
Philip Evangelizes the Ethiopian Eunuch 

Acts 8:26-40 

 

I Intro. 

 I was prompted to discuss this by interest 

generated from Dr. Wilkin’s messages on Acts 

this weekend. 

 After preaching in Samaria, Philip did not 

return to Jerusalem with Peter and John (vs. 25), 

but rather was directed to go south to a certain 

road (vs. 26). He obeyed and arrived at his 

destination (vv. 27-29). He then met and joined 

the chief occupant of a chariot there, who needed 

help understanding part of Is. 53, which he was 

reading (vv. 30-35). He believed and followed the 

Lord in baptism (vv. 36-40).  

 

II Philip Evangelizes the Ethiopian Eunuch (Acts 

8:25-40). 

A. After Samaria, Philip did not return to 

Jerusalem (8:25). 

1. (vs. 25) The reference here is to 

Peter and John who had joined Philip’s successful 

ministry in Samaria (8:14-15), praying for the new 

believers and laying hands on them that they 

might receive the Holy Spirit (vv. 15, 17). After 

the incident of Simon Magus or the magician (vv. 

18-24), they, Peter and John, returned to 

Jerusalem. They kept busy along the road, 

“preaching the gospel to many villages of the 

Samaritans.” 

 B. Philip was directed differently (8:26). 

  1. (vs. 26) Here Philip was directed 

to leave a successful evangelistic campaign 

reaching “multitudes” (vs. 6) to go and witness to 

one person. This clearly involved direct revelation 

from God, which he needed, delivered by “an 

angel of the Lord,” who “spoke” directly “to 

Philip saying” certain things. It is noteworthy that 

anytime “Luke introduced ‘an angel of the 

Lord’…into his narrative he desired to stress 

God’s special presence and activity.”
1
 Notice that 

this kind of thing was still common enough during 

the transition to the new covenant in the books of 

Acts. Philip was not directed by vague 

impressions, feelings, or hunches. It was pretty 

direct and very plain, “An angel of the Lord 

spoke.” He was “saying, ‘Arise and go south to 

the road that descends from Jerusalem to Gaza,’” 
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which was a Philistine city “in south-west 

Palestine; it was touched by the caravan route 

leading to Egypt,”
2
 in an area which was “desert” 

like. 

 C. He obeyed and arrived at his destination 

(vv. 27-29). 

  1. (vs. 27) Philip, like Abraham, 

was a friend of God (Jm. 2:21; 2 Chr. 20:7; Is. 

41:8). He was a friend of Jesus too because he 

kept His commands. Jesus said, “You are My 

friends, if you do what I command you” (Jn. 

15:14). So Philip “arose and went.” When he 

arrived in the area “behold, there was an Ethiopian 

eunuch,” (a man incapable of fathering children; 

“The Law prohibited eunuchs from entering the 

Lord’s assembly [Deut. 23:1]. However, Isaiah 

56:3-5 predicts great blessing for eunuchs in the 

Millennial Age.”
3
 However, “eunuch” in the LXX 

often meant simple high official, as with married 

Potiphar in Gen. 39:1. So Dr. Constable thinks this 

is the case here, but perhaps not, since “It was not 

uncommon for men in high Near Eastern 

government positions to be castrated.”
4
) “a court 

official of Candace,” (a title, like “Pharaoh,” 

“Caesar,” or “Ptolemy”; “Her personal name was 

evidently Amanitare.
371

”
5
) “queen” 

(“Governmental power rested in the hands of 

Candace, for the royal son, worshiped as an 

offspring of the sun, was therefore above such 

mundane activities as ruling over a nation. 

Rulership was therefore vested with the queen-

mother.”
6
) “of the Ethiopians,” (“‘Ethiopia’ here 

refers not to modern-day Ethiopia but to ancient 

Nubia, the region from Aswan in southern Egypt 

to Khartoum, Sudan [‘Much of the region was 

flooded by the completion of the Aswan High 

Dam in the 1960’s.’
7
]”

8
) “who was in charge of all 

her treasure; and he had come to Jerusalem to 

worship,” probably for the day of Pentecost, 

notwithstanding whatever limits his physical 
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condition might have put upon him in regard to 

worshiping around the Jews. 

If men “accepted Judaism and were 

circumcised and took the Law upon themselves 

they were called proselytes; if they did not go that 

length but continued to attend the Jewish 

synagogues and to read the Jewish scriptures they 

were called God-fearers. So this Ethiopian must 

have been one of these searchers who came to rest 

in Judaism either as a proselyte or a God-fearer.”
9
 

It was probably the latter because “Evidently this 

eunuch was a worshiper of Yahweh though not a 

full-fledged proselyte.”
10
 In addition to being a 

Gentile, this man was probably also black. “When 

told that a man was Ethiopian, people of the 

ancient Mediterranean world would assume that 

he was black, for this is the way that Ethiopians 

are described by Herodotus and others.
370

”
11
 

Harper’s calls him “the first known black 

Christian.”
12
 

  2. (vs. 28) Having completed his 

experience of worship, naturally “he was returning 

and sitting in his chariot, and was reading the 

prophet Isaiah.” His chariot would have been a 

“covered wagon,”
374

 “in fact an ox-drawn wagon 

and would not have moved at much more than a 

walking pace.”
13
 That as a Gentile he had a copy 

of the “prophet Isaiah” would have been 

extraordinary and would indicate his status as a 

high official, indeed he was the treasurer, with the 

means to make such a purchase. Perhaps he 

secured it on this very journey. 

  3. (vs. 29) Notice the absolute 

direct revelation here “And the Spirit” (not “an 

angel” vs. 26) “said to Philip.” Again it is pretty 

direct and very plain: “Go up and join 

(κολλήθητι) this chariot.” Philip did not “feel led” 

to do something; he had a direct command from 

God the Spirit. 

 D. Philip obeyed again (vv. 30-35). 

  1. (vs. 30) “And when Philip had 

run up” alongside the probably ox-drawn chariot, 

“he heard him reading Isaiah the prophet.” He 

immediately recognized this for the door of 
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opportunity that it was “and said, ‘Do you 

understand what you are reading?’” Notice the 

“Play…on words…γινώσκεις ἃ 

ἀναγινώσκεις.”14 We need to pray for insight to 

notice such occasions for what they are and seize 

them (Col. 4:3). It was an appropriate question in 

the culture for the occasion. 

  2. (vs. 31) The eunuch graciously 

accepts it as such saying, “Well, how could I, 

unless someone guides” (ὁδηγήσει – Used of the 

Spirit in Jn. 16:13, Who will “guide you into all 

the truth.”) “me?” This is the normal means of 

how one gets the knowledge necessary to be born 

again, that is, through verbal guidance from a born 

again believer (1Cor. 1:21). Because the eunuch 

wanted to know the meaning of the text, “he 

invited (παρεκάλεσεν) Philip to come up and sit 

with him.” 

  3. (vs. 32) Here we learn “the 

passage of Scripture which he was reading.” The 

LXX text of Is. 53:7b-8a was ideal for the 

occasion and must have been selected under 

divine superintendence of things. Of course, the 

text focuses on the very theme of the occasion for 

our being here tonight, and that is the 

substitutionary, sacrificial death of Jesus Christ 

willingly for our sins that we might have life. He 

went like “a sheep to slaughter; and as a lamb 

before its shearer is silent, so He did not open His 

mouth,” that is, in protest as if to somehow escape 

it. 

4. (vs. 33) The expression, “In 

humiliation His judgment was taken away,” 

apparently could be translated as in the NKJV, “In 

His humiliation His justice was taken away”
15
 

with the meaning, “In his humiliation justice was 

denied him”
16
 as in the NRSV. The next clause, 

“Who shall relate His generation,” meant that 

those living at the time really did not have a clue 

what this was all about. Nevertheless, “His life is 

removed from the earth.” We know why too, but 

the eunuch did not. 

5. (vs. 34) On the other hand, he 

wanted to know. So he asked Philip, “Please tell 

me, of whom does the prophet say this? Of 

himself, or of someone else?” Interestingly 
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Longenecker said, “there is no evidence that 

anyone in pre-Christian Judaism ever thought of 

the Messiah in terms of a Suffering Servant.
381

”
17
 

Yet Jesus Himself said that Is. 53 was about Him: 

“For I tell you, that this which is written must be 

fulfilled in Me, ‘And He was numbered with 

transgressors’; for that which refers to Me has its 

fulfillment” (Lk. 22:37; cf. Is. 53:12). He rebuked 

the two on the road to Emmaus for not knowing 

that it was “necessary for the Christ to suffer these 

things and to enter into His glory” (Lk. 24:26b). 

6. (vs. 35) Happily Philip knew the 

answer to the eunuch’s question. So he “opened 

his mouth, and beginning from this Scripture he 

preached Jesus to him.” This is 1Cor. 1:21 at 

work. Philip used his mouth to articulate the word 

of God. He only began “from this Scripture.” It 

was not his sole focus. This was just as Jesus did 

with those two on the road to Emmaus. Luke said, 

“And beginning with Moses and with all the 

prophets, He explained to them the things 

concerning Himself in all the Scriptures” (Lk. 

24:27). Very often one passage will be the catalyst 

for a comprehensive presentation from all the 

Scriptures to make your case that Jesus is the 

Messiah and the only Savior of sinners. That is 

apparently what Philip did, “he preached Jesus to 

him.” We have almost nothing of what Philip 

actually preached. It may have gone on for a 

couple of hours or more. Jesus in His death is 

what his message was all about. Obviously the 

short answer to the eunuch’s question was that the 

prophet was not writing about himself but 

someone else, namely, Jesus. 

 E. The eunuch believed and followed the 

Lord in baptism (vs. 36-40). 

  1. (vs. 36) Obviously Philip had 

told the eunuch something about discipleship and 

water baptism because when he saw some water, 

he said, “Look! Water! What prevents me from 

being baptized?” There was enough water to do it! 

  2. (vs. 37) Though this verse is 

included in the KJV without comment, it is noted 

in the NKJV that the textual support is not good 

for the verse. Consequently it is bracketed in the 

NASB as suspect, and excluded altogether in the 

NIV, the RSV and NRSV, just as it is in The 

Greek New Testament According to the Majority 
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Text of all things. Consequently we have to set this 

verse aside as an interpolation. After all, there is 

no other support in the NT for the notion that you 

have to “believe with all your heart” as such in 

order to be saved or baptized. In fact, the whole 

discussion of the verse is tangential (“only slight 

relevance to the current subject” – Encarta) to 

baptism, which is far more connected with the 

issue of discipleship than it is with salvation. 

  3. (vs. 38) Philip is not recorded as 

having said anything in response to the eunuch’s 

question. Perhaps he merely motioned or shook 

his head. So it was the eunuch who apparently 

ordered the charioteer to stop “and they both went 

down into the water, Philip as well as the eunuch; 

and he baptized him.” 

  4. (vs. 39) With the expression 

“and when they came up out of the water,” one 

gets the distinct impression that this was baptism 

by immersion, just as it appears to be the case with 

John the Baptist baptizing in the river Jordan. It 

was not a baptismal font! If that were all that was 

needed, it would have been pointless for the 

eunuch to be excited about a body of water. He 

would easily have had plenty of water on board 

the chariot with which to be sprinkled. 

 The “Spirit of the Lord snatched Philip 

away.” “Snatched” is the same word for the 

rapture in 1Th. 4:17, there translated “caught up.” 

 Remarkably “the eunuch saw him no more, 

but went on his way rejoicing.” Think about his 

joy, having understood what Isaiah was talking 

about in Is. 53. It appears that Philip gave him 

everything necessary to get started on his 

Christian life. Plus, he has a copy of at least Isaiah 

if not the rest of the Scriptures. 

  5. (vs. 40) Philip’s ministry 

continued after he “found himself at Azotus (on 

the coast); and as he passed through he kept 

preaching the gospel to all the cities, until he came 

to Caesarea.” Azotus is also OT “Ashdod,” 

meaning “(a stronghold)…one of the five 

confederate cities of the Philistines, situated about 

30 miles from the southern frontier of Palestine, 

three from the Mediterranean Sea, and nearly 

midway between Gaza and Joppa. It was assigned 

to the tribe of Judah, Josh. 15:47, but was never 

subdued by the Israelites. Its chief importance 

arose from its position on the high road from 

Palestine to Egypt. It is now an insignificant 
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village, with no memorials of its ancient 

importance, but is still called Esdud.”18 
In Caesarea, Philip settled down. There “he 

made his home and headquarters thereafter (Acts 

21:28) and was known as the Evangelist.”
19
 So he 

was both an itinerant and residential evangelist in 

his life. 

 

III Conc. 

 What is Luke’s point to Theophilus for 

including this story? It shows how Acts 1:8 is 

fulfilled. In Acts 1-7, Jerusalem is evangelized. 

After persecution breaks out after Stephen’s 

martyrdom, believers are scattered and preach as 

they go (8:4). Samaria is then evangelized. Now 

the ends of the earth are as well. 
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