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All was in perfect balance. It was an 

absolutely perfect world. Creation was recent. No 

doubt, Adam and Eve enjoyed their perfections, 

both inside and out. For there was no sin and 

therefore no consequences for sin. The most 

remarkable thing about their circumstance was that 

God the Creator Himself came to enjoy fellowship 

with Adam and Eve in the cool of the day (Gen. 

3:8). Evidently God wanted to be with man and to 

enjoy him. Likewise, it stands to reason that man 

should also have wanted to be with God and to 

enjoy Him forever. As The Westminster Larger 

Catechism puts it, “Man’s chief and highest end is 

to glorify God, (Rom. 11:36, Cor. 10:31) and fully 

to enjoy him forever. (Ps. 73:24–28, John 17:21–

23),”
1
 or put simply in The Westminster Shorter 

Catechism, “Man’s chief end is to glorify God, (1 

Cor. 10:31, Rom. 11:36) and to enjoy him forever. 

(Ps. 73:25–28)”
2
  

To an obedient nation of Israel, God 

promised, “Moreover, I will make My dwelling 

among you, and My soul will not reject you. I will 

also walk among you and be your God, and you 

shall be My people” (Lev. 26:11-12). This was a 

conditional commitment for fellowship. In Deut. 

23:13, we read, “Since the LORD your God walks 

in the midst of your camp to deliver you and to 

defeat your enemies before you, therefore your 

camp must be holy; and He must not see anything 

indecent among you lest He turn away from you.”  

The term “indecent” brings us to the whole 

matter of sin because when God came to enjoy 

fellowship with Adam and Eve on that day so long 

ago, they were not readily available, having taken 

leave of God “among the trees of the garden” 

(Gen. 3:8b) because of guilt. They knew that they 

had sinned and that they were ill prepared to be in 

the presence of God. They rightly sensed that their 

access to God was gone, or at least materially 

damaged. 
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Immediately the curse followed on the 

serpent (vs. 14), on the woman (vs. 16, though the 

term “curse” is not used), and on the ground (vs. 

17) to make life difficult for Adam in his daily 

battle for bread. The anticipation of a solution to 

the problem of sin is soon found in vs. 16, the so-

called proto-evangel, and pictured the death of the 

animals for clothing (vs. 21). As would be clearer 

in the Law later on, this sacrifice resulted in a 

literal covering for Adam and Eve’s bodies, but it 

provided an actual covering for sin too until the 

sacrifice should come millennia later. 

Consequently, it was still possible for Adam and 

Eve to have some sense of the presence of God, 

even if it were not quite as it was before. 

When we come to the Mosaic Law, God 

presented an elaborate system of animal sacrifices 

to suffice as a covering for sin for the nation of 

Israel. If the people generally kept this Law, God 

would remain in the tabernacle or temple, as the 

case might be, and enjoy some level of presence 

and fellowship with His people in tabernacling or 

dwelling among them.  

Ultimately the people were incapable of 

keeping the Law, as God knew they would be, and 

so He sent His Son, Jesus of Nazareth to 

inaugurate a new covenant. In sending His unique 

Son,  God was once again dwelling among His 

people and the people were allowed access to 

Him. This is confirmed in Jn. 1:14, “And the 

Word became flesh, and dwelt (ejskhvnwsen – 
‘[eskeµnoµsen]…to pitch one’s tent or tabernacle’) 

among us, and we beheld His glory, glory as of the 

only begotten from the Father, full of grace and 

truth.” This was in anticipation of the fulfillment 

of the prophecy of Jer. 31:33-34; “‘But this is the 

covenant which I will make with the house of 

Israel after those days,’ declares the LORD, ‘I will 

put My law within them, and on their heart I will 

write it; and I will be their God, and they shall be 

My people. And they shall not teach again, each 

man his neighbor and each man his brother, 

saying, “Know the LORD,” for they shall all know 

Me, from the least of them to the greatest of them,’ 
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declares the LORD, ‘for I will forgive their iniquity, 

and their sin I will remember no more.’” That 

being the case, the sin barrier being so removed, 

there could be no possible reason why God and 

man cannot dwell together in perfect harmony. 

That prophecy was initially fulfilled on the 

cross whereupon by His death Jesus inaugurated 

the new covenant. The text reads, “And in the 

same way He took the cup after they had eaten, 

saying, ‘This cup which is poured out for you is 

the new covenant in My blood’” (Lk. 22:20). The 

fact that it was inaugurated in this way shows that 

it in no way depends upon any action of man. It 

came about solely by Jesus’ work on the cross. He 

and He alone put the new covenant into effect. It 

follows therefore, that if any human being benefits 

from it, it must be one the basis of the simple 

reception of an absolutely free gift. It happens 

gratuitously, that is, it is “received without cost or 

obligation; free.”
3
 The Bible has a term for this. It 

is called “grace.” It is “that which one grants to 

another, the action of one who volunteers to do 

someth. not otherwise obligatory.”
4
 In regard to 

salvation, it is that act when God gives me eternal 

life freely, when I do not deserve it, and could not 

possibly have earned it. It came to me on the basis 

of faith alone apart from works (Rm. 3:28). Faith 

is the opposite of works (Rm. 4:5) and is 

something “merely passive bringing nothing of our 

own to procure the favor of God, but receiving 

from Christ every thing that we want,”
5
 or perhaps 

better, lack. 

So because of God’s grace we have 

salvation, the sin barrier is removed and we now 

have access to God. That indeed seems to be the 

sense of Eph. 2:14-18, where with reference to 

Jews and Gentiles, Paul could say, “For He 

Himself is our peace, who made both groups into 

one, and broke down the barrier of the dividing 

wall, by abolishing in His flesh the enmity, which 

is the Law of commandments contained in 

ordinances, that in Himself He might make the 

two into one new man, thus establishing peace, 

and might reconcile them both in one body to God 

through the cross, by it having put to death the 
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enmity. AND HE CAME AND PREACHED PEACE TO 

YOU WHO WERE FAR AWAY, AND PEACE TO THOSE 

WHO WERE NEAR; for through Him we both have 

our access in one Spirit to the Father.” That 

appears to be primarily a salvific picture. 

But grace is also for living. We are saved 

by grace, but we also live by grace. Notice Rm. 

5:1-2, “Therefore having been justified by faith, 

we have peace with God through our Lord Jesus 

Christ, through whom also we have obtained our 

introduction (“prosagwgh;n” – same word for 
‘access’ as in Eph. 2:18; 3:12) by faith into this 

grace in which we stand; and we exult in hope of 

the glory of God.” That passage clearly includes 

the concept of initial salvation, but Paul then 

moves smoothly into the expression, “through 

whom also we have access by faith into this grace 

in which we stand,”
6
 as the NKJV puts it. That is, 

he moves from the concept of justification to the 

matter of where we presently access grace, 

something in which we also presently stand. As 

believers, we are “ensphered in divine grace.”
7
 Of 

this grace we also partake in daily Christian living. 

Of the believer in regard to this matter, Chafer 

says, “The same grace that saved him sustains 

him. The same principle upon which he is saved 

when he believes, is continually applied to him for 

safekeeping throughout his earthly pilgrimage. Of 

the ensphering grace, Peter wrote these words, 

‘But grow in grace, and in the knowledge of our 

Lord and Saviour Jesus Christ’ (2 Pet. 3:18). The 

thought seems to be that the Christian, being in 

grace, is appointed therein to grow in the 

knowledge of Christ.”
8
 

Perhaps we best see the picture of the 

believer’s access to both the Father and grace in 

Hb. 4:16, “Let us therefore draw near with 

confidence to the throne of grace, that we may 

receive mercy and may find grace to help in time 

of need.” Notice how access to the Father is also 

emphasized in Hb. 10:19-25. 

In closing, I quote Chafer once again, “To 

be one to whom unrestrained access into the 

presence of God is accorded is to occupy a 

position of superior privilege and standing, 

whether it be measured by the standards of heaven 
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or of earth.”
9
 What will be like when we shall see 

Him, Jesus, as He is (1Jn. 3:2)? 
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