
I Intro. (Jan. 18, 87; Jan. 14, 2006 JBC) 

 Col. 1:24-29 is a single sentence in the 

Greek. This is no surprise as our author is the 

apostle Paul. His main thought is that he rejoices 

in his sufferings for the Colossians and fulfills 

literally the lack of Christ’s sufferings (1:24). He 

reminds his readers that he was made a minister of 

the church in accordance with the formerly 

unknown plan of God (1:25-27). Paul’s goal in 

connection with the church was to see its members 

mature and ready to stand judgment (vv. 28-29). 

 

II Paul’s Life Was Planned to Bring Believers to 

Maturity (Col. 1:24-29). 

 A. Paul rejoiced in suffering and partly 

fulfilled Christ’s afflictions (1:24). 

  1. (vs. 24) The term “minister” is 

what connects this section with the previous (cp. 

vv. 23, 25), where Paul said that he “was made a 

minister” of the “gospel.” The concept of the 

presentation of these believers at the judgment seat 

of Christ overlaps the sections as well (cp. vv. 22, 

28). 

 “Now (Nu'n),” presently Paul said, “I 

rejoice (caivrw) in my sufferings (paqhvmasin) for 
your sake (uJpe;r uJmw'n).” He does not immediately 

say why he rejoices here, but we know that the 

Bible says that suffering is the normal experience 

of every godly minded believer (2Tm. 3:12). Jesus 

said that we should expect it (Jn. 15:20), thus we 

should not be surprised when it comes (1Pt. 4:12). 

Rather that being surprised and discouraged, we 

should do as Paul did and rejoice. This too is just 

as Jesus taught (Lk. 6:22-23). He Himself was 

filled with joy at the thought of what His suffering 

on the cross would accomplish (Hb. 12:2). Besides 

Paul reminded us that whatever we go through this 

side of heaven for Him will result in benefits 

beyond anything that we can possibly imagine here 

(Rm. 8:18; 2Cor. 4:16-17).  

In the meantime, suffering holds great 

promise respecting the development of 

perseverance, which in itself is reason for exulting 

(Rm. 5:3). In our immediate context, Paul’s 

sufferings are said to be in behalf of the 

Colossians themselves as he languished in a 

Roman prison far away. Doubtless his sufferings 

were not merely in behalf of them alone, but of all 

believers, including the Colossians. The context 

suggests that his goal in this was the bringing of 

believers to maturity. 

 Moreover, in the process of suffering, Paul 

said, “in my flesh (ejn th'/ sarkiv) I do my share on 

behalf of His body (swvmato") (which is the 
church [o{ ejstin hJ ejkklhsiva]) in filling up 

(ajntanaplhrw') that which is lacking 

(ta; uJsterhvmata) in Christ’s afflictions 

(qlivyewn).” Roman Catholics seize on the 

occasion of this verse to prove that Christ did not 

do everything necessary on the cross for believers 

to go to heaven. Ultimate entrance into heaven is 

partly dependent on our suffering, so they say, and 

“in filling up that which is lacking in Christ’s 

afflictions.” However, the idea in “filling up” is 

that “of balance or correspondence in ajnti.”1 “He 
laid down His life for us; and we ought to lay 

down our lives for the brethren”
2
 (1Jn. 3:16b). The 

afflictions in view however are apparently those to 

be undergone by “His body which is the church” 

(The parentheses are unnecessary and have been 

dropped in the updated NASB), and not those that 

might have been undergone, but were not, by 

Christ in His body on the cross. “Indeed qli'yi", 
‘affliction,’ is not elsewhere applied in the New 

Testament in any sense to Christ’s sufferings, and 

certainly would not suggest a sacrificial act.”
3
 

“We, therefore, must reject any conception of a 

treasury of merit, such as Roman Catholics allow, 

composed of Christ’s sufferings plus the sufferings 

of the saints and dispensed as indulgences.”
4
 The 

then reference is to the totality of suffering to be 

undergone by the church the body of Christ 

throughout its history. These are said to be 

“Christ’s afflictions” in the sense that the church is 

His body. Such was in view when Jesus met Paul 

on the road to Damascus and said, “‘Saul, Saul, 

why are you persecuting Me?’ And he said, ‘Who 

are you, Lord?’ And He said, ‘I am Jesus whom 

you are persecuting, but rise, and enter the city, 

and it shall be told you what you must do’” (Acts 

9:4b-6). Whom was Paul persecuting? It was 

believers who belonged to the church the body of 

Christ. This suffering by them was effectively 

suffering by Jesus, but it was in no way efficacious 

for sin, otherwise these believers could not be said 
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to be members of His body. They were members 

of His body precisely because He completed His 

work on the cross doing everything necessary for 

our salvation. He Himself said, “It is finished!” 

(Jn. 19:30). It was! But there is much suffering 

remaining to bring believers to maturity. That is 

what Paul has in mind here. Paul was thrilled to 

have a part in it; all of which was in God’s plan 

for Paul’s life, “But the Lord said to him 

(Ananias), ‘Go, for he is a chosen instrument of 

Mine, to bear My name before the Gentiles and 

kings and the sons of Israel; for I will show him 

how much he must suffer for My name’s sake’” 

(Acts 9:15-16). In the end, “Paul attaches no 

atoning value whatever to his own sufferings for 

the church.”
5
 

 B. Paul became a minister of the church in 

accordance with the formerly unknown plan of 

God (1:25-27). 

  1. (vs. 25) In the original, “church 

(ejkklhsiva)” is the last word in vs. 24; so this verse 
literally reads, “of which…, etc.” Of the “church,” 

Paul “was made a minister (diavkono"),” literally, 
“became (ejgenovmhn)” a minister. The verb says 

nothing by itself about how that came about, 

whether voluntarily or otherwise, but that it came 

about; however it was, “according to the 

stewardship from God bestowed on me for your 

benefit 

(kata; th;n oijkonomivan tou' qeou' th;n doqei'san m
oi eij" uJma'").” “Stewardship” is oijkonomivan in 
Greek, from which we get our word economy, 

literally, “house-law” (cf. Vine
6
), meaning, 

“household,”
7
 or “house steward,”

8
 and “seems to 

have two senses: (1) ‘The actual administration of 

a household’; (2) ‘The office of the 

administrator.’”
9
 Here Paul’s office is primarily in 

view. We often understand the term to mean 

“dispensation” in Dispensationalism, which is very 

proper. Views differs as to the present 

dispensation. “Progressive dispensationalists, 

along with non-dispensationalists (i.e., covenant 

theologians), interpret the mystery of Christ in us 

as the realization of the Old Testament promise 
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that God would put His Spirit within believers 

(Ezek. 36:27; cf. 37:14). Normative 

dispensationalists take this mystery as new 

revelation that Christ would indwell believers in 

the church. The difference is not in the Spirit and 

Christ distinction; both positions see unity 

between the Spirit and Christ. The difference is the 

concept of the church, though both progressive 

and normative dispensationalists see the church as 

distinct from Israel. Progressives view the church 

as the present predicted phase of the messianic 

(Davidic) kingdom. Normatives see the church as 

distinct from the messianic (Davidic) kingdom and 

not predicted in the Old Testament.”
10
 Clearly 

progressive dispensationalists cannot be correct in 

that this economy or dispensation was not 

predicted in the OT, but was hidden in God (Eph. 

3:5, 9). So this is not and cannot be, “the present 

predicted phase of the messianic (Davidic) 

kingdom.” 

 “That God would save Gentiles was no 

new revelation (e.g., Isa. 49:6), but that He would 

dwell in them and deal with them on the same 

basis as He did Jews was new revelation. Those 

who rejected this revelation insisted that Gentiles 

had to become Jews before they could become 

Christians (cf. Acts 15:1).”
11
 Again see Eph. 3:1-

12. 

 Dr. Constable quotes Fruchtenbaum as 

follows regarding four basic mysteries in the NT: 

“At least four defining characteristics of the 

church are described as a mystery. (1) The body 

concept of Jewish and Gentile believers united 

into one body is designated as a mystery in 

Ephesians 3:1–12. (2) The doctrine of Christ 

indwelling every believer, the Christ-in-you 

concept, is called a mystery in Colossians 1:24–27 

(cf. Co. 2:10–19; 3:4, 11). (3) The church as the 

Bride of Christ is called a mystery in Ephesians 

5:22–32. (4) The Rapture is called a mystery in 1 

Corinthians 15:50–58. These four mysteries 

describe qualities that distinguish the church from 

Israel”
12
 (“Arnold G. Fruchtenbaum, ‘Israel and 

the Church,’ in Issues in Dispensationalism, pp. 

117–18.”
13
). 
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 The purpose of Paul’s receiving of this 

“stewardship” or the responsibility of being an 

administrator or minister in it and of its principles 

was “that” he “fully carry out the preaching of the 

word of God,” or “to fulfil the word of God”
14
 

(KJV). This he had done (1:23). 

  2. (vs. 26) The word of God which 

Paul fulfilled is further said to be “the mystery 

(musthvrion) which has been hidden 

(ajpokekrummevnon) from the past ages (aijwvnwn) 
and generations (genew'n); but has now been 
manifested (ejfanerwvqh) to His saints.” “The 

Gnostics talked much of ‘mysteries.’ Paul takes 

their very word (already in common use, Matt. 

13:11) and uses it for the gospel.”
15
 “This term 

refers to a truth previously unknown but now 

revealed by God. In the Greek world it also 

referred to the secret ceremonies of pagan cults 

that only the initiated knew. Paul’s use was similar 

with the difference that God had now revealed this 

secret.”
16
 We could add further that the truth of the 

mystery would have remained hidden forever if 

God had not revealed it. He has so arranged things 

that these truths cannot be discovered by man’s 

own investigative means (1Cor. 1:21). The 

“saints,” i.e., believers, or set apart ones, are the 

objects of this revelation. 

  3. (vs. 27) They are those “to whom 

God willed (hjqevlhsen) to make known (gnwrivsai) 
what is the riches (plou'to") of the glory (dovxh") 
of this mystery (musthrivou) among the Gentiles 

(e[qnesin).” Jesus said to the disciples, “To you it 
has been granted to know the mysteries of the 

kingdom of heaven, but to them it has not been 

granted” (Mt. 13:11b). Obviously these truths have 

not been granted to all men (1Cor. 2:6-8), though 

in a sense they are readily available if anyone is 

interested (Rm. 16:26). Even Jesus did not appear 

to all the people after His resurrection, “but to 

witnesses who were chosen beforehand by God” 

(Acts 10:41). “This is the crowning wonder to 

Paul that God had included the Gentiles in his 

redemptive grace,”
17
 but it is more than that. As 

prophesied, Gentiles could always have gotten 

saved (Is. 49:6). It is that Gentiles can come into 
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the church and be indwelt by the Spirit on the 

same basis as Jews, simply by faith alone: 

“mystery of Christ…that the Gentiles are fellow 

heirs and fellow members of the body, and fellow 

partakers of the promise in Christ Jesus through 

the gospel” (Eph. 3:4b, 6b).  

That is as it is essentially stated here: 

“which is Christ in you, the hope (ejlpi;") of glory 
(dovxh").” The Gnostics could add nothing to that. 
“Hope” has been a theme in Col. already (Col. 1:5, 

23). NT hope looks with anticipation and certainty 

to the future. Here it anticipates “glory,” which is 

more than “salvation” as we typically understand 

the term. It anticipates our exaltation at the 

judgment seat of Christ, complete with rewards, 

for successful Christian living, all of which is 

possible because Christ dwells in us. 

C. Paul’s goal in connection with the 

church was to see its members mature and ready to 

stand judgment (vv. 28-29). 

 1. (vs. 28) It is not surprising that 

effectively the theme of the believers’ potential 

future glory is what follows. Paul poured himself 

into seeing to it that the Colossian believers (and 

others) have success at the coming judgment. 

“And” because Christ in us is our hope of glory, 

Paul said, “we proclaim (kataggevllomen) Him,” 

meaning “to make known in public, with 

implication of broad dissemination…announce”
18
 

Him, not however primarily evangelistically in this 

context, but in terms of edification, “admonishing 

(nouqetou'nte"),” which is, “to counsel about 
avoidance or cessation of an improper course of 

conduct,”
19
 “every man and teaching 

(didavskonte"),” “about doctrine”20 “every man 

with all wisdom,” the right use of divine 

revelation, to which the Gnostics could add 

nothing at all. “Every man” is repeated three times 

here, “‘In opposition to the doctrine of an 

intellectual exclusiveness taught by the false 

teachers’ (Abbott).”
21
 

Of course, the purpose for this is plainly 

stated: “that we” may present (parasthvswmen) 
every man complete (tevleion) in Christ.” “The 
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Gnostics used teleio"…of the one fully initiated 

into their mysteries and it is quite possible that 

Paul here has also a sidewise reference to their use 

of the term.”
22
 “Complete” translates, tevleion, 

“pert. to being mature, full-grown…adult.”
23
 Paul 

wants his readers at their presentation to be, 

“Spiritual adults in Christ, no longer babes in 

Christ (Heb. 5:14), mature and ripened Christians 

(4:12), the full-grown man in Christ (Eph. 4:13). 

The relatively perfect (Phil. 3:15) will on that day 

of the presentation be fully developed as here (Col. 

4:12; Eph. 4:13).”
24
 This was Epaphras’ prayer in 

their behalf (Col. 4:12). 

 2. (vs. 29) Paul said in closing this 

segment, “And for this purpose also I labor, 

striving according to His power, which mightily 

works within me.” The “purpose (eij" o} lit., ‘unto 
which thing’)” was the maturity of every believer 

under his care. He was utterly committed to this. 

“Labor” is “to grow weary from toil (Matt. 11:28), 

to toil on (Phil. 2:16), sometimes for athletic 

training.”
25
 It is, “to exert oneself physically, 

mentally, or spiritually, work hard, toil, strive, 

struggle.”
26
 “Striving (ajgwnizovmeno")” was “to 

contend in athletic games, to agonize, a favourite 

metaphor with Paul who is now a prisoner.”
27
 This 

effort did not derive merely from Paul’s own 

resources, but was “according to His power 

(ejnevrgeian),” or energy, as he put it, “which 
mightily (ejn dunavmei) works (ejnergoumevnhn) 
within me.” Literally it reads: “according to His 

energy which energizes in me with power.” Phil. 

2:13 says, “for it is God who is at work in you, 

both to will and to work for His good pleasure.” 

Paul wanted all believers to know, “what is the 

surpassing greatness of His power toward us who 

believe” (Eph. 1:19). 

 

III Conc. 

 Paul rejoiced in his sufferings and fulfilled 

what was lacking in Christ’s afflictions, which had 

no reference whatever to the cross. He did it for 
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the body of Christ, the church, of which he became 

a minister in God’s plan regarding the present 

dispensation in which even the Gentiles have the 

hope of glory because Christ is in them. Paul 

fulfilled the word in this regard, and labored 

vigorously by divine power to see to it that the 

Colossians were presented at the judgment seat of 

Christ as mature believers. 


