
I Intro. (May 18, 2008) 

 Here we learn that wisdom has the power 

to protect beyond righteousness alone (Ecc. 7:19). 

Besides, no man is absolutely righteous in practice 

(vs. 20). Proof is offered of this reality in both 

servants and the readers themselves (vv. 21-22). 

 

II “Candid Talk on Man’s True Condition” (Ecc. 

7:19-22) 

 A. The power of wisdom to protect (7:19) 

  1. (vs. 19) “Wisdom” is reflected in 

the following Theological Wordbook of the OT 

pericope: “The wisdom of the OT however, is quite 

distinct from other ancient world views although 

the format of wisdom literature is similar to that of 

other cultures. Reflected in OT wisdom is the 

teaching of a personal God who is holy and just 

and who expects those who know him to exhibit 

his character in the many practical affairs of life. 

This perfect blend of the revealed will of a holy 

God with the practical human experiences of life 

is also distinct from the speculative wisdom of the 

Greeks. The ethical dynamic of Greek philosophy 

lay in the intellect; if a person had perfect 

knowledge he could live the good life (Plato). 

Knowledge was virtue. The emphasis of OT 

wisdom was that the human will, in the realm of 

practical matters, was to be subject to divine 

causes. Therefore, Hebrew wisdom was not 

theoretical and speculative, It was practical, based 

on revealed principles of right and wrong, to be 

lived out in daily life.”
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 In light of that understanding, it is easy to 

see why Solomon would say that, “Wisdom 

strengthens a wise man more than ten rulers who 

are in a city,” even more than righteousness alone 

(vs. 15). People are very often inclined to think 

that the power is in the office or in the office 

holder. To this day men make every conceivable 

advance possible to acquire access to the office 

holders, thinking that if they could only get that 

access, they would be granted permission for this 

or that, or granted financial resources to 

accomplish their business goals and objectives. 

We call them lobbyists. The reputation of such 

people is not always the best, but the action is not 

inherently evil. The bottom line is that real power 
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is not ultimately found in such people. Rather it is 

found in “wisdom” itself, which quite literally 

strengthens a man than any political resource, 

even to the point of protecting a nation. Indeed 

“wisdom is greater than armed might. God is not 

necessarily on the side of the biggest battalions.” 

See, for example, Ecc. 9:13-18; Prov. 21:22. Do 

we not need this wisdom now in time of war on 

terror? 

 B. Besides, no man is absolutely righteous 

in practice (vs. 20). 

  1. (vs. 20) Evidently man cannot 

depend on his own (real) practical righteousness 

alone in this world for protection and having his 

needs met. The Hebrew word translated “indeed,” 

but not translated in the NIV, shows that this 

wisdom is a necessity. The meaning seems to be 

“that wisdom is needed ‘for’ (or ‘because’ [or 

‘indeed’ - NASB ed.]) righteousness is 

ineffective.”
2
 No one is absolutely righteous in 

practice, that is, “there is not a righteous man on 

earth who continually does good and who never 

sins.” So “we all need the benefits of the wisdom 

that the Preacher has been describing, because we 

are all imperfect.”
3
 This clearly fits in well with 

1Jn. 1:8, 10. 

 Does this verse teach the “universality of 

sin”
4
? Yes, it does, “But in its context, writes 

Leupold, the verse tells why we stand in need of a 

closer alliance with that wisdom which has just 

been described.”
5
 

 C. Proof is offered of this reality in both 

servants and the readers themselves (vv. 21-22). 

  1. (vs. 21) If someone were inclined 

to doubt the previous vs., he might consult those 

nearby to see what they think regarding his 

perfection. If you had a servant, he would likely 

know, even though on a lower social scale. You 

may already have angered him to the point that he 

has cursed “you.” So Solomon said that we should 

not take too seriously what other people say about 

us. This could result in getting “hurt”
6
 or wounded 

inwardly with a broken spirit or simply 
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disappointed. The words “take seriously” are lit., 

give your heart to.” See the NKJV, “do not take to 

heart everything people say.” The word for “curse” 

is based on the Hebrew root meaning, “be slight, 

swift, trifling, of little account.”
7
 “The primary 

emphasis here is the absence (or reversal) of a 

blessed or rightful state and lowering to a lesser 

state.”
8
 When one’s servant cursed him using this 

word, he basically is desiring that things go badly 

for him so that he would move from the place 

where things are going well to the place where 

things are going badly. It does not seem to be a 

formal or religious curse, not a reference to “oaths 

in general and curses as part of that larger 

category, from rar (which describes the state of 

lifelessness (absence of blessing, Deut 27:16), 

from ram which signifies devotion to destruction 

or sacred use, and qbab which has to do with 

actually uttering the curse on something (used 

mainly in the Balaam narrative and Job).”
9
 

 Solomon is not commending the “servant” 

for his curse of his master. In fact, it offers proof 

that the servant is a sinner too. However, he may 

have been prompted to say it in response to some 

actual wrong on the part of his master. If the 

master was expecting his servant and others 

perhaps nearby to say only good things about 

himself, he was opening himself up to be hurt. 

None of us should put too much stock in what 

other people say for this reason, and perhaps for 

other reasons not mentioned here. For example, 

we ought to rise and fall in life based on God’s 

evaluation of where we stand. We can generally 

assess that by examining the extent to which we 

are in compliance with His word, or better, by the 

extent to which His word in abiding in us, a more 

thoroughly NT concept. If His word is abiding in 

you, do not put much stock in what others say, 

even if they curse you, stating ill will against you. 

  2. (vs. 22) It is easy when cursed to 

come off with the perspective that one is innocent 

in regard to the same matter. Generally this is not 

necessarily so, and specifically regarding this 

issue, it simply is not true that we have never 
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spoken evil against someone. That is Solomon’s 

explanation for his warning of the previous verse. 

There may be an element of surprise there in vs. 

21 that a servant would actually say something of 

this sort. It should not come as a surprise. “For you 

also have realized that you likewise have many 

times cursed others.” “Cursed” is the same word 

as in the previous verse in which we have said 

something indicating a desire for an “absence (or 

reversal) of a blessed or rightful state and lowering 

to a lesser state.”
10
 Somebody angers us or 

disappoints us and we utter some pejorative thing 

by which we make it clear that we would like 

things to go badly for that person. That is sin (Rm. 

12:14 ff.; cf. Mt. 5:44; Lk. 6:28; 1Cor. 4:12), 

which is Solomon’s point here. We are sinners all. 

Yes, your servant sees sin in you and curses you. 

In so doing, he proves himself a sinner. But before 

we become surprised or shocked at such an 

evaluation of ourselves by others, we should 

remember that we too are sinners. 

 

III Conc. 

 So we see that righteousness certainly is 

not sufficient to protect us from all adversity. It 

cannot, particularly in light of the fact that it is in 

short supply. We simply must have the wisdom of 

God to protect ourselves against all opponents, 

small and large, worldly or spiritual. 
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