
I Intro. (Apr. 20, 27, May 4, 2008) 

 After noting that we cannot say that we 

have no sin presently (1:8), or that we have not 

sinned in the past (vs. 10), John informs his 

readers that he is writing for the purpose that they 

may not sin, and how to deal with it if it does 

happen (2:1-2). The one who claims to know God 

ought to keep His commandments (2:3-4). The 

mature believer keeps His word and lives as He 

lived (2:5-6). 

 

II Walk the Talk (2:1-6) 

 A. Saying no to sin, but if we sin (2:1-2) 

  1. (vs. 1) In the immediate context, 

John is writing that his readers may not sin: “My 

little children, I am writing these things to you that 

you may not sin. And if anyone sins, we have an 

Advocate with the Father, Jesus Christ the 

righteous” (Tekniva [“dim. of tevknon; {little} 

child, voc. pl. tekniva; in our lit. only in the voc. 

pl., used by Jesus in familiar, loving address to his 

disciples, or by a Christian apostle or teacher to his 

spiritual children”
1
; “a little child, a 

diminutive…is used only figuratively in the N.T., 

and always in the 

plural.”
2
] mou tau'ta gravfw uJmi'n i{na [“The 

most frequent use of i{na clauses is to express 

purpose…The focus is on the intention of the 

action of the main verb, whether accomplished or 

not. In keeping with the genius of the subjunctive, 

this subordinate clause answers the question Why? 

rather than What? An appropriate translation 

would be in order that, or, where fitting, as a 

simple infinitive {to …}”
3
] mh; aJmavrthte [“lit., to 

miss the mark, is used in the N.T…of sinning 

against God…by man”
4
; “Tension naturally arises 

as Christians do in fact sin, but they can maintain a 

basic sinlessness through the advocacy of 

Christ”
5
] kai; ejavn ti" aJmavrth/ paravklhton [“In 

the few places where the word is found in pre-

Christian and extra-Christian lit. it has for the 

most part a more general mng.: one who appears 

in another’s behalf, mediator, intercessor, 

helper…In Philo our word somet. means 
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‘intercessor’…somet. ‘adviser’, ‘helper’…In our 

lit. the act. sense helper, intercessor is suitable in 

all occurrences of the word…Christ is designated 

as paravklhto"…we have Jesus Christ the 

righteous one, who intercedes for us.”
6
; 

“{derivative of parakalevw ‘to call upon to 

provide help,’ not occurring in this specific sense 

in the NT} one who may be called upon to provide 

help or assistance - ‘helper.’...‘we have a helper 

with the Father, even Jesus Christ the righteous 

one’”
7
; “lit., called to one’s side, i.e., to one’s aid, 

is primarily a verbal adjective, and suggests the 

capability or adaptability for giving aid. It was 

used in a court of justice to denote a legal 

assistant, counsel for the defence, an advocate; 

then, generally, one who pleads another’s cause, 

an intercessor, advocate…of the Lord Jesus.”
8
; 

“plainly the ‘advocate’ who represents the sinning 

believer in the Father’s court.”
9
; “This is the action 

of propitiation and expiation…The only NT 

instances are in 1 Jn. 2:2; 4:10. Here it is God’s 

own gracious action, and hence denotes the 

removal of guilt”
10

; “The Holy Spirit is the ‘other 

Paraclete’ {John 14:16} who pleads God’s cause 

with us as Christ is our Paraclete with the Father 

{I John 2:1}. But more is true as here, for the Holy 

Spirit interprets our prayers to God and ‘makes 

intercession for us in accord with God’s will.’”
11

; 

“It is a bold accuser who can face God with false 

charges or with true ones for that matter for we 

have an ‘Advocate’ at God’s Court {I John 2:1}, 

‘who is at the right hand of God’…‘who also 

maketh intercession for us’…Our Advocate paid 

the debt for our sins with his blood. The score is 

settled.”
12

; “The Holy Spirit is God’s Advocate on 

earth with men, while Christ is man’s Advocate 

with the Father {the idea, but not the word, in 

Rom. 8:31–39; Heb. 7:25}.”
13

] e[comen [“act. 

trans…have as one’s own, possess…have at hand, 

have at one’s disposal…an advocate, a helper”
14

; 
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“Only in 1 Jn. 2:23 and 2 Jn. 9 does eŒchein express 

a distinct relation to God. This relation depends on 

having Christ {1 Jn. 5:12} and includes reaching 

God in prayer, enjoying the blessings of 

forgiveness and grace, and sharing eternal 

fellowship with him. It comes through having 

Christ as advocate”
15

] pro;" [“face to face”
16

; “w. 

the acc…by, at, near prov" tina ei\nai be {in 

company} with someone”
17

] to;n [“Par 
Excellence…The article is frequently used to point 

out a substantive that is, in a sense, ‘in a class by 

itself.’”
18

] patevra [“of God…Oft. God is simply 

called {oJ} pathvr {the} 

Father”
19

]  jIhsou'n Cristo;n [“as a personal 

name; the Gentiles must have understood Cristov" 

in this way…Very oft. in the 

epistles”
20

] divkaion [“of Jesus who, as the ideal of 

righteousness…is called simply oJ d.”21
; “was first 

used of persons observant of dikeµ, custom, rule, 

right, especially in the fulfilment of duties towards 

gods and men, and of things that were in 

accordance with right. The Eng. word ‘righteous’ 

was formerly spelt ‘rightwise’, i.e., {in a} straight 

way. In the N.T. it denotes righteous, a state of 

being right, or right conduct, judged whether by 

the Divine standard, or according to human 

standards, of what is right. Said of God, it 

designates the perfect agreement between His 

nature and His acts {in which He is the standard 

for all men}…It is used…in the broad sense, of 

persons…of Christ”
22

]). 

 John began this section with an expression 

of fatherly tenderness and compassionate love for 

his readers, addressing them as “My little children 

(Tekniva mou [teknia mou]).” He used the term 

repeatedly in this letter (2:12, 28; 3:7, 18; 4:4; 

5:21), for a total of seven times. Jesus used the 

same term for children in addressing the disciples 

in Jn. 13:33. Though John might well have been 
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“an old man”
23

 by now, the expression probably 

does not have much to do with age in this context. 

For Jesus would only have been in His early 

thirties when He used it. So the term is clearly 

used in a figurative
24

 sense only, indicating 

“spiritual children.”
25

 When Paul addressed the 

Corinthians as “my beloved children” (1Cor. 

4:14b), using a slightly different term in the Greek 

(tevkna [tekna] without the sense of “little,” a term 

also used by John in this letter in 1Jn. 3:2, 10 

[bis]; 5:2. He also employed the term 

paidiva [paidia] twice in 2:14 [vs. 13b - Majority 

Text], 18.), the reference was to the fact that he 

was their spiritual father through the gospel, that 

is, he led them to Christ. However John’s use of 

“These terms do not require us to conclude that the 

recipients were necessarily John’s personal 

converts.”
26

 Paul wrote in a manner similar to 

John’s sentiment to the Thessalonians, 

“encouraging and imploring each one of” them “as 

a father would his own children, so that” they 

might “walk in a manner worthy of the God who” 

called them “into His own kingdom and glory” 

(1Th. 2:11b-12). 

 A spiritual father wants the very best for 

his spiritual children. So John gave his purpose for 

writing saying, “I am writing these 

(tau'ta [tauta]) things to you that (i{na [hina]) you 

may not sin (aJmavrthtei [hamarteµte]).” The 

reference is to the things of the immediate context, 

particularly the previous section concerning 

walking in the light and confession of sins. The 

mere notion of habitual sin is far from John’s 

mind here. He means “the absence not only of the 

habit, but of single acts of sin (ALFORD).”
27

 “God 

cannot condone sin in the least degree, and so He 

sets perfection before us as the goal.”
28

 It is true 

enough that we cannot say “that we have no sin” 

(vs. 8) or “that we have not sinned” (vs. 10), but 

that is not to be taken to mean that we are 

somehow helpless in our battle against sin. If we 

walk in the light and confess sin as we become 
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aware of it, sin will less and less characterize our 

lives. As Paul said, “consider yourselves to be 

dead to sin, but alive to God” (Rm. 6:11), and “do 

not let sin reign in your mortal body that you 

should obey its (aujtou' neuter, singular, genitive – 
your body’s) lusts” (Rm. 6:12b). John agrees that 

we are free from bondage to sin. He certainly did 

not want his readers to acquiesce to the proto-

Gnostic notion of it making no difference what 

one’s conduct in the body is like, in which case 

sinful behavior becomes both nondescript and 

inconsequential – an illusion to be sure. Sin is real 

and it must and can be avoided. That is why John 

writes, for the purpose that it will be avoided. That 

should bring us great joy! 

 When he said, “And if anyone sins,” he 

certainly did not mean to say that the believer “can 

and will”
29

 sin, as true as that might be in and of 

itself. Nor does the term “if” introduce “a 

condition assumed to take place for the sake of the 

argument,”
30

 though that is not necessarily 

damaging. Rather, “if (ejavn)” introduces a third 

class condition that assumes nothing, but 

introduces a possibility, albeit a more probable 

future condition here. One point here is that “in 

every instance of temptation there is always the 

possibility that we will not fall,”
31

 as well as the 

possibility that we will. In each and every case of 

temptation, it is right that we refrain from sinning.  

We never have to sin, but if we do, “we 

have an Advocate (paravklhton [parakleµton]) 

with (pro;") the Father.” “Advocate” translates a 

Greek word meaning “one called alongside to 

help.”
32

 Only John uses the word in the NT, five 

times total, the other four with reference to the 

Holy Spirit in Jn. 14:16, 26; 15:26; 16:7. In those 

passages it is translated “Helper.” In any case, the 

idea is of one who offers aid to those who have 

need. It can be in the form of intercession with 

someone acting as our “defense attorney”
33

 as 

here, or more general assistance, as the case might 

require. “The Holy Spirit is God’s Advocate on 

earth with men, while Christ is man’s Advocate 

with the Father,”
34

 though the Holy Spirit also 
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intercedes for us before the Father (Rm. 8:26). It 

seems likely that only Jesus fulfills this particular 

role of defense attorney “who takes up the case of 

his client before a tribunal,”
35

 for the case here is 

“if anyone sins.” Under these conditions, it seems 

likely that we have an accuser before the Father, 

and that is Satan “who accuses” the “brethren” 

“before our God day and night” (Rev. 12:10b). 

Notice that nothing is said of conditions on the 

part of the believer here, conditions like 

recognizing, acknowledging or confessing our 

sins. Indeed the believer might even be unaware 

that he has committed a sin, and yet he has an 

Advocate with, literally, toward or facing, the 

Father. Please notice that it says “Father.” The sin 

here is one committed by a member of the family 

of God, a believer. The charge against him comes 

to his Heavenly Father. This is a family matter. He 

is still our Father after we have sinned. So the sin 

did not break our relationship with God. It could 

only possibly break our fellowship, and that only if 

we are made aware of it and do not confess it (1Jn. 

1:7, 9). Nevertheless, the charge comes before our 

Father. It is as it were that Satan says, “Look what 

one of your children just did! He is clearly useless 

to You now.” 

What is the risk in such a case? “There is 

no reason to suppose that Christ must ask God to 

keep a Christian from going to hell as a result of 

his sin. Eternal life is fully guaranteed to those 

who have trusted Jesus for it (John 3:16; 5:24; 

etc.). But the consequences of a believer’s failure, 

his restoration, and future usefulness are all urgent 

matters which Jesus takes up with God when sin 

occurs.”
36

 This is just as Jesus prayed for Peter in 

anticipation of his coming denials, “I have prayed 

for you, that your faith may not fail; and you, 

when once you have turned again, strengthen your 

brothers” (Lk. 22:32). Two things were primarily 

in view, Peter’s faith, and his continued effective 

service. Jesus’ prayers were answered, thank the 

Lord! I believe they will be in our case as well, 

since it is inconceivable that our Attorney could 

ever lose a case. 

Who is our Advocate with the Father? He 

is “Jesus (jIhsou'n),” our Savior, “Christ 
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(Cristo;n),” the Anointed One, the Messiah, Who 

will one day rule the world with a rod of iron, “the 

righteous” or the “just.” He is fully qualified to 

handle our case in a fair and impartial manner. He 

will defend according to the facts; no cover-ups, 

no excuses, no appeal to extenuating 

circumstances. Rather He will acknowledge the 

fact of our sin, and then as the Righteous One 

“point to His finished work on Calvary”
37

 and say 

as it were, “Yes, he sinned, but the bill is paid in 

full. There are no further legitimate claims against 

this brother of mine” (Hb. 2:11b, “He is not 

ashamed to call them brethren.”). 

A further significant factor with regard to 

this court case in that Christ is the Righteous One 

is that at the moment of our initial faith in Him for 

salvation, He “became to us wisdom from God, 

and righteousness and sanctification, and 

redemption” (1Cor. 1:30b). So Jesus can also 

plead before the Father, “My righteousness is his 

righteousness.” That is all the ground necessary 

for cleansing until we are aware of that sin and 

acknowledge it in confession and receive 

forgiveness. Even if we do not confess, that 

imputed righteousness secures our eternal destiny 

and protects us from whatever else Satan might 

have in mind in his charges against us. 

  2. (vs. 2) This verse provides the 

easily recognized basis for Christ’s advocacy in 

our behalf in vs. 1: “and He Himself is the 

propitiation for our sins; and not for ours only, but 

also for those of the whole world” 

(kai; aujto;" iJlasmov" [“the means by which sins 

are forgiven - ‘the means of forgiveness, 

expiation.’…‘{Christ} himself is the means by 

which our sins are forgiven’”
38

; “expiation, 

propitiation…so perh. abstr. for concr. of Jesus”
39

; 

“akin to hileoµs {merciful, propitious}, signifies an 

expiation, a means whereby sin is covered and 

remitted. It is used in the N.T. of Christ Himself as 

‘the propitiation,’ in 1 John 2:2 and 4:10, 

signifying that He Himself, through the expiatory 

sacrifice of His Death, is the Personal means by 

whom God shows mercy to the sinner who 

believes on Christ as the One thus provided. In the 
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former passage He is described as ‘the propitiation 

for our sins; and not for ours only, but also for the 

whole world.’ The italicised addition in the A.V., 

‘the sins of,’ gives a wrong interpretation. What is 

indicated is that provision is made for the whole 

world, so that no one is, by Divine pre–

determination, excluded from the scope of God’s 

mercy; the efficacy of the propitiation, however, is 

made actual for those who believe.”
40

; “God gave 

his Son as the means of propitiation”
41

; 

“iJlasthrion…is an adjective {iJlasthrio"…} 

from iJlaskomai…to make propitiation {Heb. 

2:17} and is kin in meaning to 

iJlasmo"…propitiation {I John 2:2; 4:10}.”; 

“From {Grk: hilaskomai}…‘to appease, to 

conciliate to oneself,’ which occurs Luke 18:13; 

Heb. 2:17.  The noun means originally ‘an 

appeasing or propitiating,’ and passes, through 

Alexandrine usage, into the sense of ‘the means of 

appeasing,’ as here.  The construction is to be 

particularly noted; for, in the matter of…our sins; 

the genitive case of that for which propitiation is 

made.”
42

] ejstin peri; tw'n aJmartiw'n [“This 

atoning work has universal 

significance”
43

] hJmw'n ouj peri; tw'n hJmetevrwn [“
our used w. nouns”

44
] de; [“resuming a discourse 

that has been interrupted…used w. other 

particles…kai;. . . dev and also, but also…Usually 

dev comes second in its clause, somet. 

third…occasionally fourth…or even 

fifth”
45

] movnon [“a marker of limitation, only, 

alone…used w. negatives…only not, not 

only”
46

] ajlla; kai; peri; o{lou [“signifies 

‘whole,’…with a noun”
47

] tou' kovsmou [“the 
world as mankind…gener.”

48
]). 

 This verse further describes how Jesus can 

advocate in our behalf before the Father. It is that 

“He Himself (aujto;" [autos])” emphatically stated, 

“is the propitiation (iJlasmov" [hilasmos]) for our 

sins,” that is, the sins of believers. Notice that it is 

                                                 
40Vine, W. E., Vine’s Expository Dictionary of Old and New Testament Words, (Grand Rapids, MI: Fleming 

H. Revell) 1981. 

41Robertson, Archibald Thomas, Word Pictures in the New Testament, (Nashville, Tennessee, USA: Sunday 

School Board of the Southern Baptist Convention) 1998, c1933. 

42M.R. Vincent, Vincent's Word Studies, electronic ed. (:: , .). 1 Jn 2:2. 

43Kittel, Gerhard, and Friedrich, Gerhard, Editors, The Theological Dictionary of the New Testament, 

Abridged in One Volume, (Grand Rapids, Michigan: William B. Eerdmans Publishing Company) 1985. 

44Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New 

Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979. 

45Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New 

Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979. 

46Arndt, William, Frederick W. Danker and Walter Bauer. A Greek-English Lexicon of the New Testament and 

Other Early Christian Literature. 3rd ed. Chicago: University of Chicago Press, 2000. 659. 

47Vine, W. E., Vine’s Expository Dictionary of Old and New Testament Words, (Grand Rapids, MI: Fleming 

H. Revell) 1981. 

48Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New 

Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979. 



 5 

expressly stated that this work of propitiation is 

not limited to believers, “and not for ours 

(tw'n hJmetevrwn) only,” that is, not for believers’ 

sins only, but that His work of propitiation has a 

much, much wider effect, “but (ajlla;) also for 

those of the whole world.” While Robertson says 

that “It is possible to supply the ellipsis here of 

twn aJmartiwn [toµn hamartioµn] (the sins of) as we 

have it in Heb. 7:27, but a simpler way is just to 

regard “the whole world” as a mass of sin 

(5:19),”
49

 it still makes more sense in the 

immediate context to supply “those of,” or “the 

sins of” the whole world. (Vine, who accepts the 

former view that the KJV’s “the sins of” should be 

left out, makes a good point with his concept that 

the meaning is that “no one is, by Divine pre–

determination, excluded from the scope of God’s 

mercy.”
50

) But we accept the NASB phrase, “for 

those of,” because that is the issue on the line with 

God in the context, namely, “if anyone sins.” The 

focus is on the effect of the sins of the believer 

before the Father. John is saying that the matter is 

covered, if you please, by our Advocate with the 

Father because, after all, He has satisfied all the 

righteous requirement of the Father, not only for 

sins of believers but for absolutely everybody’s 

sins by paying the death penalty for us all. So 

there is no shortage in the supply of necessary 

satisfaction power. 

 Let us consider the term “propitiation 

(iJlasmov" [hilasmos]).” This noun only appears 

two times in the NT, both in this letter, the other 

reference being 1Jn. 4:10. The adjective 

(iJlasthvrion [hilasteµrion]) appears once in Rm. 

3:25, where it means, “propitiatory gift or 

propitiation,”
51

 and again in Hb. 9:5, where it 

means and is translated “mercy seat,” that is, “the 

place”
52

 of the mercy seat. The verb 

(iJlavskomai [hilaskomai]) appears in Lk. 18:13, 

where the tax-gather cried, “God, be merciful 

(iJlavsqhti [hilastheµti]),” that is, “be propitious” 

“to me, the sinner!” This probably followed his 

offering up a sin offering at the temple. Its only 

other occurrence is in Hb. 2:17, “Therefore, He 

                                                 
49Robertson, Archibald Thomas, Word Pictures in the New Testament, (Nashville, Tennessee, USA: Sunday 

School Board of the Southern Baptist Convention) 1998, c1933. 

50Vine, W. E., Vine’s Expository Dictionary of Old and New Testament Words, (Grand Rapids, MI: Fleming 

H. Revell) 1981. 

51Robertson, Archibald Thomas, Word Pictures in the New Testament, (Nashville, Tennessee, USA: Sunday 

School Board of the Southern Baptist Convention) 1998, c1933. 

52Robertson, Archibald Thomas, Word Pictures in the New Testament, (Nashville, Tennessee, USA: Sunday 

School Board of the Southern Baptist Convention) 1998, c1933. 

had to be made like His brethren in all things, that 

He might become a merciful and faithful high 

priest in things pertaining to God, to make 

propitiation (iJlavskesqai" [hilaskesthai]) for the 

sins of the people.”  

This whole concept of propitiation is based 

on the OT picture of the Day of Atonement in Lev. 

16, where Aaron (and eventually other High 

Priests once a year) was to go into the Holy of 

Holies and sprinkle blood on the mercy seat as 

directed, “first for His own sins, and then for the 

sins of the people” (Hb. 7:27). Those OT sacrifices 

could never take away sins (Hb. 10:1-4), they only 

offered a temporary covering until the sacrifice of 

Christ on the cross, that is, “one sacrifice for sins 

for all time” (vs. 12; 7:26; 10:10-14). Even in 

Hebrews, our current fellowship is dependent on 

this great work (vs. 22 - “our bodies washed with 

pure water”). So also in 1Jn. 2:2, our daily 

cleansing and fellowship still depends on Christ’s 

ultimate sacrifice on the cross, which took away 

all sins for all time. 

 B. The one who claims to know God ought 

to keep His commandments (2:3-4). 

  1. (vs. 3) Obedience is the path to 

awareness that one knows God, that is, that one is 

in fellowship with God: “And by this we know 

that we have come to know Him, if we keep His 

commandments” (Kai; ejn touvtw/ [“as subst., the 

person or thing comparatively near at hand in the 

discourse material, this, this one”
53

; “subst…In 

particular, the neut. is use…w. ref. to what 

follows, esp. before clauses that express a 

statement, purpose, result, or condition, which it 

introduces…W. a 

prep…ejn touvtw/ ejavn”54
] ginwvskomen o{ti ejgnwvk

amen [“to arrive at a knowledge of someone or 

someth., know, know about, make acquaintance 

of”
55

; “to learn to know a person through direct 

personal experience, implying a continuity of 

relationship - ‘to know, to become acquainted 

with, to be familiar with.’…‘then we are sure that 

we know him’”
56

; “signifies to be taking in 

knowledge, to come to know, recognize, 

                                                 
53William Arndt, Frederick W. Danker and Walter Bauer, A Greek-English Lexicon of the New Testament and 

Other Early Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000). 740. 

54Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New 

Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979. 

55Arndt, William, Frederick W. Danker and Walter Bauer. A Greek-English Lexicon of the New Testament and 

Other Early Christian Literature. 3rd ed. Chicago: University of Chicago Press, 2000. 199. 

56Louw, Johannes P. and Nida, Eugene A., Greek-English Lexicon of the New Testament based on Semantic 

Domains, (New York: United Bible Societies) 1988, 1989. 
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understand, or to understand completely”
57

; “It 

denotes personal fellowship with God or Christ. 

The relation between Father and Son is a knowing, 

and so is that between Jesus and his disciples {Jn. 

10:14-15, 27}. Because the Father and the Son 

have life, to know them is to have eternal life 

{5:26; 17:3}. Knowing God also means being 

determined by love {1 Jn. 4:7-8}. Love governs 

the relation between both Father and Son {Jn. 3:35 

etc.} and Jesus and his disciples {13:1 etc.}. Thus 

knowledge is neither observation nor mystical 

vision; it comes to expression in acts. Observing 

the commandments is a criterion of knowledge”
58

; 

“Nine times John gives tests for knowing the truth 

and uses the verb ginwskw…{know} each time 

{2:3, 5; 3:16, 19, 24; 4:2, 6, 13; 

5:2}.”
59

] aujtovn eja;n [“we have eja;n in apposition 

with ejn touvtw/ {locative}.”
60

] ta;" ejntola;" [“a 

mandate or ordinance, command…of the precepts 

of Jesus”
61

; “The sharper conflict with Gnosticism 

leads to a heavier stress on keeping God’s 

commandments…There is no true gnosis without 

entoleµ�”62
] aujtou' thrw'men [“keep, observe, fulfill, 

pay attention to, esp. of law and teaching {LXX} 

ti; someth.”
63

; “denotes…to observe, to give heed 

to, as of keeping commandments”
64

; “to persist in 

obedience, keep, observe, fulfill, pay attention 

to”
65

]). 

 The context has been entirely concerned 

with believers in their “walk” with the Lord 

regarding whether or not they are walking “in the 

light” (1:7) and, therefore, whether are not they are 

having “fellowship with Him” and enjoying 

regular cleansing “from all sin” (1:6a, 7). There 

was concern also about confession of “our” known 

“sins” that they might be forgiven “us” so that our 

ongoing cleansing “from all unrighteousness” 

might be our regular experience (1:9). Believers 

can make no claim to sinlessness presently (1:8) or 

                                                 
57Vine, W. E., Vine’s Expository Dictionary of Old and New Testament Words, (Grand Rapids, MI: Fleming 

H. Revell) 1981. 

58Kittel, Gerhard, and Friedrich, Gerhard, Editors, The Theological Dictionary of the New Testament, 

Abridged in One Volume, (Grand Rapids, Michigan: William B. Eerdmans Publishing Company) 1985. 

59Robertson, Archibald Thomas, Word Pictures in the New Testament, (Nashville, Tennessee, USA: Sunday 

School Board of the Southern Baptist Convention) 1998, c1933. 

60Robertson, A.T. A Grammar of the Greek New Testament in the Light of Historical Research. Logos, 1919; 

2006. 700. 

61William Arndt, Frederick W. Danker and Walter Bauer, A Greek-English Lexicon of the New Testament and 

Other Early Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000). 340. 

62Kittel, Gerhard, and Friedrich, Gerhard, Editors, The Theological Dictionary of the New Testament, 

Abridged in One Volume, (Grand Rapids, Michigan: William B. Eerdmans Publishing Company) 1985. 

63Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New 

Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979. 

64Vine, W. E., Vine’s Expository Dictionary of Old and New Testament Words, (Grand Rapids, MI: Fleming 

H. Revell) 1981. 

65Arndt, William, Frederick W. Danker and Walter Bauer. A Greek-English Lexicon of the New Testament and 

Other Early Christian Literature. 3rd ed. Chicago: University of Chicago Press, 2000. 1002. 

in the past (1:10). While that is true, nevertheless 

John wrote those verses that we might “not sin,” 

but even “if” we do sin, “we have an Advocate 

with the Father, Jesus Christ the righteous” (2:1). 

“He Himself” stands as our fixed “propitiation” 

before the Father “for our sins; and not for ours 

only, but also for those of the whole world” (2:2). 

The latter passage was written to encourage 

believers that if Jesus’ death satisfied the righteous 

requirements of God for the sins of the whole 

world, then they need not be concerned that the 

righteous requirements for theirs might not have 

been satisfied insofar as their fellowship with God 

is concerned. All have been taken care of. 

 The term “and (kai;)” clearly and directly 

connects this section with that. The NASB does 

not even begin a new paragraph here. It seems 

consistent with the context to suppose that John is 

shedding more light on the subject of the 

believer’s fellowship within the family of God – 

note the expression, “My little children” (2:1a). 

There is no reason to suppose that John has 

switched topics to a different one, from the 

Christian life to whether or not one is a Christian. 

Besides, such a scenario is senseless. Why would 

John write instructions for believers, while 

harboring doubts that his readers are believers? It 

stands to reason that if John is writing to those 

whose salvation he gravely doubts, he would first 

present the gospel in the hope that they might 

believe and be saved. 

 It follows that when he said, “by this we 

know that we have come to know Him,” he does 

not mean to say, “by this we know that we are 

saved.” It is true enough that, “This is eternal life, 

that they may know You, the only true God, and 

Jesus Christ whom You have sent”
66

 (Jn. 17:3; cf. 

vs. 2b), as Jesus stated it in His high priestly 

prayer.  

It is also true that one in this category of 

possessing eternal life, one of Jesus’ disciples, 

namely, Philip (Jn. 1:43-51), could also have it 

said about him by our Lord, “Have I been so long 

with you, and yet you have not come to know Me, 

Philip?” (14:9) Simply stated, Philip knew Jesus 

positionally in terms of his salvation, but he did 

not know Him experientially in the more full-

                                                 
66New American Standard Bible : 1995 Update. LaHabra, CA: The Lockman Foundation, 1995. Jn 17:3. 
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orbed sense in terms of his sanctification, his daily 

walk. He simply did not realize the extent to 

which Jesus had explained or revealed the Father 

(1:18), which in this context was intended to be a 

source of comfort since Jesus was going away 

(14:2-3). That is clearly a Christian life issue.  

Even more interestingly, Philip apparently 

spoke for the whole group regarding his request, 

“Lord, show us the Father, and it is enough for us” 

(vs. 8b bold added). The fact that Jesus addressed 

not Philip only, as indeed He did at first in vv. 9-

10a, but soon the whole group of the disciples, 

beginning in vs. 10b with the expression, “The 

words that I say to you (uJmi'n personal pronoun, 

second person plural)” makes it plain that none of 

the disciples knew Jesus at this point as they 

should have. 

 Throughout in the NT letters we see the 

term “know” in its various forms used in 

connection with growing in the Christian life. A 

classic example of this is Phil. 3:7-11, “But 

whatever things were gain to me, those things I 

have counted as loss for the sake of Christ. More 

than that, I count all things to be loss in view of 

the surpassing value of knowing Christ Jesus my 

Lord, for whom I have suffered the loss of all 

things, and count them but rubbish in order that I 

may gain Christ, and may be found in Him, not 

having a righteousness of my own derived from 

the Law, but that which is through faith in Christ, 

the righteousness which comes from God on the 

basis of faith, that I may know Him, and the 

power of His resurrection and the fellowship of 

His sufferings, being conformed to His death; in 

order that I may attain to the resurrection from the 

dead” (bold added). Whatever one may say about 

those verses, it is obvious that much more than 

salvation from the penalty of sin is in view. See 

also 1Cor. 13:12 (For now we see in a mirror 

dimly, but then face to face; now I know in part, 

but then I shall know fully just as I also have been 

fully known.); Eph. 1:17-18 (that the God of our 

Lord Jesus Christ, the Father of glory, may give to 

you a spirit of wisdom and of revelation in the 

knowledge of Him. I pray that the eyes of your 

heart may be enlightened, so that you may know 

what is the hope of His calling, what are the riches 

of the glory of His inheritance in the saints); 4:11-

13 (And He gave some as apostles, and some as 

prophets, and some as evangelists, and some as 

pastors and teachers, for the equipping of the 

saints for the work of service, to the building up of 

the body of Christ; until we all attain to the unity 

of the faith, and of the knowledge of the Son of 

God, to a mature man, to the measure of the 

stature which belongs to the fulness of Christ.); 

Phil. 1:9 (And this I pray, that your love may 

abound still more and more in real knowledge and 

all discernment); Col. 1:9-10 (For this reason also, 

since the day we heard of it, we have not ceased to 

pray for you and to ask that you may be filled with 

the knowledge of His will in all spiritual wisdom 

and understanding, so that you may walk in a 

manner worthy of the Lord, to please Him in all 

respects, bearing fruit in every good work and 

increasing in the knowledge of God); 2:2 (that 

their hearts may be encouraged, having been knit 

together in love, and attaining to all the wealth 

that comes from the full assurance of 

understanding, resulting in a true knowledge of 

God’s mystery, that is, Christ Himself); 3:10 (and 

have put on the new self who is being renewed to 

a true knowledge according to the image of the 

One who created him); 1Tm. 2:4 (who desires all 

men to be saved and to come to the knowledge of 

the truth.); 2Tm. 2:25 (with gentleness correcting 

those who are in opposition, if perhaps God may 

grant them repentance leading to the knowledge of 

the truth); 2Pt. 1:5-6 (Now for this very reason 

also, applying all diligence, in your faith supply 

moral excellence, and in your moral excellence, 

knowledge; 6 and in your knowledge, self-control, 

and in your self-control, perseverance, and in your 

perseverance, godliness); 3:18 (but grow in the 

grace and knowledge of our Lord and Savior Jesus 

Christ. To Him be the glory, both now and to the 

day of eternity. Amen.). 

 When John said, “by this (ejn touvtw/),” he 

referred to what came after that statement. How 

can the believer come to “know (The Greek word 

for ‘know’ occurs twenty-five times in twenty-one 

verses in this letter: 2:3 [x2], 4, 5, 13, 14 [x2], 18, 

29; 3:1 [x2], 6, 16, 19, 20, 24; 4:2, 6 [x2], 7, 8, 13, 

16; 5:2, 20) that” he “has come to know 

(ejgnwvkamen – The perfect tense looks at a process 

in the past that reaches a point of conclusion and 

has lingering results – a good picture of the 

Christian going on to maturity in the knowledge of 
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God – cf. Jn. 14.21) Him,” that is, that he is a 

believer who has walked in the light long enough 

to have reached a level of maturity in his Christian 

life? The answer is, “by this,” namely, “if (eja;n)” 

he keeps “His commandments (ejntola;" ‘a 

mandate or ordinance…of the precepts of 

Jesus’
67

),” not of the Law of Moses, but the 

principles of the new covenant, which Jesus 

Himself inaugurated on the cross. To “keep 

(thrw'men)” is fundamentally to guard or watch 

over, then to “observe, fulfill, pay attention to.”
68

 

The vague mysticism of proto-Gnosticism has to 

give way to doing specifically what Jesus 

commanded in the lives of all believers. 

 We should all know that we do not get 

saved by keeping His commandments. Nor are we 

assured of our salvation by keeping them. For if 

one does not know that he is a believer based on 

the promise, it must be that to try to be assured by 

keeping His commandments cannot be different 

from trying to be saved by keeping His 

commandments. Stated differently, to work for the 

knowledge of one’s salvation is the same thing as 

working for one’s salvation, and that is an 

abomination and a losing battle. 

 Here knowledge of one’s progress in the 

Christian life depends on keeping His 

commandments. Jesus said, “You are My friends, 

if you do what I command you” (Jn. 15:14). He 

did not say, “You are born again, if you do what I 

command you.” Friendship with Jesus depends on 

obedience to Jesus. It is a fellowship, communion 

concept, not a justification idea. That friendship is 

damaged by disobedience. James said to his 

Christian readership, “You adulteresses, do you 

not know that friendship with the world is hostility 

toward God? Therefore whoever wishes to be a 

friend of the world makes himself an enemy of 

God” (Jm. 4:4). Friendship with Jesus depends on 

obedience. Likewise, knowledge of one’s own 

level of maturity depends on obedience. It is really 

quite simple. 

2. (vs. 4) As with the section in 1:5-

10, here we come again to the simple concept that 

one’s words must match one’s actions: “The one 

who says, ‘I have come to know Him,’ and does 

                                                 
67William Arndt, Frederick W. Danker and Walter Bauer, A Greek-English Lexicon of the New Testament and 

Other Early Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000). 340. 

68Arndt, William, Frederick W. Danker and Walter Bauer. A Greek-English Lexicon of the New Testament and 

Other Early Christian Literature. 3rd ed. Chicago: University of Chicago Press, 2000. 1002. 

not keep His commandments, is a liar, and the 

truth is not in him” (oJ [“Participles in the TSKS 

Personal Construction”
69

] levgwn [“in the specific 

sense…of special forms of saying…maintain, 

declare, proclaim as teaching, w. direct discourse 

foll.”
70

] o{ti e[gnwka aujtovn kai; ta;" ejntola;" auj
tou' mh; thrw'n yeuvsth" [“Epicurean antinomians 

whose loose living gave the lie to the cross of 

Christ”
71

] ejstivn kai; ejn touvtw/ hJ ajlhvqeia [“‘aut

henticity,’ ‘divine reality,’ ‘revelation,’ especially 

in John, where this reality, as a possibility of 

human existence, is out of reach through the fall 

but is granted to faith through revelation by the 

word”
72

; “God is light, and hence we should do 

the truth in fellowship”
73

] oujk e[stin). 
 There is a switch from the “we” of the 

previous verse to “The one who says,” something 

here. It is not that he is directly addressing proto-

Gnostics here, but the statement is sufficiently 

broad to include them because they might also 

want to make the claim of knowledge of God, or 

even that they know Him so well that even the 

Christians might learn something from them about 

the matter. The idea that this person is saying 

something, making a claim to something, sounds 

very much like the specious claims of vv. 1:6, 8, 

10. 

 What is the claim of this speaker? “I have 

come to know (ejgnwvkamen perf. tense as with the 

previous verse) Him.” The claim itself is to 

meaningful, experiential knowledge. Yet the 

reality is that he “does not keep His 

commandments,” as we discussed on vs. 3. Such a 

person “is a liar.” Again this reminds us of 1:6, 

pointing again clearly to a fellowship idea. Still 

more we are told, “the truth is not in him,” a 

statement that reflects what we saw in 1:8, where 

we noted that the meaning is that the truth of 

God’s word is not the controlling dynamic in the 

life of the person making the spurious claim. 

 C. The mature believer keeps His word and 

lives as He lived (2:5-6). 

                                                 
69Wallace, Daniel B., Greek Grammar Beyond the Basics - Exegetical Syntax of the New Testament, 

(Garland, TX: Galaxie Software) 1999, c1996. 

70Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New 

Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979. 

71Robertson, Archibald Thomas, Word Pictures in the New Testament, (Nashville, Tennessee, USA: Sunday 

School Board of the Southern Baptist Convention) 1998, c1933. 

72Kittel, Gerhard, and Friedrich, Gerhard, Editors, The Theological Dictionary of the New Testament, 

Abridged in One Volume, (Grand Rapids, Michigan: William B. Eerdmans Publishing Company) 1985. 

73Kittel, Gerhard, and Friedrich, Gerhard, Editors, The Theological Dictionary of the New Testament, 

Abridged in One Volume, (Grand Rapids, Michigan: William B. Eerdmans Publishing Company) 1985. 



 9 

1. (vs. 5) The obedient believer is 

the mature believer, and thus He knows that He is 

in fellowship: “but whoever keeps His word, in 

him the love of God has truly been perfected. By 

this we know that we are in Him” 

(o}" d! a]n thrh'/ [“to persist in obedience”
74

; 

“keep, observe, fulfill, pay attention to, esp. of law 

and teaching {LXX} ti; 
someth…to;n lovgon”75

] aujtou' to;n lovgon [“a 

communication whereby the mind finds 

expression”
76

; “speaking…of revelation by 

God…of the divine revelation through Christ and 

his messengers…oJ lovgo" tou' qeou' is simply the 

Christian message, the 

gospel”
77

] ajlhqw'" [“corresponding to what is 

really so”
78

; “adv…in truth, really, actually…as a 

real adv. modifying a verb…is truly perfected”
79

; 

“verily”
80

] ejn touvtw/ hJ ajgavph [“the quality of 

warm regard for and interest in another, esteem, 

affection, regard…of human love…love toward 

God {but in many cases the gen. may be 

subjective}”
81

; “of human love…expressly 

mentioned…God or Christ aj. tou' qeou' love 

toward God {but in many cases the gen. may be 

subjective}”
82

; “Christian love has God for its 

primary object, and expresses itself first of all in 

implicit obedience to His commandments”
83

; 

“subjective, signifying ‘God’s love’”
84

; “used in 

the NT in an objective sense”
85

; “Probably 

objective genitive, our love for God, which is 

realized in absolute obedience {Brooke}.”
86

; But 

ATR promptly contradicts this conclusion in his 

comments on 4:9, “Subjective genitive as in 

2:5.”
87

; In his grammar, he wavers on the same 

vs., 

                                                 
74Arndt, William, Frederick W. Danker and Walter Bauer. A Greek-English Lexicon of the New Testament and 

Other Early Christian Literature. 3rd ed. Chicago: University of Chicago Press, 2000. 1002. 
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76Arndt, William, Frederick W. Danker and Walter Bauer. A Greek-English Lexicon of the New Testament and 

Other Early Christian Literature. 3rd ed. Chicago: University of Chicago Press, 2000. 599. 

77Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New 

Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979. 

78Arndt, William, Frederick W. Danker and Walter Bauer. A Greek-English Lexicon of the New Testament and 
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80Vine, W. E., Vine’s Expository Dictionary of Old and New Testament Words, (Grand Rapids, MI: Fleming 

H. Revell) 1981. 
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Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979. 

83Vine, W. E., Vine’s Expository Dictionary of Old and New Testament Words, (Grand Rapids, MI: Fleming 

H. Revell) 1981. 

84Vine, W. E., Vine’s Expository Dictionary of Old and New Testament Words, (Grand Rapids, MI: Fleming 

H. Revell) 1981. 

85Daniel B. Wallace, Greek Grammar Beyond the Basics  : An Exegetical Syntax of the Greek New Testament, 

electronic ed. (Garland, TX: Galaxie Software, 1999, c1996). 

86Robertson, Archibald Thomas, Word Pictures in the New Testament, (Nashville, Tennessee, USA: Sunday 

School Board of the Southern Baptist Convention) 1998, c1933. 

87Robertson, Archibald Thomas, Word Pictures in the New Testament, (Nashville, Tennessee, USA: Sunday 
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“objective…possibly”
88

] tou' qeou' teteleivwtai [
“to overcome or supplant an imperfect state of 

things by one that is free fr. objection”
89

; “bring to 

an end, bring to its goal or to accomplishment in 

the sense of the overcoming or supplanting of an 

imperfect state of things by one that is free fr. 

objection…make perfect…someth…Of love”
90

; 

“Proleptic {Futuristic} Perfect…The perfect can 

be used to refer to a state resulting from an 

antecedent action that is future from the time of 

speaking.”
91

; “In 1 John teleioŒoµ denotes the 

perfection or completeness of God’s love, or of 

Christians in love {4:18}. God’s love is fully 

present in those who keep his word.”
92

; “to bring 

to an end by completing or perfecting, is used…of 

bringing to completeness…of things…of the love 

of God operating through him who keeps His 

word”
93

; “to cause to be truly and completely 

genuine - ‘to make genuine, to make true, to make 

completely real.’…‘truly in this person the love of 

God is made real’”
94

; Louw & Nida also offer this 

view: “to make perfect in the moral sense - ‘to 

make perfect, to perfect, causing 

perfection.’…‘truly in this person the love of God 

is made perfect’”
95

; “The Gnomic Present Perfect. 

A few examples of this idiom seem to appear in 

the N. T. The present was always the more usual 

tense for customary 

truths”
96

] ejn touvtw/ ginwvskomen [“signifies to be 

taking in knowledge, to come to know, recognize, 

understand, or to understand 

completely”
97

] o{ti ejn [“the en of religious 

fellowship”
98

] aujtw'/ ejsmen [“be in reference to 

location, persons, condition, or time, be”
99

; “Used 

w. prepositions…e[n tini of place…Of special 
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interest is the expr. ejn tw'/ qew'/ ei\nai…of 

Christians”
100

]). 

 “But” by way of contrast, “whoever keeps 

His word,” that is, he actually does it, keeping His 

commandments (vv. 3-4), so that it is not an empty 

claim, “in him the love of God has truly been 

perfected (teteleivwtai perfect, passive, 

indicative).” Is this God’s love for us (subjective 

genitive), or our love for God (objective genitive)? 

Opinions are about evenly divided with our love 

for God winning out slightly in my references. But 

the expression in 4:12, “No one has beheld God at 

any time; if we love one another, God abides in us, 

and His love is perfected in us” makes one 

consider the subjective as more likely, that is, 

God’s love for us. So the meaning is that God’s 

love for us has been permitted to have its full 

effect so that the believer is perfected in love 

(4:18b), that is, as God’s love is allowed to come 

to completion or maturity in the believer, the 

believer comes to completion or maturity in the 

sight of God. The fact that this is “truly” 

accomplished stands in contrast to the empty 

words and claims of those who say, but do not do. 

 The expression, “By this we know that we 

are in Him,” means that in the person in whom 

God’s love is perfected, he has a firm and certain 

awareness that he is in fellowship with God and 

that God’s love is the controlling dynamic in his 

life. “In Him” is a picture of intimacy. This 

sentence does not refer to vs. 6 as such. 

2. (vs. 6) It stands to reason that the 

person laying claim to being in close communion 

with God ought to reflect that claim in conduct: 

“the one who says he abides in Him ought himself 

to walk in the same manner as He walked” 

(oJ levgwn [“Indirect Discourse”
101

; “to express 

oneself orally or in written form, utter in words, 

say, tell, give expression to, the gener…sense…w. 

an indication of what is said…by indirect 

discourse or indirect question foll…In acc. w. 

inf.”
102

] ejn aujtw'/ mevnein [“in transf. sense, of 

someone who does not leave a certain realm or 

sphere: remain, continue, abide…Of Christians in 

                                                 
100Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New 

Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979. 

101Chapman, Benjamin and Shogren, Gary Steven, Greek New Testament Insert, (Quakertown, PA: Stylus 

Publishing) 1994. 

102Arndt, William, Frederick W. Danker and Walter Bauer. A Greek-English Lexicon of the New Testament 

and Other Early Christian Literature. 3rd ed. Chicago: University of Chicago Press, 2000. 588. 

their relation to Christ”
103

] ojfeivlei [“to be under 

obligation to meet certain social or moral 

expectations, owe…gener…be obligated. w. inf. 

foll. one must, one ought”
104

; “to owe, is translated 

‘ought,’…with other subjects”
105

] kaqw;" [“of 

comparison, just as, w. ou{tw" foll. {just} as  

so”
106

] ejkei'no" [“pert. to an entity mentioned or 

understood and viewed as relatively remote in the 

discourse setting, that person, that thing, that 

{‘that over there’; opp. ‘this’}…abs…w. ref. to 

well-known or notorious 

personalities”
107

] periepavthsen kai; aujto;" ªou{t
w"º peripatei'n). 
 Finally we get to a picture of how things 

are supposed to be for the believer. There should 

be absolute consistency between the claim and the 

action, between what is said and what is done. 

 Notice the claim: “the one who says he 

abides (mevnein) in Him.” To abide is “not leave a 

certain realm or sphere: remain, continue.”
108

 The 

term for abide appears twenty-four times in 

eighteen verses in this letter (2:6, 10, 14, 17, 19, 

24 [x3], 27 [x2], 28; 3:6, 9, 14, 15, 17, 24 [x2]; 

4:12, 13, 15, 16 [x3]). Sixty-eight of the one 

hundred eighteen occurrences of this word in the 

NT are used by John. To abide is approximately 

the same as or inextricably linked to related 

statements such as, to be “in Him” (vs. 5b), to 

keep “His word” (vs. 5a), to “come to know Him” 

(vs. 3a), to “have fellowship with Him” (1:6a), etc. 

It is very much an experiential, fellowship, 

communing as friend with Friend concept. 

 Such a person making this sort of claim, 

“ought himself to walk in the same manner as He 

walked,” that is, he is indebted to live as Jesus 

lived, that is, he should be like Him in character 

and in conduct. If so, he is conformed to His 

image, and that is the highest conceivable place 

for a believer in this life. 

 

III Conc. 
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 In this section, John introduced themes that 

will be his focus throughout the letter, to know 

and to abide. Knowledge that we know Him, 

Jesus, our Advocate and the propitiation for our 

sins, is directly connected with obedience to His 

commands (vv. 3-4). The obedient believer is the 

one in whom God’s love has truly been perfected. 

Thus whoever says that “he abides in Him” ought 

to behave in a manner commensurate with the 

claim. 


