousness, passions, drunkenness, revels,
carousing, and lawless idolatry.
1 Peter 4:15 But let none of you suffer as a murderer, a thief, a
criminal, or even as a mischief maker.
1 Peter 5:5 In the same way, you who are younger must
accept the authority of the elders. And all of you must clothe
yourselves with humility in your dealings with one another,
for “God opposes the proud, but gives grace to the humble.”

Leviticus 19:1.3 You shall not plunder
1 Peter 2:12 Conduct yourselves honorably among the
Gentiles, so that, though they malign you as evildoers, they
may see your honorable deeds and glorify God when he
comes to judge.
1 Peter 4:15 But let none of you suffer as a murderer, a thief, a
criminal, or even as a mischief maker.

Leviticus 19:13 The wages of a day laborer shall not rest
overnight with you until morning
1 Peter 2:12 Conduct yourselves honorably among the
Gentiles, so that, though they malign you as evildoers, they
may see your honorable deeds and glorify God when he
comes to judge.
1 Peter 4:4 They are surprised that you no longer join them in
the same excesses of dissipation, and so they blaspheme.
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Leviticus 19:14 You shall not speak badly of the deaf and put an
obstacle before the blind.
1 Peter 2:1 Rid yourselves, therefore, of all malice, and all
guile, insincerity, envy, and all slander.
1 Peter 2:12 Conduct yourselves honorably among the
Gentiles, so that, though they malign you as evildoers, they
may see your honorable deeds and glorify God when he
comes to judge.
1 Peter 4:15 But let none of you suffer as a murderer, a thief, a
criminal, or even as a mischief maker.

Leviticus 19:14 You shall fear the Lord.
1 Peter 3:14 But even if you do suffer for doing what is right,
you are blessed. Do not fear what they fear, and do not be
intimidated.

Leviticus 19:15 You shall not do something unjust in judgment.
1 Peter 2:12 Conduct yourselves honorably among the
Gentiles, so that, though they malign you as evildoers, they
may see your honorable deeds and glorify God when he
comes to judge.
1 Peter 4:15 But let none of you suffer as a murderer, a thief, a
criminal, or even as a mischief maker.

Leviticus 19:15 With justice you shall judge your neighbor.
1 Peter 2:12 Conduct yourselves honorably among the
Gentiles, so that, though they malign you as evildoers, they
may see your honorable deeds and glorify God when he
comes to judge.
1 Peter 4:15 But let none of you suffer as a murderer, a thief, a
criminal, or even as a mischief maker.
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Leviticus 19:16 You shall not go around in deceit
among your nation.
1 Peter 2:1 Rid yourselves, therefore, of all malice, and all
guile, insincerity, envy, and all slander.
1 Peter 2:12 Conduct yourselves honorably among the
Gentiles, so that, though they malign you as evildoers, they
may see your honorable deeds and glorify God when he
comes to judge.
1 Peter 2:16 As servants of God, live as free people, yet do not
use your freedom as a pretext for evil.
1 Peter 3:10–11 For “Those who desire life and desire to see
good days, let them keep their tongues from evil and their
lips from speaking deceit; let them turn away from evil and
do good; let them seek peace and pursue it.”
1 Peter 4:15 But let none of you suffer as a murderer, a thief, a
criminal, or even as a mischief maker.

Leviticus 19:16 You shall not conspire
against the blood of your neighbor.
1 Peter 2:12 Conduct yourselves honorably among the
Gentiles, so that, though they malign you as evildoers, they
may see your honorable deeds and glorify God when he
comes to judge.
1 Peter 4:14 If you are reviled for the name of Christ, you are
blessed, because the spirit of glory, which is the Spirit of God,
is resting on you.

Leviticus 19:17 You shall not hate in your mind your kin.
1 Peter 1:22 Now that you have purified your souls by your
obedience to the truth so that you have genuine mutual love,
love one another deeply from the heart.
1 Peter 2:12 Conduct yourselves honorably among the
Gentiles, so that, though they malign you as evildoers, they
may see your honorable deeds and glorify God when he
comes to judge.
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1 Peter 3:8–9 Finally, all of you, have unity of spirit, sympathy,
love for one another, a tender heart, and a humble mind. Do
not repay evil for evil or abuse for abuse; but, on the contrary,
repay with a blessing. It is for this that you were called — that
you might inherit a blessing.
1 Peter 3:13–14 Now who will harm you if you are eager to
do what is good? But even if you do suffer for doing what is
right, you are blessed. Do not fear what they fear, and do not
be intimidated.
1 Peter 4:15 But let none of you suffer as a murderer, a thief, a
criminal, or even as a mischief maker.

Leviticus 19:17 In reproof you shall reprove your neighbor, and
you shall not assume guilt because of him.
1 Peter 2:12 Conduct yourselves honorably among the
Gentiles, so that, though they malign you as evildoers, they
may see your honorable deeds and glorify God when he
comes to judge.
1 Peter 4:15 But let none of you suffer as a murderer, a thief, a
criminal, or even as a mischief maker.

Leviticus 19:18 And your own hand shall not take vengeance.
1 Peter 2:12 Conduct yourselves honorably among the
Gentiles, so that, though they malign you as evildoers, they
may see your honorable deeds and glorify God when he
comes to judge.
1 Peter 3:9 Do not repay evil for evil or abuse for abuse; but, on
the contrary, repay with a blessing. It is for this that you were
called — that you might inherit a blessing.
1 Peter 3:13–14 Now who will harm you if you are eager to
do what is good? But even if you do suffer for doing what is
right, you are blessed. Do not fear what they fear, and do not
be intimidated.
1 Peter 4:15 But let none of you suffer as a murderer, a thief, a
criminal, or even as a mischief maker.
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Leviticus 19:18 And you shall not be angry
against the sons of your people.
1 Peter 2:1 Rid yourselves, therefore, of all malice, and all
guile, insincerity, envy, and all slander.
1 Peter 2:12 Conduct yourselves honorably among the
Gentiles, so that, though they malign you as evildoers, they
may see your honorable deeds and glorify God when he
comes to judge.
1 Peter 4:14 If you are reviled for the name of Christ, you are
blessed, because the spirit of glory, which is the Spirit of God,
is resting on you.

Leviticus 19:18 And you shall love your neighbor as yourself.
1 Peter 1:22 Now that you have purified your souls by your
obedience to the truth so that you have genuine mutual love,
love one another deeply from the heart.
1 Peter 2:17 Honor everyone. Love the family of believers. Fear
God. Honor the emperor.
1 Peter 3:8–9 Finally, all of you, have unity of spirit, sympathy,
love for one another, a tender heart, and a humble mind. Do
not repay evil for evil or abuse for abuse; but, on the contrary,
repay with a blessing. It is for this that you were called — that
you might inherit a blessing.
1 Peter 4:8–10 Above all, maintain constant love for one
another, for love covers a multitude of sins. Be hospitable to
one another without complaining. Like good stewards of the
manifold grace of God, serve one another with whatever gift
each of you has received.
1 Peter 5:5 In the same way, you who are younger must
accept the authority of the elders. And all of you must clothe
yourselves with humility in your dealings with one another,
for “God opposes the proud, but gives grace to the humble.”
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Leviticus 19:26 And you shall not practice ornithomancy or
divination by means of birds.
1 Peter 1:14 Like obedient children, do not be conformed to
the desires that you formerly had in ignorance.
1 Peter 4:2–3 So as to live for the rest of your earthly life no
longer by human desires but by the will of God. You have
already spent enough time in doing what the Gentiles like
to do, living in licentiousness, passions, drunkenness, revels,
carousing, and lawless idolatry.

Leviticus 19:28 And you shall not make any incisions in
your body for a soul and make any tattooed characters
upon you.
1 Peter 4:2 So as to live for the rest of your earthly life no
longer by human desires but by the will of God. You have
already spent enough time in doing what the Gentiles like
to do, living in licentiousness, passions, drunkenness, revels,
carousing, and lawless idolatry.

Leviticus 19:29 Do not profane your daughter by making her
commit fornication, and the land will not fornicate.
1 Peter 4:2–3 So as to live for the rest of your earthly life no
longer by human desires but by the will of God. You have
already spent enough time in doing what the Gentiles like
to do, living in licentiousness, passions, drunkenness, revels,
carousing, and lawless idolatry.

Leviticus 19:30 You shall keep my Sabbaths
and be respectful of my sanctuaries.
1 Peter 2:11 Beloved, I urge you as aliens and exiles to abstain
from the desires of the flesh that wage war against the soul.
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Leviticus 19:31 You shall not follow after ventriloquists, and
you shall not attach yourselves to enchanters, to be thoroughly
polluted by them.
1 Peter 1:3 Blessed be the God and Father of our Lord Jesus
Christ! By his great mercy he has given us a new birth into a
living hope through the resurrection of Jesus Christ from the
dead.
1 Peter 2:12 Conduct yourselves honorably among the
Gentiles, so that, though they malign you as evildoers, they
may see your honorable deeds and glorify God when he
comes to judge.
1 Peter 2:17 Honor everyone. Love the family of believers. Fear
God. Honor the emperor.

Leviticus 19:33–34 (KJV) And if a stranger [resident alien]
sojourn with thee in your land, ye shall not vex him. But the
stranger that dwelleth with you shall be unto you as one born
among you, and thou shalt love him as thyself; for ye were
strangers in the land of Egypt.
1 Peter 1:22 Now that you have purified your souls by your
obedience to the truth so that you have genuine mutual love,
love one another deeply from the heart.
1 Peter 2:11–12 Beloved, I urge you as aliens and exiles to
abstain from the desires of the flesh that wage war against the
soul. Conduct yourselves honorably among the Gentiles, so
that, though they malign you as evildoers, they may see your
honorable deeds and glorify God when he comes to judge.
1 Peter 2:17 Honor everyone. Love the family of believers. Fear
God. Honor the emperor.
1 Peter 3:8–9 Finally, all of you, have unity of spirit, sympathy,
love for one another, a tender heart, and a humble mind. Do
not repay evil for evil or abuse for abuse; but, on the contrary,
repay with a blessing. It is for this that you were called — that
you might inherit a blessing.
1 Peter 4:8–10 Above all, maintain constant love for one
another, for love covers a multitude of sins. Be hospitable to
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one another without complaining. Like good stewards of the
manifold grace of God, serve one another with whatever gift
each of you has received.

Leviticus 19:35 You shall not do what is unjust in judgment in
measures and in standard weights and in balances.
1 Peter 2:1 Rid yourselves, therefore, of all malice, and all
guile, insincerity, envy, and all slander.
1 Peter 4:15 But let none of you suffer as a murderer, a thief, a
criminal, or even as a mischief maker.

Leviticus 19:36 You shall have just balances
and just standard weights.
1 Peter 2:1 Rid yourselves, therefore, of all malice, and all
guile, insincerity, envy, and all slander.
1 Peter 2:12 Conduct yourselves honorably among the
Gentiles, so that, though they malign you as evildoers, they
may see your honorable deeds and glorify God when he
comes to judge.

Leviticus 19:37 And you shall keep my entire law
and all my ordinances, and you shall do them;
it is I who am the Lord your God.
1 Peter 1:16 For it is written, “You shall be holy, for I am holy.”
The extensiveness of the references suggests that Peter understands
the thrust and purpose of Leviticus 19. By quoting Leviticus 19:2,
1 Peter may invite an intertextual reading of his epistle with Leviticus
19, to read these two documents in companionship for mutual benefit,
understanding, and support, though, to be clear, not to encourage
adherence to the Law of Moses. If the early Christians of Peter’s day read
1 Peter intertextually with Leviticus 19, they would have understood
themselves as a new Israel, as a people called apart to be holy. Christian
readers today can engage in such intertextual reading for similar
purposes.

Conclusion
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Like other ancient Jewish-Christian writers, Peter is an artful master
of scripture. Peter exhorts the saints to faithfulness, underscoring this
clarion call by careful and subtle appeal to Old Testament scriptures.
Peter invites early Christians to trust God. That same invitation is
available to modern readers. Perhaps part of the activation of faith for
modern readers who understand intertextuality may involve searching
beyond the boundaries of the Old Testament passages Peter quotes in
order to drink deeply from the river of larger meaning and significance
where these flowers of doctrinal and hortatory beauty were plucked.
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