
I Intro. (Aug. 9, 2009) 

 We have just had a thorough look at the 

witness or testimony of God concerning His 

perspective on the person and work of Christ. The 

bottom line of the witness was “that God has given 

us eternal life, and this life is in His Son. He who 

has the Son has the life; he who does not have the 

Son of God does not have the life” (1Jn. 5:11b-

12). “These things” of vs. 13a primarily refer to 

the things of that quotation, and not the whole 

letter to this point. John then described his readers 

as believers (vs. 13b). Then followed his purpose 

for writing which was the assurance of eternal life 

for his readers (vs. 13c). The NKJV based on the 

received text adds another line, “and that you may 

continue to believe in the name of the Son of 

God.” We will consider the possible meanings of 

that statement. 

 

II Certain Knowledge of Eternal Life (1Jn. 5:13) 

 A. The meaning of “these things” (5:13a) 

  1. (vs. 13a) He began with this 

expression: “These things I have written to you 

(Tau'ta e[graya uJmi'n).” 
 There are many commentaries that take the 

expression, “these things (tau'ta)” as a reference to 
the entire letter. This is typically based on the fact 

that in Jn. 20:30-31, the reference is to the purpose 

of the entire gospel of John. So the Jerome 

Biblical Commentary says, “The author 

summarizes his purpose in writing in a manner 

reminiscent of the conclusion of the Gospel (Jn 

20:31).”
1
 Another says, “He, towards the close of 

his Gospel (Jn 20:30, 31), wrote similarly, stating 

his purpose in having written.”
2
 Again, Jamieson, 

Fausset, and Brown wrote, “These things—This 

Epistle. He, towards the close of his Gospel (Jn 

20:30, 31), wrote similarly, stating his purpose in 

having written.”
3
 So also, J. N. Darby said, “The 

reason the apostle wrote the Epistle—that they 

who believed in the Son might know they had 

eternal life.”
4
 The Reformation Study Bible 

likewise states, “This letter was written to assure 
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those who have believed that they actually possess 

the priceless gift.”
5
 So also, the KJV Bible 

Commentary comments, “The letter is written so 

that believers might have ‘knowledge’ or 

assurance about eternal life.”
6
 Lenski wants to 

avoid the debate, but clearly comes down on the 

side of the whole letter, “The whole of it, like the 

last sentences, is to bring to the mind of his 

readers the fact that they have life eternal as those 

who believe in the name (revelation) of the Son of 

God.”
7
 See this also, edited by Westcott, “The 

Apostle looks back upon his work, and records the 

aim which he set before himself.”
8
 (Some try to 

walk the line and merge the two, “These things 

refer to the content of the entire letter  

Nevertheless, 5:6–12 are especially in view as 

well, for they spell out the author’s understanding 

of the phrase Son of God.”
9
).  

Others hold similar positions. For example, 

Robertson says regarding “I have written” 

(e[graya), “Not epistolary aorist, but refers to 
verses 1 to 12 of this Epistle as in 2:26 to the 

preceding verses.”
10
 So also Dr. Constable says, 

“The phrase ‘these things’ evidently refers to what 

John had just written about God’s witness (vv. 9–

12) rather than to his whole epistle.”
11
 ZCH adds, 

“The words ‘these things’ are often wrongly taken 

to refer to the whole epistle.”
12
 He says in another 

place, “This view is a centerpiece for the school of 

thought that treats the entire epistle as a test of its 

readers’ salvation.”
13
 It makes good sense that we 

should, “simply to let go of the idée fixe that there 

has to be a parallelism with John 20:30–31.”
14
 As 

a matter of fact, excellent authority for this point 

of view has been articulated from the most 

respected sources as per ZCH: “The arguments I 

have offered in the text of this Commentary for the 

view that the reference is to verses 6–12 were 

already articulated by A. E. Brooke in A Critical 

and Exegetical Commentary on the Johannine 
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Epistles, ICC (Edinburgh: T. & T. Clark, 1912), p. 

142, though he links it with verses 1–12, which is 

not a material difference since verses 1–5 lead into 

verses 6–12. Though modern writers adduce ‘the 

striking parallel with the language of John 20:31, 

which gives the purpose of the Gospel as a whole” 

(Marshall, Epistles, p. 243), Brooke is correct to 

say: ‘The present verse [verse 13] does not really 

present an exact parallel to the conclusion of the 

Gospel (Jn xx. 31).”
15
 

 If we let John’s use of the expression, 

“these things (e[graya),” in other places in this 
letter guide us, we can easily arrive at the correct 

view here. He use the exact expression in 1Jn. 1:4, 

“And these things we write, so that our joy may be 

made complete,” where its reference is to 1:1-3. It 

appears again in 2:1a, “My little children, I am 

writing these things to you that you may not sin,” 

where its reference it to 1:5-10. Finally, John uses 

it again in 2:26, “These things I have written to 

you concerning those who are trying to deceive 

you,” where its reference is to 2:18-25.  

Evidently here in 5:13 the reference is to 

5:5-12, which see. In this section, believers 

inherently have the victory over the world because 

they believe that Jesus is the Son of God. Three 

fundamental things verify Jesus’ identity as God’s 

Son, “the Spirit and the water and the blood; and 

the three are in agreement” (5:8b). To this, God 

added His witness, remembering that He spoke 

audibly at His Son’s baptism, “This is My beloved 

Son, in whom I am well-pleased” (Mt. 3:17; cf. the 

transfiguration, 17:5), not to mention the many 

indicators at the crucifixion itself (Mt. 27:51-53). 

But here the content of His testimony is simply, 

“that God has given us eternal life, and this life is 

in His Son. He who has the Son has the life; he 

who does not have the Son of God does not have 

the life” (5:11b-12). That and that alone is the 

believer’s basis for certainty that he possesses 

eternal life. 

When John said, “I have written 

(e[graya),” literally, “I wrote,” he meant from the 
perspective of his readers. The expression “to you” 

is simply a reference to his known readership. He 

describes further them next. 

 B. John’s readers are believers (5:13b). 
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  1. (vs. 13b) He described his 

readers as follows: “who believe in the name of 

the Son of God” (toi'" pisteuvousin [“believe 
{in}, trust of relig. belief in a special sense, as 

faith in the Divinity that lays special emphasis on 

trust in his power and his nearness to help, in 

addition to being convinced that he exists and that 

his revelations or disclosures are true. In our lit. 

God and Christ are objects of this faith. The obj. 

is…given…w. eij”16; This is Dan Wallace’s 
reformed soteriology lamely attached to this vs. of 

all things: “it seems that since the aorist participle 

was a live option to describe a ‘believer,’ it is 

unlikely that when the present was used, it was 

aspectually flat. The present was the tense of 

choice most likely because the NT writers by and 

large saw continual belief as a necessary condition 

of salvation. Along these lines, it seems significant 

that the promise of salvation is almost always 

given to oJ pisteuvwn {cf. several of the above-
cited texts}, almost never to oJ pisteuvsa" {apart 
from Mark 16:16, John 7:39 and Heb 4:3 come the 

closest |the present tense of pisteuvw never occurs 
in Hebrews|}.”

17
 The last enclosed references 

refute the whole statement. ZCH thoroughly 

trounces the whole inane concept of the necessary 

continuity of the present participle in Absolutely 

Free, footnotes pp. 211, 212, which 

see.] eij" [“When a verb of motion is used with a 
stative preposition, again the verb is usually 

dominant: The entire construction indicates 

motion. For example, pisteuvw + ejn is the 
equivalent of pisteuvw + eij" {cf. Mark 1:15; John 
3:15}.  The idea is ‘put one’s faith into’ even 

though ejn is used.”18; BDAG’s definition is sadly 
erroneous: “to entrust oneself to an entity in 

complete confidence, believe {in}, trust, w. 

implication of total commitment to the one who is 

trusted. In our lit. God and Christ are objects of 

this type of faith that relies on their power and 

nearness to help, in addition to being convinced 

that their revelations or disclosures are 

true.”
19
] to; o[noma [ATR on 1Jn. 2:23 says, “The 

‘name’ of Jesus Christ here stands for all that he 
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is, ‘a compressed creed’ {Westcott}”
20
; “name, of 

proper names…in combination w. God and 

Jesus…The belief in the efficacy of the name is 

extremely old; its origin goes back to the most 

ancient times and the most primitive forms of 

intellectual and religious life. It has exhibited an 

extraordinary vitality. The period of our lit. also 

sees—within as well as without the new religious 

community—in the name someth. real, a piece of 

the very nature of the personality whom it 

designates, that partakes in his qualities and his 

powers. In accordance w. this, names, esp. holy 

names, are revered and used in customary 

practices, ritual, religion and superstition. In 

Judaism the greatest reverence was paid to the 

holy name of God and to its numerous paraphrases 

or substitutes; the names of angels and patriarchs 

occupied a secondary place. The syncretistic 

paganism of the period revered the names of gods, 

demons and heroes, or even magic words that 

made no sense at all, but had a mysterious sound. 

The Christians revere and use the name of God 

and, above all, the name of Jesus.—The names of 

God and Jesus…used w. prepositions…w. eij": 
somet. evidently as a rendering of the rabb…with 

regard to, in thinking 

of…pisteuvein eij" to; o[n. tino" believe in the 
name of someone i.e., have confidence that he 

bears his name rightfully, that he really is what his 

name {rather in the sense of a title; cf. Phil 2:9} 

declares that he is”
21
] tou' uiJou' tou' qeou'). 

 When John described his readers as those, 

“who believe in the name of the Son of God,” he 

was simply identifying them as believers, as 

Christians. By the use of the present tense, he did 

not mean to say, “who continuously believe,” as 

Wallace claimed in meant in the parenthetical 

notes above.
22
 Had he meant that, he would have 

rendered the whole verse, indeed, the whole NT 

concept of assurance of salvation, null and void. 

This is simply because one cannot know now 

whether he will continue to believe tomorrow. To 

say otherwise, namely, that I know that I will 

continue to believe throughout my life, is to utter a 

self-contradictory statement. For it claims certain 
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knowledge before the continuousness of believing 

happens. Therefore it is to claim certainty based on 

believing now – and ironically, to agree with us 

who teach just that, namely, that certainty is ours 

now because we believe now. Besides all that, 

Paul said, “Therefore let him who thinks he stands 

take heed lest he fall” (1Cor. 10:12). There 

certainly is no guarantee in that statement that one 

will continue to believe or obey God, though 

clearly one ought to do so. 

 What does it mean to believe? It means to 

be convinced that something is true. If you are 

convinced that something is true, then you believe 

it at that very moment. To understand what it 

means to believe “in the name of the Son of God,” 

we must understand that the name “stands for all 

that he is,”
23
 and we must “have confidence that 

he bears his name rightfully, that he really is what 

his name…declares that he is,”
24
 namely, the Son 

of God in this case. We have already seen in this 

letter, “His commandment, that we believe in the 

name of His Son Jesus Christ” (1Jn. 3:23). From 

that alone we know that the Son of God is Jesus 

Christ. “This is the one who came by water,” at 

His baptism, “and blood” at His crucifixion, 

“Jesus Christ” (5:6). In Jn. 20:31, John’s goal in 

his gospel was to convince his audience, “that 

Jesus is the Christ, the Son of God; and that 

believing you may have life in His name.” So to 

believe that Jesus is the Christ is to believe that He 

is the Son of God and vice versa. Similarly, in 1Jn. 

5:1, we read, “Whoever believes that Jesus is the 

Christ is born of God.” Thus we have the “witness 

that God has borne concerning His Son. And the 

witness is this, that God has given us eternal life, 

and this life is in His Son. He who has the Son has 

the life; he who does not have the Son of God does 

not have the life” (5:10b-12). John’s readers had 

believed “in the name of the Son of God,” that is, 

they had been convinced that Jesus Christ is God’s 

Son whose death on the cross had paid the full 

price for all their sins, and that they had eternal life 

because they believed that. Do you believe this? 

 C. John gave his purpose for writing 

(5:14c).   
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1. (vs. 13c) John’s purpose is clear: 

“in order that you may know that you have eternal 

life” (i{na eijdh'te [“know with settled and 

absolute knowledge.”
25
; “Thus has God revealed it 

is the divine purpose that everyone who believes 

to the saving of his soul may know that he is 

saved, not in this instance through uncertain 

Christian experience but on the ground of that 

which is written in Scripture. Though the truth 

stated in the above passage no doubt applies to all 

the promises of God unto those who are saved, the 

Apostle evidently is referring to that which he has 

just stated {vs. 12}, namely, ‘He that hath the Son 

hath life.’…When such a transaction occurred may 

not be known, but the saved one must recognize 

that he depends only on Christ as his Savior. He 

may say with the Apostle {2 Tim. 1:12}, ‘I know 

whom I have believed.’ The Lord has said, “Him 

that cometh to me I will in no wise cast out’ {John 

6:37}. To those who have thus come to Christ for 

His salvation there can be no other conclusion, if 

Christ’s word is honored, than that they have been 

received and saved. The Word of God thus 

becomes a title deed to eternal life, and it should 

be treated as an article of surety, for God cannot 

fail in any word He has 

spoken.”
26
] o{ti zwh;n [“transcendent life, 

life…The discussion now turns naturally to the life 

of the believers, which proceeds fr. God and 

Christ…without {clear} eschatol. implications, of 

the life of grace and holiness…Esp. in Johannine 

usage the term zwh;n is copiously employed, as a 
rule to designate the result of faith in Christ; in 

most cases it is stated expressly that the follower 

of Jesus possesses life even in this 

world”
27
] e[cete aijwvnion [“pert. to a period of 

unending duration, without end”
28
]). 

 It is inconceivable that at the initial 

moment a person came to, “believe in the name of 

the Son of God,” that he would not know for 

certain that he had eternal life. Otherwise, what 

has he believed? Yet John wrote to those who 

believed just that, “in order that” they might 

“know that” they “have eternal life.” Why would 

he do so? The reason seems simple enough, and 
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that is that no believer is immune to doubts about 

his salvation. Even John the Baptist, after having 

had as powerful a ministry as the forerunner for 

the King as any man could have – Jesus said, 

“among those born of women there has not arisen 

anyone greater than John the Baptist” (Mt. 11:11) 

– had doubts about Jesus’ identity while in prison. 

He said, “Are You the Coming One, or do we look 

for another?” (Mt. 11:3 NKJV).  

Moreover, the proto-Gnostics, the 

antichrists, or the false teachers, who John refuted 

in this letter, denied the possibility that John’s 

readers had eternal life. That is likely why John 

said, “And this is the promise which He Himself 

made to us: eternal life” (1Jn. 2:25), so close to his 

discussion of the antichrists in 2:18-24. Doubts are 

solved by looking to the Scriptures that were the 

basis of one’s salvation in the first place, that is, 

by looking to the promises of God (Jn. 3:16; 5:24; 

Acts 16:31; Rm. 4:5; Eph. 2:8-9). When John the 

Baptist doubted, Jesus pointed him directly to the 

OT promises concerning Messianic works, which 

John the Baptist’s disciples reported to John that 

they had seen Jesus do (Mt. 11:4-5; Is. 35:5 ff.; 

61:1). We are not saved by works (Titus 3:4), and 

it is inconceivable that we could be assured by 

works. For if one does not know that he is saved, 

then surely to work for the knowledge of his 

salvation cannot be different from working for his 

salvation. ZCH says, “It should be said here that 

all true assurance of salvation and eternal life must 

rest on the ‘testimony of God,’ for only that 

testimony has full reliability and solidity. The 

many professing Christians who think that a more 

stable basis for assurance can be found in the lives 

they lead are only deceiving themselves.”
29
 To 

those who might object, we asked, “How many 

good works and for how long must they be 

performed before one can say, ‘I now know for 

certain that I am saved’?” The answer to the 

question is the same as asking, “How many good 

works must I do to save myself?” The answer, of 

course, is that one must be sinlessly perfect. Any 

less than sinless perfect will not only fail to save 

an individual, it will fail to assure him. Anyone 

who practices assurance of salvation by works will 

have no choice but to say inwardly, even if he 
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won’t admit it outwardly, “I don’t know if I’m 

saved.”  

Calvin agreed saying, “If men begin to 

judge whether they are regenerate by good works 

nothing will ever be more uncertain or more evil”; 

“If works be judged by themselves by their 

imperfection they will no less declare God’s wrath 

than by their incomplete purity will testify to his 

benevolence”; “When a Christian looks to himself 

he can only have grounds for anxiety, indeed 

despair”; “We should not seek assurance by 

conjecture, for faith corresponds to a simple and 

free promise, hence no place for doubting is left!” 

He also flatly stated, “If we contemplate ourselves 

that is sure damnation.” 

For those who are determined to believe 

that John is teaching that assurance of salvation 

comes by loving the brethren, and keeping God’s 

commandments, etc., they should recognize in 

light of what we have just said that “The irony is 

that once Christian experience is made the grounds 

for assurance, as some hold First John does, 

John’s statement in this verse about knowing 

becomes a complete impossibility!”
30
 It follows 

that, “To suggest that Christian experience can 

stand on some relatively equal level with the 

‘testimony of God’ as a grounds for assurance is 

nearly a blasphemy, since it compares human 

experience in its multitude of flaws with the 

flawless word of God.”
31
 This is especially true in 

light of the fact that no believer can ever say that 

he has “not sinned” (1Jn. 1:10) or that he currently 

has “no sin” (vs. 8). “Calvin said in every saint 

there is something reprehensible.” How can such a 

person be assured by works? He cannot. But he 

can be assured by the promise of God. 

  2. (vs. 13d) The NKJV (and 

similarly, the Majority Text) adds the expression, 

“and that you may continue to believe in the name 

of the Son of God 

(kai; i{na pisteuvhte eij" to; o[noma tou' uiJou' tou'
 Qeou').” This statement is probably genuine. The 
meaning might well be that implied by the NKJV 

translation, namely, that John wants his readers to 

be encouraged by his letter to continue to “believe 

in the name of the Son of God” for the purpose of 
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ongoing assurance. They are believers, but he 

wants them to continue to believe and enjoy 

certain knowledge of eternal life based on the 

promise of God’s word. 

 It is probably to be preferred, however, to 

understand that the line points ahead to effect that 

believing in His name can have on other facets of 

the Christian life, namely, prayer. People who 

know, based on the promise of God, that they now 

have eternal life as a present possession, are in a 

wonderful position to experience tremendous 

growth and development in all areas of their 

Christian life. What more exciting area to flourish 

in than prayer? 

 

III Conclusion 

 Remember that the expression “these 

things” refers to the immediately preceding 

section, namely, the testimony of God: “And the 

witness is this, that God has given us eternal life, 

and this life is in His Son. He who has the Son has 

the life; he who does not have the Son of God does 

not have the life” (1Jn. 5:11-12). John’s readers 

are those, “who believe in the name of the Son of 

God,” that is, they are believers, or Christians, as 

we normally put it. “Name” stands for the whole 

person who is here “the Son of God,” who 

elsewhere is recognized as Jesus Christ (3:23), or 

simply the Christ (5:1). In any case, He is all of 

God and all of man in one person who because he 

was a man was able to die on the cross, and yet 

because He was also God, His death had the value 

to pay for the sins of all men, making eternal life 

available to all freely who would believe in Him. 

John wanted his readers to know that they had 

eternal life. As he put it: “These things I have 

written…in order that you may know that you 

have eternal life.” That knowledge is based on the 

promise and nothing else. 

 (All Calvin quotes are from the 

Westminster Record, Winter 1988.) 


