
I Intro. (Nov. 26, 2006) 

 Paul has already had the Gnostics, (fr. the 

Greek word, “gnw'si",” mng. “knowledge”) who 

emphasized esoteric knowledge, in mind in the 

first portions of this letter with terms like grace, 

faith, love, hope, knowledge, wisdom, and 

understanding. Contrarily the Gnostics were 

legalistic, works oriented, selfish, without real 

hope, without real spiritual knowledge, and 

therefore without basic principles for wisdom and 

decision making.  

Moreover, they totally misunderstood 

creation and the Creator in the person and work 

of Christ, holding that creation came from aeons 

or spirits emanating from God. Regarding the 

material realm of creation, the Gnostics held that 

it was evil and inferior to the spiritual realm. That 

being the case, the material and the spiritual 

could never really come in contact with each 

other. That could only mean that Jesus could not 

be the God-man. For that would require that the 

physical be united with the spiritual. Thus the 

gnostics effectively destroyed the person of 

Christ and with that, Christianity itself.  

Arianism of the third and forth centuries 

arose from of these concepts. Arianism refers to, 

“The doctrines of Arius (‘A.D. 256?-336’
1
)” in 

“denying that Jesus was of the same substance as 

God and holding instead that he was only the 

highest of created beings.”
2
 Almost all of us have 

run into modern Arianism on more than one 

occasion, very often in the form of the Jehovah’s 

Witnesses, who deny the deity of Jesus Christ. 

More rare in modern times are examples of 

Docetic or “Cerinthian”
3
 Gnosticism which 

denied the humanity of Christ. 

In our section today, Paul insisted on the 

true picture of Christ as the God-man who is at 

the same time the Redeemer of man and the 

Creator of all things. He began with a description 

of God the Father as having placed in the 

kingdom of His Son (Col. 1:13). Then Paul 

described the Son as our Source of redemption 

(vs. 14). We then learn about the Son as the 
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Creator and Sustainer of the material things and 

the spirit world (vv. 15-17).  

 

II The Incomparable Christ in Relation to the 

Universe (Col. 1:13-17) 

 A. God the Father’s role in our salvation 

(1:13) 

  1. (vs. 13) There is no sentence 

break in the original between vv. 12 & 13. In vs. 

13 he had just mentioned the fact that one normal 

aspect of our Christian life is that we are to be, 

“giving thanks to the Father, who has qualified us 

to share in the inheritance of the saints in light.” 

The original then reads, “Who delivered us 

(o}" ejrruvsato hJma'"),” etc. There is no “For,” 
though there may be a latent sense of cause or 

reason implied as the incentive for the 

thanksgiving of vs. 12.  

In the word “delivered,” is a picture of 

someone in real peril, the “danger in question is 

severe and acute.”
4
 This person cannot save 

himself, but needs someone to take action “to 

rescue (him) from danger.”
5
 This our loving 

Heavenly Father did as is so plainly stated in Jn. 

3:16. Negatively, He “rescued”
6
 “us from the 

domain of darkness 

(hJma'" ejk th'" ejxousiva" tou' skovtou").” 
“Domain” translates the normal Greek word for 

“authority,” which in this case refers to the 

“sphere over which one has authority to control 

or rule—‘jurisdiction.’”
7
 In this case, it is the 

“sphere” or “kingdom” or even “jurisdiction”
8
 

“of darkness,” that is, “the state of spiritual or 

moral darkness…of the state of unbelievers and 

of the godless.”
9
 The reference is to “the realm of 

sin and evil,”
10
 or the world’s system that is built 

on the evil triad of the lust of the flesh, the lust of 

the eyes, and the boastful pride of life, the 

dynamic behind which is Satan (1Jn. 5:19). “It is 

possible that in Col 1.13 is a figurative reference 

to the Devil or Satan”
11
 because of the contrast 
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with “kingdom of His beloved Son” in the last 

part of this verse. 

 Positively, the Father “transferred us to 

the kingdom of His beloved Son 

(metevsthsen eij" th;n basileivan tou' uiJou' th'" 
ajgavph" aujtou').” “Transferred” is “to cause 

something to be moved from one place to 

another,”
12
 although in this case the relocation is 

not physical, but spiritual. “Kingdom” here is the 

realm of moral and spiritual light that is marked 

by righteousness that is ruled by the Son of God, 

or God the Son Who is here called “His beloved 

Son,” “Probably objective genitive (ajgaph"…), 

the Son who is the object of the Father’s love.”
13
 

Implicit is the blessing that we are objects of the 

Father’s love too.  

The transference happen at the moment of 

our faith in Jesus plus nothing else. This verse 

further confirms our view that the inheritance of 

vs. 12 is one that is ours by justification, not by 

works. For what is described there with reference 

“to the Father, who has qualified us to share in 

the inheritance of the saints in light” points 

directly to the act of transference of kingdoms 

here in vs. 13. So the inheritance of vs. 12 is not a 

reference to the believer’s reward that comes on 

the basis of works in faithful Christian living as 

in 2Cor. 5:10. This is as Constable says, “The 

qualification to receive an inheritance took place 

at conversion, though actual possession of the 

inheritance is future.”
14
 

 Recently a survey of the safest and most 

dangerous cities in the US in which to live was 

released: St. Louis, MO was the most dangerous 

city, and Brick, NJ was the safest city.
15
 How safe 

was it? There were 55.9 violent incidents per 

100,000 residents. That certainly was safe when 

compared to the 2,405.5 violent incidents per 

100,000 residents in St. Louis, MO. It was not 

safe in comparison to the coming kingdom of 

Jesus Christ on earth in person or the eternal 

kingdom with its new heavens and new earth “in 

which righteousness dwells” (2Pt. 3:13). Of 

course, the kingdom of His beloved Son in our 

present context is the kingdom in spiritual and 
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mystery form that is on earth now, “not…in 

visible form,”
16
 as Jesus rules in the hearts of 

individual believers. It anticipates the coming 

millennial and eternal kingdoms. Even so, 

believers do enjoy God’s protection now in a 

special way. See 2Tm. 3:11b where Paul said, 

“what persecutions I endured, and out of them all 

the Lord delivered me!” 

 B. Paul described the Son as our Source 

of redemption (vs. 14). 

  1. (vs. 14) The Son of vs. 13 is He 

“in whom we have redemption 

(ejn w|/ e[comen th;n ajpoluvtrwsin),” meaning, “a 

release on payment of a ransom for slave or 

debtor.”
17
 Three basic NT words are translated 

“redeem” or “redemption”: ajgoravzw [agorazoµ], 
meaning “to buy in the marketplace (ajgora)”18; 
ejxagoravzw [exagorazoµ], is “to buy out, to 

purchase out of the market place,”
19
 or to buy and 

take out of the marketplace; lutrovw [lutrooµ], 
nouns luvtrwsi" [lutroµsis], and  ajpolutrwsi" 
[apolutroµsis], each with an emphasis on freeing 

by paying a ransom price having been taken out 

of the market place. Jesus redeemed us, took us 

out of the market place, and set us free. He 

therefore is the means whereby we were 

transferred out of the domain or authority of 

darkness and transferred to the kingdom of God 

beloved Son.  

 Moreover of course, in apposition to 

“redemption,” we have “the forgiveness of sins 

(th;n a[fesin tw'n aJmartiw'n).” The basic idea in 
“forgiveness” is to let something go. We 

deserved to be punished for our sins, but because 

of the price that Jesus paid, the Father as it were 

has let go of the punishment that was due us for 

our sins. Louw and Nida say, “It is extremely 

important to note that the focus in the meanings 

of ajfivhmi, a[fesi", and ajpoluvw is upon the guilt 
of the wrongdoer and not upon the wrongdoing 

itself. The event of wrongdoing is not undone, 

but the guilt resulting from such an event is 

pardoned. To forgive, therefore, means 

essentially to remove the guilt resulting from 
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wrongdoing.”
20
 This of course makes fellowship 

possible. Observe the parallel verse in Eph. 1:7, 

“In Him we have redemption through His blood, 

the forgiveness of our trespasses, according to the 

riches of His grace.” Accordingly, the KJV & 

NKJV here add, “through His blood 

(dia; tou' ai{mato" aujtou'),”21 though the phrase 
is not in Hodges’ Majority Text.

22
 Whether the 

phrase belong here or not changes nothing. It 

points to the means whereby our redemption 

happens, and we can easily discover that in Eph. 

1:7 and elsewhere. 

C. The Son is the Creator and Sustainer of 

all things (vv. 15-17). 

 1. (vs. 15) Again there is no 

sentence break in the original, but in reference to 

Christ, it simply says, “Who is the image of the 

invisible God 

(o{" ejstin eijkw;n tou' qeou' tou' ajoravtou).” The 

Gnostics held that Christ was a created being, 

perhaps the highest of the “emanations (lesser 

spirits or aeons) proceeding from God.”
23
 In “the 

second century A.D., as many as 40 emanations 

served to separate God from any taint of contact 

with the world, which was seen as evil matter.”
24
  

Obviously because Paul is refuting 

incipient Gnosticism, by the word “image 

(eijkw;n),” from which we get the English word, 

“icon,” which here cannot mean a mere facsimile, 

though the Greek word can mean that in certain 

places (Mt. 22:20b, “Whose likeness [eijkw;n] and 
inscription is this?” Also man is the image of the 

in 1Cor. 11:7b, “he is the image and glory of 

God.” Cf. also 2Cor. 3:18, “we all…are being 

transformed into the same image from glory to 

glory” [cf. Rm. 8:29; Col. 3:10]). For Christ is 

not a mere copy or reproduction as if there could 

even be such a thing or person. How could a 

reproduction of the eternal God come about? By 

definition, he could not be eternal, and would 

therefore be something less than God. Yet Jesus 

is eternal; “His goings forth are from long ago, 

from the days of eternity” (Mic. 5:2b). So the 

word “image” means, “that which has the same 
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form as someth. else (not a crafted object…), 

living image.”
25
 See the contrast in Heb. 10:1 

between “shadow” and “very form (eijkovna, 
lemma, ‘eijkwvn’).” “Jesus is the very stamp of 

God the Father as he was before the Incarnation 

(John 17:5) and is now (Phil. 2:5–11; Heb. 

1:3).”
26
 Also see Col. 2:9. “While God made man 

in the image of God (Gen. 1:27), Christ is the 

image of God (cf. John 1:18; 14:8–9; 2 Cor. 

4:4).”
27
 

That Jesus is “the image of the invisible 

God” does not mean that term “image” is to be 

limited to Jesus in His humanity. That fact that 

He is the image of the invisible militates against 

that. “The underlying idea of the eijkw;n, and 
indeed of the lovgo" generally, is the 

manifestation of the hidden.”
28
 “The Word, 

whether pre-incarnate or incarnate, is the 

revelation of the unseen Father.”
29
 “Image” has to 

do with person and character, not something 

physical in nature. So the meaning here is very 

close to the expression about Jesus in Heb. 1:3b, 

“He is the radiance of His (the Father’s) glory and 

the exact representation of His nature.” Confer 

also Phil. 2:6. 

Thus “The concept of ‘image’ involves 

three things: likeness (Christ is the exact likeness 

of God, a mirror image [cf. Heb. 1:3]), 

representation (Christ represents God to us [‘In 

this respect it is allied to carakth;r in Heb. 

1:3’
30
]), and manifestation (Christ makes God 

known to us [cf. John 1:18]).”
31
 

Jesus is also described as, “the first-born 

of all creation (prwtovtoko" pavsh" ktivsew").” 
“‘First-born’ (Gr. prototokos) may denote either 

priority in time or supremacy in rank (cf. v. 18; 

Exod. 4:22; Ps. 89:27; Rom. 8:29; Heb. 1:6; Rev. 

1:15).”
32
 “For this compound adjective applied to 

Christ in relation to the universe see Col. 1:15, to 

other men, Rom. 8:29; Col. 1:18, to the other 

children of Mary, Luke 2:7.”
33
 In Lk. 2:7, “first-
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born” is likely a reference to Jesus’ natural birth. 

That is priority in time in so far as Jesus’ 

humanity and earthly family is in view. That is 

not the point here.  

Jesus was not a “created being, which 

Jehovah’s Witnesses teach,”
34
 as if God the 

Father created Him as His first-born Son and then 

went on to create others. The main concept in the 

term “first-born” in reference to Christ has 

nothing to do with any beginning He might have 

had and/or his origin as if there was one, for He 

had none. We already saw that in Mic. 5:2. In 

Scripture, the term “first-born” is more closely 

connected with preeminence in connection with 

His resurrection. See Col. 1:18, “the first-born 

from the dead”; Heb. 1:5-6; Acts 13:33 (Though 

most take this as a ref. to His “exaltation,”
35
 that 

may not ultimately fit the context best. Even so, 

one cannot have the exaltation without the 

resurrection.) For the preeminence arising out of 

His death, burial and resurrection, see Phil. 2:8-

11. That Jesus is the “first-born of all creation” 

simply means that He has preeminence over all 

creation, that is, He has authority and rules over 

all creation. 

 2. (vs. 16) Moreover, it means that 

He Himself is the Originator or simply, Creator, 

of all creation. This is not a new sentence in the 

original either, but begins literally, “because 

(o{ti),” here translated, “for.” So this verse gives 
the cause or reason for the previous statement 

that Jesus is the “image of the invisible God, the 

first-born of all creation.” Paul explained that “by 

Him all things were created 

(ejn aujtw'/ ejktivsqh ta; pavnta).” That is a 

comprehensive statement. By “created” is not 

meant that He formed indirectly through time, 

matter, and even chance what is from material 

already in existence. Rather, the term means, “to 

bring someth. into existence,”
36
 which 

beforehand was not there at all. Paul said that 

God “calls into being that which does not exist” 

(Rm. 4:17b). This Jesus did, as is clear in other 

passages as well (Jn. 1:3, 10; 1Cor. 8:6; Heb. 

1:2). 
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In case there might be some doubt about 

the extent to which His creation extended to all 

things literally, Paul said that the reference was to 

all things “both in the heavens and on earth 

(ejn toi'" oujranoi'" kai; ejpi; th'" gh'"),” that is, 

“the universe”
37
 and our planet, “visible and 

invisible (ta; oJrata; kai; ta; ajovrata),” the things 
people can see and cannot see; then he expands 

on the latter, “whether thrones or dominions or 

rulers or authorities 

(ei[te qrovnoi ei[te kuriovthte" ei[te ajrcai; ei[te
 ejxousivai),” which is best seen as a reference to 

the angelic realm, who were all good when 

created. Some of them were now being wrongly 

worshiped by the Colossians (Col. 2:18). 

Robertson says, “All earthly dignities are 

included.”
38
 If all things were created by Christ, 

then He Himself is not a created being, for one 

cannot create oneself. For one who does not exist 

cannot perform, any more than in the imagined 

big bang, the universe could blow itself up prior 

to its existence into existence, as some scientist 

has literally speculated! 

Paul repeated himself for emphasis: “all 

things have been created (e[ktistai perfect, 
passive, indicative - ‘remain created’

39
) by Him 

and for Him.” “By Him (di! aujtou')” indicates 
that Jesus is “the intermediate and sustaining 

agent.”
40
 “For Him (eij" aujto;n)” indicates the 

goal or purpose of all creation. Dr. Wiersbe says, 

“When it comes to Creation, Jesus Christ is the 

primary cause (He planned it), the instrumental 

cause (He produced it), and the final cause (He 

did it for His own pleasure).”
41
 

 3. (vs. 17) There is still no new 

sentence! Finally Paul said, “And He is before all 

things (kai; aujtov" ejstin pro; pavntwn),” really 

an emphatic statement, “And He Himself, and 

sc.” That Jesus is before all things in another way 

of saying that He is not a created being, and 

obviously that He preexisted. His “preeminence 

as Creator”
42
 is in the background as well (Jn. 

1:30b, cf. John’s statement that Jesus has a, 

                                                 
37Robertson, Archibald Thomas, Word Pictures in the New Testament, (Nashville, Tennessee, USA: Sunday 

School Board of the Southern Baptist Convention) 1998, c1933. 

38Robertson, Archibald Thomas, Word Pictures in the New Testament, (Nashville, Tennessee, USA: Sunday 

School Board of the Southern Baptist Convention) 1998, c1933. 

39Robertson, Archibald Thomas, Word Pictures in the New Testament, (Nashville, Tennessee, USA: Sunday 

School Board of the Southern Baptist Convention) 1998, c1933. 

40Robertson, Archibald Thomas, Word Pictures in the New Testament, (Nashville, Tennessee, USA: Sunday 

School Board of the Southern Baptist Convention) 1998, c1933. 

41Tom Constable, Tom Constable's Expository Notes on the Bible (Galaxie Software, 2003; 2003). Col 1:15. 

42Robertson, Archibald Thomas, Word Pictures in the New Testament, (Nashville, Tennessee, USA: Sunday 

School Board of the Southern Baptist Convention) 1998, c1933. 



 5 

“higher rank than I, for He existed before me.”) 

This can only mean that He Himself is God. 

What else could it mean if not that? It is an all 

claim of the deity of Christ. 

Paul added a final reason for Jesus being 

called the image of the invisible God and 

firstborn of all creation, “and in Him all things 

hold together 

(kai; ta; pavnta ejn aujtw'/ sunevsthken perfect, 
active, indicative),” that is, “to be in a condition 

of coherence, continue, endure, exist, hold 

together.”
43
 This is very close the to the idea of 

Heb. 1:3, that Jesus “upholds all things by the 

word of His power.” That being the case, then 

Jesus is the only explanation of why the universe 

continues to exist at all, and one day it will cease 

to exist, whereupon there will be “new heavens 

and a new earth, in which righteousness dwells” 

(2Pt. 3:7-13). That Jesus is holding this thing 

together is proof by itself that the material realm 

is not evil, and that it was not created as such by 

some remote aeon or spirit or emanation to 

distance God Himself from being contaminated 

by it. 

III Conc. 

 We have seen that out thanksgiving is to 

arise to God the Father Who transitioned us out 

the realm of evil into the realm of good ruled by 

His beloved Son. It is in Him that we have the 

twin marvels of redemption and forgiveness of 

sins as opposed to the legalistic rituals of the 

Gnostics, which neither redeem nor sanctify. 

Christ was then exalted as the very essence of the 

Father and the One with preeminence over 

creation because He is the Creator of all things, 

and He continues to hold creation together. 

Therefore neither the Creator nor the creation is 

evil. 
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